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hen we look at the sheer size and
multiple dimensions of the Belt and
Road Initiative (BRI) and its related

projects we may often wonder how it is possible to
come to grips with such a complex beast: Six new
land corridors of the “Road” and the Maritime
“Belt” throughout the seas, with newspacesaround
the globe getting more and more connected with
each other. Beyond the vast expanses, what could
turn out truly as innovative when the BRI was
launched in 2013 is the call for reciprocity, peace
and cooperation, mutual learning and mutual
benefit within it. The most recent BRI summit
which took place in Beijing in April 2019 insisted
on the aspect of “openness and inclusiveness,”
described in Mike Thompson’s opening essay, as
a source of inspiration despite growing criticism
from a number of countries related to a supposed
“debt trap diplomacy” and an overreliance on
environmentally harmful projects. Looking
beyond such criticisms, our view of the BRI will
focus on its spiritual nature or perhaps better
the spiritual promise of the BRI. As Yang asks:
what are the conditions for fulfilling the promise
of a genuine “openness and inclusiveness’?
He points toward a common ground of key
values and institutions reflecting the Confucian
principle of reciprocity (in Chinese “shu”, %), a
principle that is at the core of mutually beneficial
business relationships and technology transfers,
which should benefit all stakeholders. So far 125
countries have signed 173 agreements with China
in the period between 2013 through 2018, with
a total Chinese investment into BRI projects of
about $90 billion (Peoples Daily Online, 2019).
There is a host of reasons why some
countries are still cautious about involvement
in this process. The legal uncertainties need
certainly to be taken into account as Lo Shiu
Hing’s case study on police cooperation in the
fight against cross-border crimes along the BRI
makes evident: Does the law of the People’s
Republic of China apply or the law of the Republic
of China when drug dealers, smugglers, organ
harvesters operating from Taiwan are caught and
put behind bars in Mainland China? How can a
genuine “open access” of all possible stakeholders
be guaranteed if different legal systems contradict
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each other? As there is no clear definition of
the BRI, it is reasonable to ask: What are the
different stakeholders ultimately aiming at? There
have been loud voices even among potential
beneficiaries who point out the legal uncertainty
that is inherent in the BRI process, who fear that
in cases of conflict China would be favoured as
the stronger party. The legitimacy of this fear is
as old as the law of the jungle. I am reminded
of the famous Melian dialogue by the Greek
historian Thucydides in which the powerful state

Looking beyond such
criticisms, our view of the
BRI will focus on its spiritual
nature or perhaps better the
spiritual promise of the BRI.

of Athens disregards the legitimate rights of the
small island Melos and imposes law as the right
of the powerful. Alternative to the cynicism of
“might makes right,” Yang Hengda explores the
spiritual principles that support the different
forms of cooperation that are indispensable for
bringing about a humanistic development in
the BRI. His principles also reflect the lessons
of history: “Humanism” properly confirmed
with institutional economics “propagated ways
of conduct or manners, that allowed reciprocity
norms to work effectively, thereby limiting
vulnerability to moral hazard which during the
15th and 16th century kept the returns from
long distance trade low.... [S]ocieties which set
incentives for information sharing and public
debates in which rules secure open argumentation
have a comparative advantage in the evolutionary
process” (Krug 1998, p.7). Adhering to universal
humane values is not only the right thing to do, it
is also the likeliest strategy for success in the long
run.

Progress in reaching common legal
ground must rest on relationships of mutual
trust and a willingness to reach compromises
after truly listening to each other. In the midst of
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the current trade war between the United States
and China and the apparent growing success of
simplistic xenophobic policies in different parts
of the world, it may be crucial that the moral
and spiritual dimensions of the BRI highlighted
in this issue express the genuinely open spirit
of Matteo Ricci (1552-1610) who fully trusted
his Chinese friends. Ricci generously shared
his knowledge of the hard sciences as well as his
faith in the Crucified and Risen Lord. A profound
knowledge of Chinese language and culture made
Matteo Ricci and his missionary successors in
China “wise men” who could break new ground
as they engaged in a genuine dialogue with China
and were willing to share fully the advances of
Western science in mathematics, geometry, and
cartography. Along similar lines today, cultivating
an attitude and behaviour of “openness and
inclusiveness,” will require us to develop cross-
cultural skills in order to achieve a similar respect
for Chinese culture, trusting that conflicts can
ultimately be solved through mutually recognised
dispute resolution procedures and dialogue.
Roderick O’Brien’s essay introduces readers
to exemplary figures in different cultures who
rightly should be considered as forerunners of
the much-needed humanism, as they go beyond
given boundaries in sharing core values even in
the midst of setbacks and obstacles.

The memories of the unique breakthrough
through genuine friendship by Ricci and other
missionaries still resonate in many layers of
Chinese society. Michelle Andersson deepens
our exploration of this dialogue in the art created
in China by the Jesuit brother and court painter
from Milan, Italy, Giuseppe Castiglione S.]J., who
was a privileged friend of three Emperors of the
Qing-Dynasty. The gaze of the artist on different
features of court life including the Emperors
and their wives and concubines, as well as the
beautiful objects that surrounded them, certainly
left a wonderful mark on China’s cultural history.
All his amazing artistic achievements would not
have been possible without the constant support
and care of dear friends in high places. As these
missionaries were among earlier travellers along
the ancient Silk Road, we need to recognise in
the BRI an amazing opportunity to learn from
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past successes in merging Western elements with
Chinese elements, a fresh chance to develop a
web of interaction and bonds of friendship with
Chinese people.

Dwelling on such memories of the ancient
Silk Road should not distract us from the fact that
dialogue with China needs to be oriented to the
future. Rather than evoking nostalgic feelings,
the main challenge of the BRI is whether such
massive economic and financial projects can be
developed in a sustainable model of growth: As
Mike Thompson explains, the BRI’s goals can be
achieved only if economic growth is based on
mutually shared values of honesty, reliability and
integrity. We may consider that a BRI lacking a
commitment to ethical values has the potential to
end up in a criminal abuse of the environment,
and a brutal disregard of human dignity and
human rights.

A key litmus test for this approach to
“social” innovation is the way BRI participants
view the religions along the different roads
and belts which cut through large areas which
are home to Islamic communities. It is not
uncommon that this religion which may count
roughly as many believers as Christianity all
too often is regarded as a threat to security due
to some extremist groups and their increasing
visibility in other cultures. Dennis McCann’s
essay on “Islamic Business Ethics” may help allay
such fears, by suggesting not only the religious
integrity of Muslim morality, but also the way in
which Muslim business norms seem to resonate
well with Confucian values: there seems to be a
wealth of experience and insights concerning a
communitarian approach to finance and trade
from the point of view of Islamic ethics. Rather
than just reaping benefits for privileged groups,
Islam’s witness of faith in A//ahA, who is invoked
in prayer five times a day, is intended even to
benefit the larger society. A distinctively Islamic
approach to the acquisition of wealth and
financial transactions resists widening the gap
between the rich and the poor and seeks to unite
all stakeholders together in a common attempt
to restrain dishonest and unfair practices which
harm the disadvantaged. It is crucial to recognise a
chance to learn from different wisdom traditions,
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as an opportunity for spiritual growth in the
whole dynamic of the BRI

The different wisdom traditions such
as Confucianism, Buddhism, Daoism and
Christianity seem to agree on the importance of
respecting the dignity of each human being. The
core of human dignity is to recognise the intrinsic
value and integrity of each person. However,
respecting human dignity is not restricted to the
individual. Francis Nwachukwu’s discussion of
the BRI in Africa alerts us to the needs of a whole
continent in which China on all levels has been
most active since the opening of its economy in
1978. The special bond of friendship between
Chinese companies and government agencies with
their African counterparts features a distinctively
pragmatic and business-like approach which is an
alternativeto Western approachesto “development

may come about. Therefore the challenge of the
BRI in Africa and elsewhere may finally open a
new way to demonstrate the relevance of Matteo
Ricci’s approach to friendship and reciprocity
for business—namely that the best hope for
sustainable business success may be realised only
it the partners of the BRI manage to establish
a genuine basis of mutual understanding and
trust. As Nwachukwu suggest, this advanced
level of commitment to mutual learning and
appreciation often seems completely absent.
For that reason, the Spiritual Principles for BRI
Construction, outlined by Yang Hengda, seem
truly indispensable and practical, if the BRI is to
benefit the larger society. But does Yang appear
just as a lonely voice crying in the desert? What
can be done to ensure that his proposals become
truly transformative?

Adhering to universal humane values is not only the right thing to do,
it is also the likeliest strategy for success in the long run.

aid” for Africa. Rather than consider Africa as an
aid recipient, China revolutionised an approach
to its African counterparts as business partners.
If the business deal is successful, both sides win;
a failure reminds each party that something in
their business model needs either to be fixed or
altogether abandoned. From the perspective of
Confucian ethics, the BRI in Africa offers a chance
to develop its pragmatism while also highlighting
the communitarian dimension of dignity as it
relates to a whole continent.

But unless there are no attempts to curb
different layers of pervasive corruption in the
partners business practices, it is most likely
that the enormous gap between the rich and the
poor in Africa will keep widening and that only
a small fraction of society will profit. Without
a comprehensive recognition of African local
cultures, laws and customs it may also be likely
that the Chinese will come to be regarded
as colonial Masters, much as their European
predecessors were as they grabbed territories in
Africa: The Master and Slave relationship may be
recreated, no matter how many material benefits
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The main ethical challenge for the partners
in the BRI process seems to be whether they are
willing share basic common values such as dignity,
honesty, truthfulness, reliability and integrity. In
order to bring about a sustainable business model
based on reciprocity and fairness, we at the Macau
Ricci Institute believe the wisdom traditions of
China have a decisive role to play. In the midst
of unprecedented business opportunities and
sometimes a cut-throat culture of business
competition Buddhist voices seem to be perfectly
tuned to Christian, Muslim, and Daoist insights
which advocate cultivating genuine solidarity
and compassion. Benoit Vermander offers an
inspiring view of the achievements of Christian
Cochini who devoted his whole life to becoming
a true friend of Buddhists while opening new
ways of dialogue with them. The careful analysis
of his last book on 50 Masters of Buddhism
describes fascinating journeys in search of
wisdom, individuals leaving behind their comfort
zones and becoming gradually transformed
by encounters and insights from a culture that
radically differed from their own. The itineraries

11
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of these 50 Masters in their search for wisdom and
compassion should be inspiring for stakeholders
in the BRI process. They have the opportunity
not just to become partners in technological
and economic advances but also to consider the
example of Buddhist Masters who devoted their
lives to taking care of the sick, the disadvantaged
and the poor. The project of an entrepreneurially
driven solidarity, inspired by the ideals invoked
for the BRI process, would translate into fair trade
and business opportunities which give equal
access to all those who respect the rule of law.

In this context we should value the
proposal by the economists Margit Osterloh and
Bruno S. Frey who argue for a new and innovative
approach to the immigration crisis as they suggest
a policy for enabling the migrants to enter into
countries in Europe in a legal way, and to offer
them quick employment opportunities Another
key concept from Osterloh and Frey which may
be most relevant for the institutionalisation of the
BRI is the “FOC], i.e. Functional, Overlapping
and Competing Jurisdictions” which respond
to actual social problems, and are organised to
deal with the corresponding issues in an efficient
and inclusive manner. This differs considerably
from the project of building the European Union
on the basis of pre-existing nation states. As
the BRI process cannot solely rely on central
governments, it is certainly a key question if
economic and spiritual insights may be helpful in
creating structures and bringing about changes of
mind which take to heart the legitimate interests
of all stakeholders.

All the contributors to this issue agree
that it would be short sighted to limit the
project of the BRI to a mere alliance of trade
and commerce. There is no doubt that Christian
values of solidarity, subsidiarity, mutual help and
learning as well as the orientation to the Common
Good have profoundly shaped a unity within a
wide variety of cultures in and beyond Europe.
The mostly peaceful coexistence of the different
member countries of the European Union and
their advanced social security systems reflect a
culture that has for centuries been influenced by
Christian social values with its distinctive care for
the vulnerable and poor. As there seems to be
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an awakening to spiritual values in China, it may
also be realistic to hope that the BRI may in one
way or another be shaped by common values of
integrity and trustworthiness for the benefit of
the larger society.

If the BRI follows the old paradigm of
exclusive focus on economic growth with its
consequent neglect of the environment it may
carry very serious and devastating consequences.
China as the main driver in the BRI has a chance
to learn from the very negative consequences
that follow from an exclusive focus on economic
growth and the failure to take into account the
risks of ecological disasters involving water, soil
and air pollution. Therefore the key test of the
BRI is its consistent commitment to a sustainable
approach to economic development which must
entail also a commitment to create the necessary
legal and institutional framework.

STEPHAN ROTHLIN is Director of the Macau
Ricci Institute, Macau and CEO of Rothlin
International Management Consulting Limited,
Beijing and Hong Kong.
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THE BELT AND ROAD INITIATIVE: OPPORTUNITIES AND
CHALLENGES

“—Tr I B HLE AR

ABSTRACT

This paper begins by setting out the vision for the
renaissance of the New Silk Road as the “Belt and
Road Initiative” (BRI) announced by President Xi
Jinping in 2013 and picks out a theme of moral
leadership in Xis speeches. The opportunities
for a Chinese approach to the Common Good
are contrasted with six major challenges to Xi’s
aspirations for the BRI as a pathway leading
to friendship, shared development and peace.
The Silk Road has a rich history across Asian
civilisations with earliest records of it dating from
the Han dynasty (207 BCE-220 CE). Over the
centuries, the Silk Road has not only opened up a
path for trade with silk as currency but also great
opportunities for cross-cultural understanding
and relations. The Silk Road has provided a means
for the transmission of art, science and cultural and
religious exchange. The BRI essentially promotes
a regenerated Silk Road of infrastructural
connectivity within and across China’s borders.
It brings together the “Silk Road Economic Belt”
of roads, railways and industrial corridors and the
“21st Century Maritime Silk Road,” expanding
through upgraded ports. The BRI extends beyond
ports, railways and highways to other major types
of infrastructure including oil and gas pipelines,
electricity power plants and telecommunications
networks. Construction of the $68 billion China-
Pakistan Economic Corridor creates a major
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highway running from the deep-water port of
Gwadar in Pakistan to the city of Kashgar in the
Xinjiang region of China, improving connectivity
between the two countries and offering central
and western China more direct access to the
Indian Ocean and the Arabian Sea. Projects are
also underway in several of the other corridors. As
the Center for Strategic and International Studies
(CSIS) has pointed out, the BRI is “more of a
sweeping vision” than “an operational blueprint,”
though it is far more credible and tangible than
sceptics might like to believe (Johnson, 2016). A
starting point for this enquiry inevitably begins
with the plans originally set out by President
Xi Jinping and China’s State Council in 2015.
This paper aims to report Xis comments as an
observer rather than as a critic following Watson
(1994) to overcome externally imposed meaning
and to appreciate other people’s realities.

PosiTIVE OPPORTUNITIES

Relevant to the themes of this Journal is an
analysis of the extent to which moral leadership
and social innovation for the Common Good
might be realised through the BRI. Ethical
dilemmas inevitably arise in the midst of conflicts
of geo-political interest, rival commercial
interests and a multitude of conflicting personal
interests for both wealth creation and personal
prestige and advancement. The conflicts of the
human condition are simply given a new road
on which to travel and potentially exploit those
who are poorer and less powerful: prosperity
for the few potentially at the expense of the
many. But is it reasonable to question the central
intent of President Xi in pointing not only to the
rejuvenation of the Chinese nation in expanding
global trade but in helping peoples in small
nations in SE Asia and Africa to develop?

The Chinese government envisages BRI
countries working in concert to secure an efficient
network of land, sea and air passages; lifting
their connectivity to a higher level; enhancing
trade and investment facilitation; establishing
a network of free trade areas that meet high
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standards; maintaining closer economic ties;
deepening political trust; enhancing cultural
exchanges; encouraging different peoples to learn
from each other and flourish together (NDRC,
2015). The overarching moral claim put forward
at the outset was that the BRI would promote
mutual understanding, peace and friendship
among peoples of all countries. President Xi
has explained this claim within his five guiding
principles of the BRI:

1. A road for peace: “The ancient silk routes
thrived in times of peace, but lost vigour
in times of war”

2. A road of prosperity: “Development
holds the master key to solving all
problems. . . Infrastructure connectivity
is the foundation of development through
cooperation.”

3. A road of opening up: “Opening up
brings progress while isolation results in
backwardness [. . .] We should build an
open platform of cooperation and uphold
and grow an open world economy”

4. A road of innovation: “We should pursue
innovation-driven  development and
intensify cooperationin frontierareassuch
as digital economy, artificial intelligence,
nanotechnology, and quantum computing
[. . .] we should pursue the new vision of
green development [...]”

5. A road connecting different civilisations:
“We should ensure that when it comes
to different civilisations, exchange will
replace estrangement, mutual learning
will replace clashes, and coexistence will
replace a sense of superiority.” (Xi, 2017a)
Although the focus of BRI action by

businessandpoliticalelitesisontheinfrastructural,
commercial and trade opportunities, there is an
‘other-interested’ intent made explicit by Xi: “If we
take the first courageous step towards each other,
we can embark on a path leading to friendship,
shared development, peace, harmony and a better
future” (Xi, 2017a).

These ideals point towards a vision for the
Common Good and, more precisely the “internal
goods of excellence” (MacIntyre, 1983) cultivated
through cooperative activity and social practice:
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truthfulness, justice, courage and humility. But
operationalising the Common Good requires that
the “goods of effectiveness” achievable through
market activity presuppose the regulation of
agency relationships and asymmetric power
relations, restrained by controls that promote
distributive justice and backed by Party
disciplinary oversight and penalties. Economic
opportunism by Belt and Road players on all sides
could lead to monopolistic and monopsonist
practices that contradict Xi’s intent for the BRI
to become a path of friendship and cooperation
amongst nations.

Xi’s five guiding principles demand that
the benefits of infrastructural connectivity are
led with responsibility, accountability and justice
despite the turmoil of geo-political tensions and
disputes. The ideals of shared development, peace
and harmony are realised through the principle
of friendship. The demand is for leadership with
character and virtue to fulfil Xi’s vision of the
BRI as a path to friendship. The high challenge of
virtuous friendship is not based on the mutually
beneficial outcomes of reciprocity assumed by
Xi, but by a willing acceptance of responsibility
for the other. For China as the leading player in
the BRI, the virtues of humility and generosity
are indispensable for achieving Xi’s hope that
“coexistence will replace a sense of superiority”.

GEOPOLITICAL DILEMMAS

Competitive spheres of influence over
regions along the BRI are inevitable. Conflict can
rapidly overtake cooperation especially when
debts to China cannot be repaid. A number of
commentators such as the Center for Global
Development (Starrs, 2018), have pointed out
the risk of debt bondage in future BRI financing
and list eight countries that face a “high risk of
debt distress”. Sri Lanka owes $8 billion in debt to
Chinese state firms which upgraded Sri Lanka’s
ports and other maritime facilities. Desperate
for debt relief Sri Lanka handed over the China-
funded Port of Hambantota on a 99-year lease. In
similar circumstances, China has taken a 40-year
lease on one of Pakistan’s most important ports
(Kurlantzick, 2018).

SOCIETY f1£:

So far, according to Du and Zhang’s
study, BRI participating countries, “have been
cooperative with Chinese acquirers, probably
thanks to the high-profile international political
cooperation feature embedded in the OBOR
initiative” (Du and Zhang, 2018). A major
research study on Chinas outward foreign
direct investment (OFDI) by Li, Luo and De
Vita (2018) suggest that Chinese investors
are influenced more by the difference of the
institutional environment between China and

For China as the leading
player in the BRI, the virtues
of humility and generosity are
indispensable for achieving
Xi’s hope that “coexistence will
replace a sense of superiority’.

the host country than government intervention.
This finding highlights the economic advantage
of respect and cooperation between China and
the country receiving OFDI for the success of the
BRI. Du and Zhang (2018) provide evidence on
the efficiency and efficacy of the state capitalist
system in promoting international economic
integration through both SOE acquirers and non-
SOE acquirers.

The potential for geopolitical dilemmas
is illustrated in the case of Australia where
headlines, news reports and opinion pieces
have, in the words of Laurenceson, given rise to
“China Threat, China Angst and China Panic”
(Laurenceson, 2018, p.5). Resource-rich Papua
New Guinea (PNG), a former Australian colony,
is a current focus of the tensions between China
and the Australian government. China and
Australia are both eager to exploit PNG’s natural
gas, minerals and timber resources. In January
2018 Australia launched a scathing attack on
China’s efforts to build influence in the Pacific,
accusing Beijing of currying favour with the
region’s smaller nations by funnelling cash into
little-used infrastructure projects. According to
Concetta Fierravanti-Wells, Australia’s minister
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for international development and the Pacific,
“You've got the Pacific full of these useless
buildings which nobody maintains, which are
basically white elephants” (Wembridge, 2018).
Zheng Zeguang, China’s vice-minister of foreign
affairs responded by explaining how China was
“just making the cake of co-operation larger”
(Hornby and Smyth, 2018). From Papua New
Guinea’s perspective, China is a friend who builds
infrastructure and gives social support in the
form of a medical team to prevent the spread of
malaria, a “friendship school” and disaster relief
and reconstruction following a recent earthquake
(Ge, 2018, p.1). Despite the Australian federal
government’s position, Victoria’s premier, Daniel
Andrews, signed a Belt and Road agreement in
October 2018 which he said would “provide
an impetus for pushing forward Victorias
cooperation with China” (Jinxi, 2018).

THE CHALLENGES OF THE BELT AND ROAD
INITIATIVE

1. Managing peaceful relations with a rising
power

Xis agenda for cooperation and
independence is difficult to manage with justice
when power relations are unequal. Inevitably
questions of Chinas asymmetric power are
raised. Western media commentators do not
readily accept Xi’s promise that “coexistence will
replace a sense of superiority” but the widespread
concern that smaller nations are overpowered by
Chinese money and infrastructural connectivity
is not readily supported by the evidence. In 2018
Malaysia announced that it would renegotiate its
contracts with China, describing them as “unequal
treaties” and a “new version of colonialism.”
The Maldives, Myanmar, Pakistan, and Sierra
Leone are reviewing the scale and scope of their
cooperation with China (Roland, 2019). In
contrast The Philippines, a significant recipient
of Chinese state and private investment, has not
enforced a decision reached by an international
tribunal in 2016 that upheld Manila’s South
China Sea claims. Of course, cooperation can
work positively both ways and Xi’s recent call
to negotiate a free trade agreement with Pacific
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Island nations promises a significant economic
benefit (Baijie, 2018).

Apart from the extension of soft power
and geopolitical influence advantages there are
a number of security and economic prizes to be
secured for Chinathroughthe BRI:energysecurity,
development of Chinese eastern provinces and
growth for infrastructural exports (Leavy, 2018,
p-37). According to Indias Economic Times,
perhaps the biggest unnamed prize would be to
put China back where it once was, at the centre
of the global economy. The side-effect is likely to
increase the dependency on China for the tools
of economic development: steel, construction,
infrastructure, technology and finance.

China’s hope is that by bolstering growth
in recipient nations, “the initiative could also win
over hearts and minds, convincing people in those
countries that China’s rise as regional hegemon
will, overall, benefit them too” (Kurlantzic, 2018).
Nevertheless, the moral leadership challenge
lies with China to bolster global security and to
contain the “rejuvenation of the Chinese nation”
peacefully to fulfil Xi’s aim for the BRI to “open
more cooperation channels” (Xi, 2017a).

2. Managing financialisation and anti-
corruption

The BRI ambitions may conflict with
the powerful drives of financialisation' in which
spontaneous and over-optimistic assessments
can dominate decision-making and lead to
corrupt and rent seeking practices. The negative
effects of financialisation have been portrayed
by the Pontifical Council for Justice and Peace
as “Business leaders increasingly focus on
maximising wealth, employees develop attitudes
of entitlement, and consumers demand instant
gratification at the lowest possible price”
(Pontifical Council, 2015, p.3).

The high aims of Xi’s principles require
behaviours, practices, enforceable law-making
and regulatory scrutiny to manage the ever-

1 In 2015, the Pontifical Council published 7Ae Vocation of the
Business Leaderin which it pointed to the financialisation of the world
economy as having deleterious effects and defining financialisation as
“the shift in the capitalist economy from production to finance. The rev-
enue and profits of the financial sector have become an increasingly large
segment of the world-wide economy. (Pontifical Council, 2015, p.9)
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present moral hazards of selfishness beyond self-
interest that are present in all of us and all along
the Belt and Road. The fatal attractions of wealth
and power have led government officials and
business people to do bad things. The Chinese

resources are ever-present dangers. Governments
and companies are increasingly under pressure to
work out the principles of distributive justice, such
that the “larger cake of cooperation” is shared to
reduce inequality, protect workers and preserve

If the language of friendship is mounted on a narrow platform of

investment and infrastructural connectivity then friendship is not an

end but a means to achieve self-interested objectives which prioritise
power, capital and influence.

transformation of the village of Khorgos in
Kazakhstan to an inland shipping hub and free-
trade zone highlights the ethical blowback of
local level smuggling and high-profile corruption
cases. Khorgos also illustrates the plight that can
face workers in BRI projects as reported by Mauk
(2019):
While new official jobs in Khorgos are
lifting a lucky few out of poverty, it is far
more common to find farmers and herders
moonlighting as taxi drivers, security
guards or smugglers, part of a precarious
network of low-paid freelancers. Such
work is susceptible by design to sudden
changes in enforcement and depends on
a constant influx of disposable workers. It
seemed like a high cost for connecting the
world.
In light of such stories, at the Belt and
Road Symposium in August 2018, Xi gave explicit
instruction to the Party to strengthen its moral
leadership and oversight of Chinese companies
operating overseas to ensure that their behaviour
and practices reflected well on projects that are
“worthy of praise”. BRI projects should “improve
the global governance system” and bring forth a
“community of shared destiny.” (Rolland, 2019).

3. Managing conflicting views of justice and
cooperation
For the BRI to be “a road with high ethical
standards” there will need to be just and trusted
arbitration mechanisms alongside the gestures for
harmony and peace. Strategic rivalries and the
commercial exploitation of people and natural
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natural resources and ecosystems. China plans to
set up international courts in Shenzhen and Xian
to resolve BRI commercial disputes. Whether
such courts will be based on true independency
is under question (Kuo & Kommenda, 2018).

In 2017 President Xi offered strong and
measurable goals for projects supporting social
and poverty alleviation in countries along the
Belt and Road over a three-year period with
assistance worth RMB 60 billion to developing
countries and international organisations (Xi,
2017a). In 2018 Xi called for small-scale projects
that responded to the immediate needs of local
populations and not just the elites and for more
people-to-people exchanges (Rolland, 2018).

Strategic rivalries all involve a degree of
self-interest but the emphasis of the BRI message
is “win-win” and friendship. The message is being
tested as China’s major state-owned enterprises
attempt to build relationships and navigate cross-
cultural challenges before any deals are signed.
For example, CRRC, China’s railway enterprise,
has invested heavily in a five-year educational
programme for senior executives to learn about
international business, law, governance and
finance. Intrinsic to this kind of education is
the basic need to respect the rights of different
peoples and to better understand the values that
underpin a company’s stakeholder relations and
its ethical, social and environmental corporate
responsibilities.

4. Advancing local educational development

The demand for talent and innovation at
the financial and technological frontiers of the
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Belt and Road inevitably attracts Chinese talent
and skills. But how might such talent and skills
be nurtured along the local communities of the
Belt and Road? No plan is clear. The promise of
RMB 60 billion funding for BRI social projects
could be prioritised to ensure support for long
term strategic educational development capacity
planning at the weakest points along the Belt and
Road. Educational projects could be designed
to stem the cycles of social deprivation caused
by a lack of educational resources in developing
countries.

Despite talk of educational cooperation
by Beijing there is no evidence of an educational
resource plan within the BRI to further
educational advancement in parallel with
economic advancement. For example, the Second
Belt and Road Education Dialogue held in
Beijing in November 2018 discussed educational
exchanges as means of support for the BRI rather
than the BRI becoming a means of support for
educational advancement in other countries.

5. Managing cross-cultural understanding

Despite the fears that China will dominate
a country’s social and cultural influence, many
Chinese companies, particularly inexperienced
one’s, struggle with local cultures and politics
(O’Meara, 2018). Economic exchange needs to
be accompanied by social and cultural exchange
to build trust, mutual understanding and
the peaceful outcomes enshrined in Xis five
principles. Sino-Russian relations are an example
of improved cross-cultural understanding. China
has opened over twenty Confucius Institutes and
Confucius Classrooms in Russia. But the cross-
cultural relationship is tied to the economic
relationship. For example, China has increased its
debt financing of Russian companies lost because
of Western sanctions against Russia.

It is in cross-cultural understanding that
we can learn from the early mission work of the
Jesuits in the 16th and 17th centuries following
the example of the friendship of Matteo Ricci and
Paul Xu Guangqi who engaged with the Confucian
intellectual elite literati to establish a spiritual
dialogue with Chinese scholars. In the context
of friendship, they introduced Western science,
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mathematics, cartography, astronomy and the
visual arts to the imperial court. The missionaries
recognised the inspiration of Confucian wisdom
as well as sharing the treasures of their own faith.
Chinese aspirations for peaceful cooperation are
threatened by financialisation of the road without
a quality of empathetic dialogue between different
people and religious groups who lie along the
Belt and Road. If the language of friendship is
mounted on a narrow platform of investment and
infrastructural connectivity then friendship is
not an end but a means to achieve self-interested
objectives which prioritise power, capital and
influence.

True collaboration will respect cultural
and religious difference, promote reciprocity
as shown by the nature of friendship between
Catholic and Protestant missionaries and
the Chinese. The work of the Ricci Institutes
continues this tradition today believing that inter-
religious dialogue and an appreciation of the
spiritual traditions of Buddhism, Confucianism,
Islam and Daoism offer the means to open up the
minds and souls of people from every nation and
culture to the betterment of humankind.

The challenge and the opportunity is
to promote cross cultural and inter-religious
encounters for the Common Good beyond
institutionalised one-way communication.

6. Managing cross-border data flows
According to Meltzer and Lovelock,
governments restrict cross-border data flows to:
o Protect or improve citizens' personal
privacy
o Ensure rapid access to data by law
enforcement officials.
« Protect or ensure national security
o Improve economic growth or economic
competitiveness
» Level the regulatory playing field. (Meltzer
and Lovelock, 2018, p. v)
Ensuring data privacy is a shared concern
- but how far can cross-border data flows really
be checked? According to Adam Segal of the
Council on Foreign Relations, “cyberspace will
be much less American and much more Chinese”
and Beijing is likely to have its biggest impact on
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global Internet governance through its trade and
investment policies, especially as part of the BRI
(Segal, 2018).

For companies from countries outside
China who engage in joint-venture projects
with Chinese partners the 2017 Cyber Security
Law (CSL) is, according to the specialist risk
consultancy Control Risks, causing deep concern
for the management of data. They point to the
extensive Party controls on network content that
require opening up their IT systems:

The growing chokehold over information
flows and the technology that delivers it is pushing
foreign MNCs in China either to be 'all in' or to
reevaluate their operations in China, as a whole.
This means IT personnel, operations and data
specialists, procuring domestic technology, and
localising IT security policies, content and crisis
management plans (Kedl and Wilford, 2018).

The likely impact of these policies is to
prevent the BRI moving into North America,
Europe, Australia and New Zealand. But other
countries along the Belt and Road in Africa and
East Asia are not as sensitised to the control of data
and network content. Global businesses generally
welcome the digital Silk Road recognising that
data needs to flow freely across borders to scale
and create value, and to fight against governments
that require local data storage. China will be at
the centre of such battles with its current data
localisation laws.

CONCLUDING

Xi’s speeches on the BRI point to sharing
economic and developmental benefits but also
of principles of moral leadership as part of an
integrated shared value proposition. He argues
that the BRI is a positive good, especially to those
“countrieswhowanttospeed up their development
while preserving their independence; and it
offers Chinese wisdom and a Chinese approach
to solving the problems facing mankind” (Xi,
2017b). From moral leadership and comparative
spirituality perspectives China is attempting to
share their rich wisdom heritage. Xi’s apparent
desire to avoid imposing Sinicisation needs to
be matched by a reciprocity of engagement in
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East-West wisdom resources to create the kind
of moral leadership that could enable the BRI to
be a road of peace and true connectivity across
different civilisations.

MIkE ]. THOMPSON is Leader of People Services,
Anthesis Group, Adjunct Professor, Gustavson
School of Business, University of Victoria, and
Visiting Professor of Management Practice,
CEIBS
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ATTRIBUTES OF MORAL LEADERSHIP:

EIGHT ENCOUNTERS ALONG THE SiLK RoAD

ETEIT JIHRE T
—r B N R

ABSTRACT

The exercise of moral leadership within the
Belt and Road Initiative (BRI) is not merely a
theoretical study. Rather, the exercise of moral
leadership is something that happens, and thus can
be described. What would good moral leadership
look like? This paper examines the writing of eight
personalities along the BRI to identify some of
the attributes of moral leadership. The attributes
identified here are reciprocity, good governance,
transparency, ethical credibility, respect, integrity,
humanity, and trust. The eight personalities come
from a variety of occupations, and from Asia and
Europe. This survey is limited, yet it provides a
useful beginning for wider examination.

>’

INTRODUCTION TO THE BELT AND ROAD
INITIATIVE (BRI)

t the end of 2013 Chinese President Xi
Alinping announced one of China’s most

ambitious foreign policy and economic
initiatives. He called for the building of a Silk
Road Economic Belt and a 21st Century Maritime
Silk Road, now referred to as the Belt and Road
Initiative (BRI). Analyst Peter Cai comments that
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BRI is arguably one of the largest development
plansin modern history (Cai, 2017, p.2). But BRI is
not limited to infrastructure. It also encompasses
cultural exchange and institutions, media, and
educational projects (Xi, 2013), (Xinhua, 2015a),
(Xinhua, 2015b).

The method of BRI is to create a series of
bilateral relationships and projects. Nevertheless,
the size of BRI has meant that there is already a
need for multilateral structures, including the
Asian International Investment Bank (AIIB).

A CHINESE INITIATIVE AND A MULTILATERAL
RESPONSE

The BRI is an initiative by the Communist
Party of China and the Chinese government. Most
of the responses to this initiative comment on the
Chinese position, but the attributes to which they
refer should apply reciprocally. Thus if it is correct
to call for transparency in China, then it is equally
correct to call for transparency in Pakistan or
Poland, in Singapore or Switzerland.
Also, while the BRI is comprised of
a series of bilateral agreements, it takes on a
multilateral dimension because of the need for
co-operation by all the parties. The multilateral
nature of the BRI may open up possibilities for
renewed dialogue about universality. Some years
ago, there was a debate about “Asian values”
There were supporters for a variety of positions:
that there could be Asian values which were not
universal, or that there were no universal values,
or that each polity decided its own values and
their implementation. The multilateral nature of
BRI will renew discussion about universality.
While the emphasis of this paper is on
the testimonies of individual participants, we can
begin with a context given in paragraph 14 of the
Communique of Leaders at the conclusion of the
Belt and Road Forum held in Beijing in 2017.
14. We uphold the spirit of peace,
cooperation, openness, transparency,
inclusiveness, equality, mutual learning,
mutual benefit and mutual respect by
strengthening cooperation on the basis of
extensive consultation and the rule of law,
joint efforts, shared benefits and equal
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opportunities for all. In this context we

highlight the following principles guiding

our cooperation, in accordance with our

respective national laws and policies:

a) Consultation on an equal footing...

b) Mutual benefit....

c) Harmony and inclusiveness...

d) Market-based operation...

e) Balance and sustainability...

(Communique, 2017).
This paragraph suggests that values, principles,
and attributes across the BRI are universal.
However, the adoption or implementation of
these values, principles, and attributes may prove
to be contested, just as universal values have been
contested in the past.

If it is correct to call for
transparency in China, then
it is equally correct to call
for transparency in Pakistan
or Poland, in Singapore or
Switzerland.

The participants featured here include
academic researchers, a diplomat, journalists, a
politician, and the leader of an international non-
governmental organisation. Their testimonies
come from speeches at conferences, interviews
with journalists, academic periodicals, and
newspapers. Many of the sources cover a wide
range of topics, but I have selected only one for
each person.

Each brings their own experience to
the encounter: Chinese author Xiao Yunru,
for example, motored the old Silk Road from
Changan (modern Xian) to Rome. He travelled
15,000 kilometres, and visited eight countries and
thirty-one cities.

ATTRIBUTES OF MORAL LEADERSHIP
The Oxtord English Dictionary defines
an attribute as “a quality or a feature regarded as

a characteristic or inherent part of someone or
something” This paper identifies attributes which
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can be regarded as characteristic or inherent
for moral leaders who lead and implement
the BRI. The method used was to search for a
variety of responses to the BRI, using the Google
search engine. Search words were “One Belt
One Road” “Belt and Road” “ethics” “morality”
and the names of countries... Each response is
an electronic “encounter” or meeting with the
originator. For the purpose of this article, eight
commentators were selected from eight countries
or organisations directly affected by the BRI. The
commentators might be regarded as electronic
“encounters” or meetings with the originator, each
of whom express an attribute of moral leadership
expected on the architects of BRI projects.

ABDULKADIR EMIN ONEN (TURKEY):
REcIPROCITY

In November 2017, the Turkish newspaper
Daily Sabah published an interview with Turkey’s
new Ambassador to China Abdulkadir Emin
Onen (Onen, 2017). One of the topics was for
Chinese and Turks to learn about each other’s
country and its culture. Ambassador Onen said:

Our most significant handicap is that

we learn Chinese culture from foreign

sources ... There are many fields that the
two countries share similarities, ranging
from family structure to cultural life.

In the short-term, our priority is to

improve economic relations, trade and

Chinese foreign direct investments in

Turkey. We are also preparing many

projects that will increase cooperation in

culture and education which will bring to

the countries closer [sic]. (Onen, 2017)
Learning about each other and learning directly
rather than through the mediation of foreign
sources requires an attribute of reciprocity. BRI
includes many nations, and if their relationships
are truly reciprocal, then the sixty nations
involved will each be enriched.

Ambassador Onen has referred to
educational exchange. This is already taking place
in at least one direction, as students from the Belt
and Road countries find their way to China, and
Chinese universities establish campuses abroad
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(Liu and Sukumaran, 2017). But this is only one
step in the multiple reciprocities that facilitates
introducing China to Turkey and vice versa.

Mimi1 Zou (HonG KoNG): Goobp GOVERNANCE

Professor Mimi Zou wrote as an academic
from the Chinese University of Hong Kong, with
expertise in labour law:

A critical issue arises as to the ways in

which the world’s largest industrialising

economy, in pursuing a new industrial
development strategy that will broaden
its role in global markets and production
networks in addition to its potential
geopolitical influence, may shape the
governance of international labour
standards. Could China (including its
public and private actors) become a new
standard setter? Will Chinese firms drive

a “race to the bottom” along the Belt and

Road, especially in those countries with

“weak governance zones”? (Zou, 2016)
Professor Zou identifies the International Labour
Organisation as the key creator of international
standards. Then, surveying the experience of
Chinese workers at home and workers (both
Chinese and local) employed by Chinese multi-
national enterprises in other countries, Professor
Zou provides examples of the low level of Chinese
standards, especially in countries with “weak
governance zones .

There is no doubt that China aspires to
set standards. While China may achieve success
in exporting its “hardware” technical standards,
Professor Zou’s work draws our attention to
how China may shape standards in “software”
fields such as labour relations. These standards
may encourage good governance, or they may
produce what Professor Zou has called “a race to
the bottom™

Indeed, the sheer size and diversity of the
BRI give it the potential to be a standard-setter
in a wide variety of fields. Already there are
new institutions such as the Asian International
Investment Bank, providing an alternative to the
existing financing structures. While the Asian
International Investment Bank is a Chinese

32



FIE KA SCAL, 2R KA Ui
WFRATRUE, I KPS E T IAT—
IER =Y N R S e G A AT M
FRELE R B A AT, AR E AR
1R 22 A A A2 Ab
WA, AT E EREL 2ot
TWERETFR SRR, T ORFE X
T HHEMERZEEE. SER, A
WESTFEZHEN XU REBEEE
WiH, PAhrtmEe R RIESC] (4
B, 20174F) .

HAH % 2T UL S AN s A [ TR AT B
S BOR O R BB R E . “—
—H7 BNEFTHZEEK, WmREEMD
HEHHR, BreBHEHONERE—NE
KNG AR

ZIF R HE R T HE L. FE ek
R B WYL R AR AR b [ B
¥, BETRELCALE AN HET. B
Ai, R ERZERRERAE E AN S TRIX (I,
L, 2017) o Ak, XAUXHE &+
Eﬁﬁﬁﬁ%ﬁ%%ﬁéﬁ%ﬂ%¢%~¢
Vo

apass (/D . RERH

H ] S H SR S R A A Y Bl
LR, g EiE:

W, S B AR R IELE AT kb
PIE G, IEAESR—T0H i Tk &
R, DA 5 AR A R T AR
WX 25 IR, 3 I TE b X B0E 52
M 773X BV 0038 B B oy ThR e
PAT, [FEIREEEE T — S8 .
HE (BREEALBERESRD) &G
P AR BT M bR e e 2 TR R A F]
TRAE “—H—8%” LAl “ IR K5
&7 IR R X, JCH G AR L Hh X R
PEEE IBONEEE K ? (45, 2016
)

AR AN 9 [ p 57 T 40 232 [ b v 1)
RGBSR, @A FEEAN T AR F
S B e A EE ) R N = e SR ES N = B
TN BIAEFZIUR, 480 N [ 57 ThRifEK
FRAR, TR IX A B O v 55 0 [ KR T

.
PR EREMIAE, b ]V B O b v )
Fo THEEVEEN O R BORBRUE DT T

SOCIETY f1£:

WAS T —Leplat, H AR AR MBI F0 s AT Y
TER I ER B rh E AT 883G AR R bR
HEW D7 BT 5C R T T o IX AR AE R VF ] LA )
TRERHE, BIFSERAEIRITN “%
JKIEF”

HL L, o MR, E
w2 Z R, T 1 [ o T 2 bR
AEHE B MR, B, cafa —SEma
2, WAL B BT ARAT, AT RUS LA
Rl B AR SR AT AT 5 R I 2
Fith ¢ Jt 15 B8 AR AT 2 1 R [ RGES, (H 2R
T B E PR SRR -

PR E W R AR BL (R PR e D - EHA
3:':

NEP=RCRU NS T WS bl SPS S URTRE
a7 BB B BT
FAR T AR AL KB D R IFI o Bl 4z A ]
We B Te T 4H A P 20 B OIS T 9T B O 9 R 55
e R ARV BLEER RS T BUM 8] S AF TR —
SO Y, (R S B v i R 5 T
3K B BR300 H A R A TF . Bk Te

i

AR EIN “—a7 —H 7 ik
i, FATHAL TR A R B 0k, He
— LS P R PSR A W] A
SRR N Y SYNATI T CAVIN/AI
W NZA T AARYTE 2, BT
R AR EN (R, 2018
F) .

PBeAG » 5K « F A (CERPEIE) - A HEE

KR EEHR “—ar— 1”7 X
w2, HoRVE Y IELE AT BUR ECE, T
TR ARG IR o SEIG I A0, EEOHT B R R A
PNEAT « Pl w5 7k s 2 N (
ik, 2018) o KN NEIFELREILAEN
f—eEx, HARMSOCAKER T —%
mE,  ERFRAREAE—RAENEREODS
ANFATAFIE . KB RN RS B Lok 4 4%
E XKML IR, PEAS DRI “—
W — s W H AN E K AT R AR, NZE
PG B E flE X — 5 T . KR HIE

JEYE RS, dbat AR ARG LA BE
RO F RS Y S, XA R E R
TRKVESEE, B “EikE” ek

33



project, it has attracted significant international
support and diverse interest.

NARGIS KASSENOVA (KAZAKHSTAN):
TRANSPARENCY

It was in Kazakhstan that Chinese leader
Xi Jinping announced BRI, but there the details of
BRI are only gradually being disclosed. Professor
Nargis Kassenova of KIMEP University in Almaty,
Kazakhstan, reviews some examples of the
projects planned at the inter-governmental level,
but also notes that the Kazakhstan government
has yet to release the details of some projects
already agreed upon with Chinese parties. She
adds this comment:
If we want to benefit from the BRI
projects, we need to approach it
differently. One measure would be to
increase transparency and inclusivity of
decision-making. Basic information on
projects should be available to the public.
There is a need for public hearings in the
parliament and consultation with the
expert community (Kassenova, 2018).

PETER CHANG THIAM CHAI (MALAYSIA):
ETHICAL CREDIBILITY

Dr Chang of the University of Malaya
writes in the context of Malaysia’s recent change
of government, and re-negotiation by incoming
Prime Minister Mahathir Mohammad of deals
made with China by former leader Najib Razak
(Chang, 2018). He argues that some countries,
including Malaysia, have reached a level of
development of civil society in which giving
exclusive priority to economic relations is no
longer possible. Dr Chang says that these societal
changes require moral changes in China’s way of
dealing with Malaysia, and with other countries
along the BRI. Dr Chang writes:

Moving forward, Beijing has to recalibrate

its economic-centric approach with

greater care for issues pertaining to civil
liberties and restore its lost credibility
with “cleaner” soft power.... Indeed, the

People’s Republic has enormous potential
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to positively affect the world. But Beijing
must set in place stronger moral oversight
Dr Chang concludes by linking moral leadership
with China’s own ancient ethical tradition:
Apart from averting future ethical
missteps, this enforcement will move
modern China close in step with the much
touted, idealized Confucian exemplary
leadership, namely, “A ruler who governs
virtuously is like the north star around
which all other stars revolve.”

ABDUR REHMAN SHAH (PAKISTAN): RESPECT

Pakistan is a key country for the BRI, as
this initiative now includes the China-Pakistan
Economic Corridor (CPEC). Work on the
Corridor is advancing and provides observers
with early indications how the whole initiative
might take shape. Researcher Abdur Rehman
Shah of the Centre for Research and Security
Studies in Islamabad has written not only of
the hopes for CPEC, but also of the limitations
(Shah, 2018). For Shah, one of the potential areas
of difficulty comes from the structural differences
between the Chinese and Pakistani polities. Shah
writes:

As a democratically elected institution,

the government of Pakistan is required to

share the details of deals signed with the

Chinese counterparts related to the CPEC

in a transparent manner. However, the

factor of transparency is clearly missing
from this whole affair.
Incentives which favour Chinese stakeholders
may be hidden in this opacity.

The structural differences in polities
between Pakistan and China are not the only issue
for Researcher Shah. He is concerned about the
impact of the China Pakistan Economic Corridor
on local or regional subversion, and the effect on
national security policies. Shah is also concerned
about other limitations which might prevent BRI
from being mired in structural and economic
difficulties. He concludes:

Making BRI a truly win-win and

sustainable  arrangement, therefore,
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requires certain precautionary measures
to be adopted. Transparency in economic
dealings, concern for the impacts (both
positive and negative) of massive funding
on local economies and institutions and
compliance with ‘governance-related
conditionalities’ even if at minimal level
are some of the essential prerequisites that
China should consider while pursuing
BRI project.

Mutual respect for the actual situation of all

parties would make the task of Pakistan’s

incoming government more secure.

X1A0 YUNRU (CHINA): INTEGRITY

Author and cultural commentator Xiao
Yunru writes from Xi'an city, along the ancient
Silk Road. He stresses the moral importance of
integrity in constructing the BRI (Xiao, 2015).
Professor Xiao writes that the BRI will not only
be a test of Chinese “hard power”, but also a
test of China’s “soft power” of culture and spirit.
The BRI will test the moral level of the Chinese
government, of Chinese enterprises, and of the
whole people.

For Professor Xiao, this moral credibility
will be evident in many fields. He stresses
credibility in quality and argues that a veneer
of integrity or sub-standard production will
expose short-sighted behaviour, bringing only
loss of trust. Professor Xiao writes that, because
BRI incorporates many risks, it must be based
on mutual trust and understanding. Trust also
underpins the legal relationship of contract. For
the market to operate, good will is not sufficient.
There must be legally binding contracts which the
parties will implement sincerely and credibly.

Professor Xiao links integrity with the
legal system. He concludes that his readers need
to not only develop integrity as a commercial
spirit, but also link it with the use of laws and
regulations and contracting with integrity, to the
profit of both the state and individuals.

PETER MAURER (SWITZERLAND): HUMANITY

In May 2017, the Chinese government
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hostedaBeltandRoad ForuminBeijing. TheForum
included six thematic sessions held in parallel:
[i] policy communication, [ii] connectivity of
infrastructure, [iii] trade facilitation, [iv] financial
cooperation mechanisms, [v] people-to-people
exchange, and [vi] think-tank communication.
The Red Cross and Red Crescent movement is
well established in the BRI countries, including

We should expect moral
leadership not only from
China and Chinese people,
but also from individuals and
institutions in all of the BRI
countries.

China. The Chinese government invited Dr Peter
Maurer, President of the International Committee
of the Red Cross, and Dr Maurer pleaded for a
humanitarian dimension to the BRI. He said that
he was “deeply convinced this initiative should
add a humanitarian dimension, which will be an
important building-block to deliver on the SDGs
[Sustainable Development Goals]” (Maurer,
2017). Dr Maurer was responding to the emphasis
on economics at the Forum, thus linking the
Red Cross’ work in humanitarian relief with the
overall goals of the BRI.

CHAN CHUN SING (SINGAPORE): TRUST

Chan Chun Sing is a politician in
Singapore, and a senior minister in the Singapore
government as Minister of Trade and Industry.
Minister Chan attended the Davos Forum in
January 2018. In the course of a panel discussion,
Minister Chan suggested that BRI gave the
Chinese the opportunity to “win the trust and
confidence of the world” by lifting their focus
from short and medium-term benefit to long-
term benefit for all the participants (Chan, 2018).
Minister Chan switched to Chinese to use the
term VAfEJR N\ (serving the people through
morality) to emphasise that winning the trust
and confidence of the world is a form of service,
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carried out according to morality.

Quoting a traditional saying - the
expression translated as “serving the people
through morality” comes from Mencius -
indicates the importance of incorporating
traditional values in modern morality. Modern
China is still coming to terms with its ethical
traditions, and their relationship with socialist
ethics.

AN INTERIM CONCLUSION

What do we learn about the attributes of
moral leadership along the BRI? At the simplest
level, we can list the attributes that we have
observed: Reciprocity (Onen), Good Governance
(Zou), Ethical Credibility (Chang), Transparency
(Kassenova), Integrity (Xiao), Respect (Shah),
Humanity (Maurer), and Trust (Chan). Further
research may identify other attributes of moral
leadership. These attributes are not simply to be
found in moral theory, but are also the beginning
of a practical description. Moreover, these
attributes are both contemporary and traditional.
Some attributes, such as trust, and honesty are
found in Aristotle and Confucius. But other
attributes seem more modern: transparency is an
attribute which has grown in more open societies,
with greater social participation. Perhaps while
transparency seems to be a modern attribute,
its roots are evident in older concepts such as
frankness and honesty.

ASYMMETRY IN RELATIONSHIPS

Oneimportant contextmustbeaddedtoall
the individual attributes listed above: asymmetry.
In the BRI relationships between the parties
may not be symmetrical. China is larger and
more powerful than its other partners, although
smaller partners may be more symmetrical in
relationships with each other. Two examples
will make this clear. China is providing finance,
through loans and grants. A single loan from
China may be overwhelming, given the financial
capacity of a recipient nation. Researcher Shah
has noted that the billions of dollars of investment
under CPEC carry “the risk of straining Pakistan’s
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institutions and economy” (Shah, 2018, p. 384).
In labour relations, Professor Zou has pointed
to the problem of Chinas investment power
compromising the ability of small recipient
countries to implement ILO labour standards
(Zou, 2016, p.19).

Handling this asymmetry in relationships
has a moral dimension: attributes such as respect
and reciprocity may be more difficult toimplement
in an asymmetrical relationship. Moral leadership
carries a responsibility for a very high degree of
respect and integrity to enable a positive outcome
for all parties.

CONCLUSION

We can incorporate here the interim
conclusions listed above, but we must add
the dimension of asymmetry. Because China
has initiated the BRI projects, it has already
undertaken a type of leadership. Thus most of the
responses listed above were directed to China.
But BRI is not only a series of bilateral projects,
it also is multilateral. We should expect moral
leadership not only from China and Chinese
people, but also from individuals and institutions
in all of the BRI countries. Also, moral leadership
faces particular difficulties when the relationship
is not symmetrical. The larger party, even without
intending to, might overwhelm the smaller
parties.

Thinking about moral leadership is not
limited to moral theory. We may legitimately
have expectations of what moral leadership might
be in practice. The attributes listed here are a
beginning for a description. Encountering local
people along the Belt and Road and searching
in their responses for the attributes of moral
leadership may have a theoretical dimension, but
it is primarily practical for the large proportion of
humanity within its ambit.

Robperick O’BRIEN is Adjunct Research Fellow,
University of South Australia
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PoLicE COOPERATION AND THE FIGHT AGAINST CrOSS-BORDER CRIME
ALONG BELT AND RoAD COUNTRIES: THE EMERGENCE AND PROLIFERA-
TION OF TELECOMMUNICATION FRAUD IN GREATER CHINA

“mr BT R E R DT IR T s BB AR
KA A DXL VRS SR H B S5

ABSTRACT

Instances of telecommunication fraud in the
region of Greater China - the Peoples Republic of
China (PRC), Hong Kong, Macao and Taiwan —
have increased since 2015. Some criminal elements
involved in telecommunication fraud have been
operating in Belt and Road countries outside
either the PRC or Taiwan. The governments of
Greater China have been cooperating to combat
telecommunication fraud. This paper examines
the pattern of telecommunication fraud and
addresses the issue of how the governments
of China and Taiwan have been tackling it in
cooperation with the countries involved in the
Belt and Road Initiative (BRI).

INTRODUCTION

T he BRI has brought about an unprecedented
degree ofhuman interaction across national
boundaries; nevertheless, a challenge to
the BRI is the spread of cross-border criminal
activities. Cross-border crimes can be seen as a
result of the liberalisation of border control; they

are exacerbated by the greediness of criminal
organisations and, to some extent, bureaucratic
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corruption in law enforcement (Lo, 2009). This
paper will explore how police cooperation in
the combat against cross-border crime has been
playing a significant role in the development
and prospects of countries participating in the
BRI. Apart from utilising the BRI as a platform
to strengthen economic and diplomatic relations
with various countries in the world, the PRC
also hopes to consolidate security relations
with them (Brown, 2018, p. 215). Traditionally,
China has cooperated with many countries
along the BRI to fight against various types of
crimes, such as smuggling, drug trafficking and
terrorism. In recent years, the joint efforts made
by China and many other countries to combat
telecommunication fraud have become more
urgent with the rising popularity of the internet.
This digital aspect is becoming a hallmark of
cross-border crime control between China
and many BRI countries. With the increased
cooperation between the Chinese police and their
counterparts of various countries, the prospects
for the BRI in consolidating multilateral trade
and cultural-social as well as economic linkages
remain optimistic. Efforts at fighting cross-border
telecommunication fraud include intelligence
gathering and sharing among law-enforcement
agencies, reports from the mass media, and the
vigilance of the citizens who are the victims of
such crimes. The persistence of these efforts can
and will contribute to the success of the BRI

THE RI1SE OF TELECOMMUNICATION FRAUD IN
GREATER CHINA

Telecommunication fraud recently has
surged in the region of Greater China. From 2011
to April 2015, police in China and their Taiwanese
counterparts actually arrested 7,700 Chinese
people from both places, with approximately
4,600 of the 7,700 arrested coming from Taiwan.
In May 2015, for instance, 32 Taiwanese criminal
suspects who had made calls from a Malaysia-
based telecommunication fraud syndicate
were arrested by the Malaysian authorities. But
the Taiwanese were handed back to the law-
enforcement authorities of the PRC rather than
to the Republic of China (ROC) on Taiwan.
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Some Taiwan people argued that the Taiwanese
should be sent back to the island republic rather
than to the Mainland. However, the PRC police
contended that since most of the victims were
Mainlanders, and 50 percent of the losses were
due to Taiwanese-led syndicates, those detained
should face trial in the PRC.

In another case, in November 2015, the
PRC police cooperated with their counterparts
in Indonesia, Hong Kong and Taiwan to arrange
the return of 254 Mainland Chinese criminal
suspects involved in a huge cross-border
telecommunication fraud syndicate (Mai, 2015).
Ninety people in Guangdong province were
arrested, including seven Taiwanese. Working
from bases in Indonesia and the Philippines,
they cheated citizens of Hong Kong and Taiwan
by making calls to the Chinese in both places,
pretending that they were PRC police officers

Efforts at fighting cross-border
telecommunication fraud
include intelligence gathering
and sharing among law-
enforcement agencies, reports
from the mass media, and the
vigilance of the citizens who
are the victims of such crimes.

and claiming that the victims had committed
criminal offences, as a pretext for demanding
monetary compensation. The money stolen by the
Taiwanese syndicate went to Taiwan-based bank
accounts. In March 2016, PRC police uncovered
another extortion plot in which a 50-year-old man
had lost RMB 2.7 billion, through a telephone
fraud in which scammers falsely accused him of
laundering dirty money for which they held an
arrest warrant against him. His funds also found
their way to a Taiwanese account.

These are typical of the numerous
examples of cross-border telecommunication
fraud. Several characteristics are prominent. First
and foremost, the criminals often operate from
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bases outside the PRC and Taiwan so that law-
enforcement authorities in both places cannot
arrest them easily. Second, when the Taiwanese
suspects are arrested, the PRC government often
requests that they, along with Mainland Chinese
criminal suspects, should be sent back to the PRC
for trial because the victims of telecommunication
fraud are mainly from the PRC. While most third
countries have sent back all the criminal suspects
to the PRC, including both Mainland and Taiwan
Chinese, the Taiwan authorities naturally hope
that Taiwanese suspects should be sent directly to
Taiwan.

In August 2016, five Taiwanese criminal
suspects were declared by a Kenya court not guilty
of telecommunication fraud, but surprisingly
they were later sent back to Mainland China,
leading to a complaint from the Taiwan foreign
ministry (Apple Daily;, 2016: A19). The Taiwan
government also asked its PRC counterpart to
report on the personal safety of the five Taiwanese
in accordance with the 2009 agreement between
the PRC and ROC governing the custody of
cross-border criminal suspects. Yet, in response
to Taiwans concern, PRC authorities dismissed
the request, contending that the new Taiwan
government under the presidency of Tsai Ing-wen
should do more to resume the communication
channels between the two sides.

RESPONSES FROM TATWAN AND THE PRC

Despite the sour relations reflecting
renewed tensions between the PRC and the
Taiwan governments on how to handle Taiwanese
people being arrested by a third country, both
governments have recently taken strong measures
to deal with cross-border criminal activities. In
November 2016, the Taiwan Legislative Yuan
revised Article 5 of the Criminal Law ( Criminal
Code of the Republic of China, 2018), adding
more legal penalties for Taiwanese citizens who
commit crime through their participationin cross-
border telecommunication fraud. Those people
convicted of serious offenses under this law can
be imprisoned for 20 years maximum. The term
“cross-border criminal fraud” was also added
to Article 5, authorising the judicial authorities
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not only to impose stiffer penalties but also to
take jurisdiction over the management of these
criminal suspects. Nevertheless, empowering the
judicial authorities to have such jurisdiction is
one thing; whether the PRC authorities and the
third countries will allow the Taiwan government
to exercise that jurisdiction appears to be another
matter.

Meanwhile, the PRC authorities have also
increased the penalties for telecommunication
fraud. On December 20, 2016, a legal document
issued by the Supreme People’s Court, the Supreme
People’s Procuratorate and the Ministry of Public
Security proposed that offenders convicted
of telecommunication fraud amounting to or
exceeding 3,000 yuan would be imprisoned for a
minimum of three years, and that those offenders
cheating other people for any amount over
500,000 yuan would be imprisoned indefinitely
(China Daily, 2016: 5). Obviously, internet
crime has become so serious in the PRC that the
criminal courts and police authorities have to
adopt stringent measures to curb its growth.

Nevertheless, since Taiwan has diplomatic
relations with relatively few countries in the
world, extradition of criminal suspects involved
in telecommunication fraud directly from the
country concerned to Taiwan remains difficult.
Many Taiwanese criminal suspects try to exploit
the loophole resulting from Taiwan’s lacking
extradition agreements with many countries in
the world. However, some Taiwanese criminal
suspects involved in telecommunication fraud
have received imprisonment sentences from the
countries where they started the fraud operation.
For example, in February 2018, four Taiwanese
who were arrested in Thailand for engaging in
telecommunication fraud and money laundering
were imprisoned for 16 years and six months in
Thailand - a heavy penalty that could act as a
deterrent to Taiwan criminal suspects (72 Kung
Pao, 2018a: A19).

For countries that do not have
diplomatic relations with Taipei, in cases where
Taiwanese criminal suspects stand accused of
telecommunication frauds involving Mainland
Chinese, the PRC requested that the accused be
sent directly to the PRC for trial. In December
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2017, the PRC government formally requested
that the South Korean government should
extradite 51 Taiwanese criminal suspects in a
telecommunication fraud, which cheated not
only Taiwanese but also Mainland Chinese (Ming
Pao, 2017: A11).

One challenge in the struggle against
telecommunication fraud is that many Taiwanese
involved in telecommunication fraud are young
people, who have taken the risk of getting rich
by participating in such activities. In 2016,
71.77 percent of the 21,576 Taiwan residents
who committed telecommunication fraud in the
island republic was from the age group between
18 and 39 (7a Kung Pao, 2018a).

evasion and related money laundering activities.
In Hong Kong, from 2010 to 2018, for example, a
rich woman was cheated by her so-called “lover”
through the internet, causing her to lose a total
of HK$1.4 million via remittances to Malaysia. In
October 2018, the police in Hong Kong, Malaysia
and Singapore smashed a telecommunication
fraud syndicate that recruited 52 people from
the three places to disguise themselves as actors,
footballers, professionals, military officers and
rich people, cheating mostly Chinese women in
the Greater China region (Wen Wei Po, 2018:
A01; 7a Kung Pao, 2018b: A04). The 28 Hong
Kong people arrested in this ring opened accounts
in Hong Kong to facilitate the process of money

If the PRC is keen to promote its model of good governance to other

countries along the BRI, then there are grounds for optimism in the

struggle against cross-border telecommunication fraud, which is in the
common interest of all countries along the BRI, and in the world.

The PRC government recognises the
severity of telecommunication fraud and has
taken immediate measures toaddressit. On 18 and
19 April 2018, State Councillor and Minister of
Public Security Zhao Kezhi chaired a nationwide
conference in Shenzhen on combatting crime,
including telecommunication fraud. Many public
security chiefs attended as he emphasised the
need for the utilisation of artificial intelligence
and big data to fight crime (S8ing 7ao Daily, 2018:
A24). President Xi Jinping also held a meeting on
20 and 21 April to follow up on the conference,
emphasising the importance of internet security,
the need for education of the netizens, and the
importance of self-discipline among internet
webmasters and professionals in cooperation
with the government to fight internet crime.

A NEW PATTERN
Recentlyy, a  new  pattern  of
telecommunication fraud has emerged in the

Greater China region, including (1) manufactured
love affairs, (2) investment fraud, and (3) tax
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laundering after the victims sent their money to
the syndicate. After securing the trust of their
victims, syndicate members got the details of
their credit cards and account information, and
in the 147 cases stole a total amount of almost
HK$110 million.

Investment fraud and tax evasion
are also commonplace in the operation of
telecommunication fraud syndicates. In August
2018, the PRC authorities cracked down on tax
evasion by celebrities, including Fan Bingbing,
who opened studios and empty shell companies
in Korgas in Xinjiang. Many of these studios and
companies were suspected of being involved in
large-scale money laundering, even though the
film industry was trying to expand into the west
through the BRI

IMPLICATIONS FOR BRI DEVELOPMENT
The rapid growth of telecommunication
fraud within the Greater China region has

become the most prominent challenge in
combatting cross-border crime. It necessitates
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frequent cooperation among the police in Greater
China (Lo, 2018). Whether stronger penalties
can stem the tide of telecommunication fraud
remains unclear, but it is certain that education
of all the citizens in the regions of Greater China
has begun so that the number of victims can and
will be minimised. While education of ordinary
citizens is easier in both Hong Kong and Macao,
the same measures may not be effective in the
relatively vast and diverse geographical areas of
China and, to some extent, Taiwan. As such, the
PRC relies on technological advancement, such
as the mobilisation of Big Data, to assist its police
force in cracking down on telecommunication
fraud syndicates.

Of course, education alone cannot
curb telecommunication fraud in the era of
globalisation and regionalisation culminating
in the development of the BRI. Fortunately,
cross-border police cooperation between the
PRC and Hong Kong on the one hand and other
foreign states on the other hand has succeeded
in mitigating the spread of telecommunication
fraud in the era of the BRI. The high tide of
telecommunication fraud took place in 2016 and
its crackdown began in 2017 until the present. As
of early 2019, the incidence of telecommunication
fraud appears to have declined. Very few reports
on telecommunication fraud have been seen,
recently, in the local press. The most probable
reason is that, as 2019 represents the seventieth
anniversary of the PRC, Beijing hopes to honour
the year as an historical symbol of the Chinese
Communist Party’s success. As such, domestic
crime and cross-border crime have to be put
under tight control, along with a very aggressive
united front campaign targeted at winning the
hearts and minds of the people of Hong Kong (Lo,
Hung and Loo, 2019). Still, it remains to be seen
whether telecommunication fraud will resurge
again after 2019.

In the context of security in Greater China,
the police in Hong Kong appear to be the most
effective in curbing telecommunication fraud,
followed by Macao, mainland China and Taiwan.
The small physical size of the cities of Hong
Kong and Macao means that the police forces
can control telecommunication fraud relatively
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easily. The Macao police have been cooperating
with their Zhuhai counterparts to crack down on
computer-based schemes to cheat local citizens
by imitating the techniques of telecommunication
fraud syndicates. The police forces in mainland
China are more complex, necessitating cross-
provincial and cross-cities agreements to share
intelligence and work together. Taiwan has
realised the severity of telecommunication fraud
syndicates that also involve their own citizens.
In fact, the Taiwan government and police
have also made tremendous efforts at fighting
telecommunication fraud within Taiwan, while
cooperating with foreign countries and also
the PRC to extradite Taiwan criminal suspects.
After all, cross-border telecommunication
fraud syndicates that involve a large number of
Taiwanese have already tarnished the good image
of Taiwan. Therefore, it is in the common interest
of the four governments in the Greater China
region to exert effective control on the emergence
and operation of telecommunication fraud
syndicates.

From the perspective of the security
challenges in and for the BRI, telecommunication
fraud constitutes a menace to not only the
domestic security of the PRC but also its image
in the world. As such, the PRC has taken swift
and tough action against criminal elements
involved in the telecommunication fraudulent
syndicates, especially the Taiwanese. In the
minds of PRC leaders, such syndicates are like
the new Aeidao (triads) that threaten the regime
security of the Chinese Communist Party. They
have undermined the good image of the PRC at
a time when President Xi Jinping’s BRI is in full
swing. They have also been taking advantage of
the political tensions between Beijing and Taipei.
In short, telecommunication fraud syndicates
are seen as the enemies of the PRC government,
which can no longer tolerate their existence and
operations.

From the perspective of foreign countries
where criminal elements from the PRCand Taiwan
operate their telecommunication fraud schemes,
there is willingness to cooperate with the police
forces in the Greater China region to fight these
criminal activities. However, such illicit activities
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might make some foreign countries cast doubts
on whether the BRI championed by the PRC can
and will be as smooth as it is presented in the
official rhetoric. To calm the anxieties of foreign
countries, the PRC has already made strenuous
efforts at combatting cross-boundary crime,
while emphasising the need for good governance,
for example, in anti-corruption work. If the PRC
is keen to promote its model of good governance
to other countries along the BRI, then there are
grounds for optimism in the struggle against
cross-border telecommunication fraud, which is
in the common interest of all countries along the
BRI, and in the world.

Finally, from the broader perspective
of fighting transnational organised crime,
telecommunication fraud syndicates have
displayed unique features. Unlike the traditionally
hierarchical and tightly organised nature of
crime syndicates like the Italian and American
mafia (Cressey, 1997), the syndicates that involve
Mainland Chinese and Taiwanese in countries
outside Greater China appear to be organised
quite loosely and are based on personal networks.
As the Chinese attach great importance to the
concept of guanxi (personal connections), it
plays a crucial role in recruiting members to
join and operate these criminal syndicates. Yet,
since the telecommunication fraud syndicates in
Belt and Road countries often involve a mixture
of both mainland Chinese and Taiwanese, their
composition is relatively loose and their guanxs
is based on the common objective of making
quick profits. Furthermore, these syndicates
often target their own ethnic group, the Chinese
in their hometowns. While their ethnic target
is narrow and focused, the support networks
extend to non-Chinese accomplices providing
logistical support and bases rather than the key
leaders in their organisations. Indeed, these
telecommunication fraud syndicates cheat their
victims through the internet by utilising personal
data stolen in the regions of Greater China.
Identity theft is commonplace in the regions
of Greater China, where many individuals are
relatively insensitive to this problem, and where
private-sector organisations and companies
acquire personal data easily without much by way
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of safeguards to protect their privacy.

As such, the roots of telecommunication
fraud syndicates are deep in the regions of
Greater China. Their complete elimination may
be a bridge too far, but the education of ordinary
citizens and private-sector organisations on
how to protect the personal data of individuals
can be a first step toward the prevention of such
crime, followed by multiple measures, notably
the sharing of criminal intelligence among
police forces in Greater China and the persistent
cooperation between them and their overseas
counterparts.

SonnNy SHiu-HING Lo, HKU Space
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ENCOUNTERING BUDDHISM IN ToDAY'sS CHINA - THE
QUEST OF CHRISTIAN COCHINI
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Book review by Benoit Vermander 20 B 1

ABSTRACT

Christian Cochini (1929-2018), the author
of 50 Great Masters of Chinese Buddhism, was a
man passionate about Chinese culture and Chinese
religions, in particular. His love for China made
him eager to foster intercultural and interreligious
encounters. Before starting his Sinological studies
he had specialised in the study of the Latin and
Greek Fathers of the Church. His special attention
paid to their monastic traditions, certainly
prepared the way later on for his encounter with
Chinese Buddhism. After several years teaching
in China, Taiwan, and Japan, he moved to Hong
Kong and Macao, where he embarked on a
program of study and encounter with Chinese
Buddhism that kept him busy till the end of his
life. From around 2000 onwards Cochini became
a pilgrim, travelling to every major Buddhist
temple in China, and to many lesser-known
centres. He recorded their cultural and scriptural
riches, and engaged in long conversations with
elder Masters whom he loved and revered. Deeply
anchored in the Catholic and Jesuit tradition
himself, he believed that interreligious dialogue
was a privileged way to appreciate the spiritual
traditions of the whole of humankind, in the hope
of opening up the minds and souls of people from
every nation and culture. Cochini was a visionary,
and, for him, interreligious encounter was key to
the betterment of humankind. Cochini published
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two voluminous books that are the fruit of his
countless pilgrimages. The first one is about
Buddhist temples in China. The second one -
which is the one reviewed here - is about eminent
Buddhist Masters.

THE CENTRALITY OF BUDDHIST MONASTIC
COMMUNITIES

uring recent decades, China's religious

awakening has manifested itself in many

ways. One of its most notable expressions
has been the rapid development of Buddhism,
based on the reconstruction and expansion
of the Buddhist monastic communities. This
is not surprising; from the very beginning of
Buddhist expansion in China, the monastic
community constitutes the axis around which
rotates the devotional practices, the beliefs and
the institutional continuity of Buddhism. A
liturgical place, the temple acts as a collective
intercessor for the community of believers
directing to it their wishes and their prayers,
especially for the deceased. As places of learning,
the great temples make it possible to carry on
through several centuries the translation of the
Buddhist canon into Chinese, one of the greatest
editorial enterprises in history, and to multiply
the interpretations of it. As a place of power, the
temple knows how to negotiate its relationship
with the political leaders of the locality and then
of the Empire, although this model was held at
bay at the time of the big persecution of the ninth
century, partly due to the concentration of wealth
realised by the monastic communities.

Erik Ziircher provides us with the best
summary of the modus operandi proper to
Chinese Buddhism:

During the first three centuries of our

era the dissemination of Buddhism in

China was carried on at the popular

level. In the 4th century, Buddhism

starts reaching out to the elites, and the
first large monasteries are established.

Enriched by important donations, they

keep developing by running social and

RELIGION SZ#{

economic activities: management of

their estates, accumulation of capital,

organisation of fairs and pawn shops,
printing press and guest houses. Chinese

Buddhism has thus become a powerful

religious power drawing its strength from

this remarkable institution which is the
monastery. But the amazing fact is that
this great religious power came to pass
without any form of central direction
or coordination. Chinese Buddhism
has always been an ocean of countless
centers, big and small, of very different
levels, the biggest ones sponsored by the

Court and peopled with learned monks,

the smallest ones vegetating in the

villages and inhabited by some illiterate
monks. In summary: a great institutional
force, combined with a great weakness of

organisation. (Ziircher, 1990, p. 26-7)
The reconstruction of Chinese Buddhism after
the turmoil of the Cultural Revolution relied
therefore on the monastic institution, as it was
already the case in other times. And the vitality
of the monasteries bears witness to that of the
Buddhist practices and beliefs in the whole of the
society.

It is not so easy to describe the Chinese
Buddhist world in its totality. Monks and nuns,
be they still novices or already ordained, are as
easily identified by their clothing, their tonsure,
and, for those who have been ordained, by their
ordination certificates as by the scars on the
head following the fulfilled rites. But the faithful
are not recognisable in the crowd of those who
visit the temples, so great is the diversity of
their motivations and behaviours. The term,
“Buddhist faithful” (&), is normally reserved
for those who have formally taken refuge (A )
in the “three Jewels”: The Buddha, the Law, the
Community. In return they receive a certificate
that they can show at the entrance of a temple
to be exempted from paying admission fees, for
instance, or to get board and lodging. The levels
of membership are many and not always so clearly
identified.

The visitor to a Buddhist monastery
will generally be struck by the predominance
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of young monks, often already at the head of
their monasteries, sometimes graduated from
prestigious universities. These monks are more
and more engrossed in their tasks—construction
of buildings, setting up of research centres and
libraries in social institutions. The production
of this elite of clerics is facilitated by regulations
reserving admission into Buddhist studies centres
to those of less than thirty years of age on average.
Beside these young monks, one will usually see
some quite old and silent monks who had entered
the monasteries at a very young age, and long
before the turmoil of the sixties. Having already
assimilated the spirit and traditions of the school
to which their temple belonged, and managing to
survive, even starting anew some communities
at the beginning of the eighties, they had handed
over their responsibilities to their successors.

Of course, with the passing of time,
the absence of an intermediary generation,
conspicuous between 1985 and 2000, is less
visible now, and the generation in power today
has progressively asserted its experience and its
authority. The nature and the exercise of this
authority depends mostly on a transformation
in the economic bases of the monasteries.
The exploitation of the agricultural estates
was replaced by an increased dependence on
donations (at first from overseas, then from local
donors), on the help of government agencies (for
the reconstruction of buildings in particular), on
the practice of rituals, and on some specialised
productions. The monks affiliated with a given
monastery generally receive a modest allowance,
in nature or in cash, in return for their liturgical
talents or for other services. Some develop a
congregation (and thus a revenue) of their own.

One cannot understand the present state
of Chinese Buddhism by looking only at its two
extremes—the time of its beginnings, when the
basic shape of the monastic community has taken
form, and the reconstruction boom of the last two
or three decades. One must also say a word about
the ups and downs of its history throughout the
last 150 years, for the destructions of the Cultural
Revolution had been preceded by those of the
Taiping Rebellion (1851-1864), particularly in
South China, a traditional Buddhist bastion. The
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subsequent effort of reconstruction coincided
then with rising internal criticisms concerning
the system of formation and the lack of respect
towards monastic precepts. Seen in Catholic
perspective, Chinese Buddhism was entering
the era of aggiornamento. Some of the reformer
monks advocated mainly going back to the
ancient disciplines, privileging a small number
of select texts and practices of meditation. A
little later, came another trend, of which the

Neither the development of
Chinese Buddhism today, nor
its social and cultural impact,
can be understood without
resituating it within the more
general context of the religious
awakening of China.

monk Taixu (1890-1947) is the most well-known
representative. This involved a modernisation
of Buddhism, following a method close to that
of the Chinese Republicans of the beginning
of the last century—the ideal of “science and
democracy” applied, so to speak, to the religious
sphere. The role of the laity was emphasised, and
monastic education was similar in style to that of
the western universities.

The creation, in the first half of the
twentieth century, of the Chinese Buddhist
Association, the popularisation of a humanistic
Buddhism or Buddhism in the world (A [f]f#
#0), the contacts between monks and political
leaders of that time—all these characteristics have
helped shape the look of Chinese Buddhism after
1980. Nonetheless, the debates that characterised
the revival of 1870-1940 continue today, as
the Buddhist community seeks to define its
relationship with a post-modern China in a state
of constant transformation.

Neither the development of Chinese
Buddhism today, nor its social and cultural
impact, can be understood without resituating it
within the more general context of the religious
awakening of China. Of course, the question of
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the nature of the “religious” in China must be
raised at once, and therefore the question of its
awakening. In China, as it is commonly said,
religion affects and is affected by everything
surrounding it. Rites, pilgrimages, temples,
congregations, and beliefs create a landscape
where political, civilian and familial institutions
are inextricably linked together in a whole,
through which the community reproduces and

of a place", as the notion is used in the Spiritual
Exercises by Ignatius of Loyola: “Preamble I.
This is the composition, seeing the place. ... The
‘composition’ consists in seeing through the gaze
of the imagination the material place where the
object I want to contemplate is situated.” Let us be
quite clear about this: Cochini carried out a long
and meticulous survey to compose his overview of
those privileged places—the temples—which join

Far from confining ourselves to an exotic world, the reading of this
book enables us to enter a "global spiritual history"—marked by travels,
exchanges, returns, long-term evolution.

regulates itself, and at the same time expresses a
search for meaning and prosperity. It must also be
emphasised that the very word “religion” (>R %)
in the Chinese language is relatively new, a term
borrowed from the Japanese language towards
the end of the nineteenth century to express a
reality which could not be found in the Chinese
world. From this perspective, to speak of the
“return of the religious” would be immediately
questionable.

Nevertheless, China has experienced a
progressive structuring of the religious sphere.
When the scholars of the 1920s and 1930s
affirmed that “China [did] not need religion”, they
acknowledged by the same token the distinction
between the sphere of the religious and the other
spheres of social activity, an evolution carried on
through quite a few centuries. In other words,
Chinese religions are historical phenomena
in perpetual evolution, redefinition and social
specialisation. Religions have developed with,
against and beside the state; dogmas and norms
of behaviour have been asserted, questioned and
developed. Having been stalled at the time of the
Sino-Japanese war, the debate about the role of
religious beliefs and institutions in individual and
social life was revived after 1979.

TRANSMISSION THROUGH SPIRITUAL MASTERS

Christian Cochinis first book, focused on
temples, can be read as a kind of "composition
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together the monastic communities, the faithful
and the historical evidence, which condense
and perpetuate the living reality of Chinese
Buddhism. If there was "imagination" in this
regard, it was not anchored anywhere else than in
the most scrupulous observation. However, and
this is the meaning of the parallel I am suggesting,
his Guide to the Buddhist Temples did construct
some "spiritual places”. These are the nodes
and the junctions through which Buddhism
makes its contribution to the Chinese social and
cultural fabric as well as its contribution to the
inner quest that all humanity pursues and shares
throughout the ages. Cochini’s perspective was
not just concerned with buildings or monastic
organisation but above all with collective memory
and what was at stake in such places. To construct
the place is indeed to get ready to go from the
visible world to the invisible stakes involved in it.

By contrast, his new work, the 50 Great
Masters of Chinese Buddhism, calls to mind what
Ignatius of Loyola asks from the person who starts
a spiritual retreat once the place is composed: "It
is to recall the narrative." What is told here are the
stories for which these temples have often been
the scene. Here are stories of men (more rarely
women) who lived and worked in their own time
and environment and were often incorporated
into the unified historical narrative made official
both by the state and by their religious tradition.
These individual monks have also become
collective types: they have become models on
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which Buddhist faithful, but also perhaps believers
from other religions, evaluate and guide their
own spiritual paths. Their influence is not limited
to China. Quite a few monks studied in this book
shaped the development of East Asian Buddhism
as a whole—in Japan and Vietnam notably—and
are considered the founders of Buddhist Schools
in the whole of Asia.

Far from confining ourselves to an exotic
world, the reading of this book enables us to enter
a "global spiritual history"—marked by travels,
exchanges, returns, long-term evolution. In that
respect, the account of the life of Hui Neng (£
fi£), perhaps the best known of all the monks
mentioned here, is a good example. At night, his
abbot expelled him from the monastery, at the
very moment when he confirmed the authenticity
of Hui Neng's awakening however socially radical
and religiously subversive it may have been. It
seems that the purpose of the expulsion was
to save Hui Neng's life, but can we not discern
something else in the expulsion of the man
who tells the inner truth? Somehow, his Master
does not appear to be able to follow through to
the end. The narrative has such force that it has
left a mark on the imagination, so much so that
it largely explains the success and astonishing
tecundity of the Zen school in the Japanese world
and nowadays also on a global scale. Here it
appears difficult to separate a doctrine from the
story of the life in which it was embodied. Hui
Neng has become a type in the spiritual history of
the world beyond schools and dogmas. A reading
of Cochini’s book will show that this type plays
a part in guiding the lives and choices of monks
who have come after him.

It is significant to note that while Chinese
Buddhism has exerted (and still exercises)
a spiritual influence that extends beyond its
borders, it had first strongly, and at length, taken
root in the heritage it was receiving - the ones
of the first generations of monks coming, for the
most part, from the Persian Empire. The first texts
we possess are aimed at building up localised
monastic communities — however, these texts are
not reserved for the community of monks: many
passages of the Sutra in Forty-two Sections (JU-
T 2E) are clearly directed at all the faithful and
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define a middle way which makes asceticism and
study a vocation shared by all. This is also the case
with another text of the second century ascribed
to Mouzi (%), whose Settling of Doubts (P 5%
) is clearly aimed at an audience of Confucian
scholars. That synthesis has been a characteristic
of subsequent Chinese history, but even so it
was not accomplished on the basis of a doctrinal
weakening of the Buddhist tenets: between
the third and seventh centuries, and under the
impetus and the direction of some of the Masters
whose biographies are in this book, the translation
of the Buddhist Canon into Chinese established
itself as the greatest enterprise of translation in
history and deeply modified the evolution of the
Chinese language itself. But that subject is beyond
our scope here.

There is a final point to which I would
like to draw the reader's attention: Cochini’s book
proves particularly useful for understanding the
history and role of Buddhism in modern and
contemporary China. The eminent place he has
given to the Masters of the twentieth century
is a most fortunate choice. Chinese Buddhism
experienced two transformations of the utmost
importance in that century: the first one was a
consequence of the destruction underwent during
the Taiping rebellion as well as of the shock created
by Westernisation. Following the trauma of the
Cultural Revolution, the second transformation
took place from the middle of the 1980s onwards
and relied on new political and social conditions
to rebuild the monastic institutions and carry
out an enterprise of religious education for all
social classes, mainly in the cities. Therefore, the
biographies of the last part of this volume acquire
a special interest as we begin to appreciate the
meaning and scope of the religious mutations
unfolding throughout the second half of the last
century.

But the book's importance in throwing
light on the most contemporary period does
not stop there: once again it is the long lineage
of eminent monks, with spiritual connections
formed between individuals who lived in different
times, which provides models and inspiration for
all people in quest of a spiritual path. In other
words, Buddhism today transforms China not
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only by the power of its institutions but even more
by the impact of its long history, as it is taken
on and reinterpreted by the monks and faithful
who continue it. The biographies of monks form
a chain, with some of its links recalled in this
volume, and the chain looks likely to continue.
Thanks are due to Christian Cochini for having
helped us to locate Chinese Buddhism into a
global spiritual history, which must continue to
guide and inspire the whole of humankind.

Benoit Vermander is Professor of Religious
Sciences at Fudan University, Shanghai
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APPRECIATING IsLaMIc BUSINESS ETHICS

25 P = A PR S

Abstract

If the Belt and Road Initiative (BRI) is to achieve
its goals, the Chinese people and their government
must recognise the importance of their own
diverse wisdom traditions, for establishing
peaceful and mutually beneficial relationships
with the peoples and countries that lie to the
West along the Silk Road. Nowhere is this more
apparent than in coming to appreciate Islamic
Business Ethics. As one of the greatest of the
world’s religious communities, both in number of
believers as well as in its influence, Islam is a faith
tradition that has shaped business practices in the
nations that adhere to it. This paper will explore
Islamic faith and will map out what difference it
makes in how Muslims think about business and
market transactions. Related issues regarding the
specific moral obligations all Muslims recognise
as imperatives of justice and charity, will be
discussed, as well as the kinds of occupations that
are forbidden (Haram) and permitted (Halal),
marking the path of faithfulness. This paper is
offered as an appreciative introduction to Islamic
business ethics, with the intent of facilitating
mutual trust not only in interreligious dialogue
and collaboration, but also through a realisation
of the common ground upon which all wisdom
traditions stand in their attempt to shape and
uphold good business practices.
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f the Belt and Road Initiative (BRI) is to
succeed even in its strategic economic and
political goals, those promoting it must come

to grips with the diverse cultures and religions
that they will meet as they seek to do business
abroad. Many of these cultures have been shaped
by Islamic faith and practice, which is also a
significant factor in the Chinese provinces west of
Xian'. A major question for Muslims is whether
China can be trusted to deal fairly with foreigners
whose cultures differ significantly from China’s
majority Han culture. Trust, of course, is a two-
way street. If Chinese people are to respect
and seek to understand the ways of their non-
Chinese partners, the partners in turn must show
themselves to be trustworthy. Building such trust
among diverse partners requires the expansion
of transparency and mutual accountability. The
study of Islamic business ethics, not only in
general, but also as it is interpreted in various
Muslim countries, therefore ought to be an
important factor in building the trust that will be
required for the BRI to become a lasting success.
In what follows, I will outline the
principles of Islamic business ethics, showing
how they are grounded in Islam’s radical
monotheism, and what practical consequences
they indicate for business transactions involving
both Muslim and nonMuslim business partners,
clients and customers. My research suggests
that faith in Islam, focused on Muhammad’s
revelation of A//ak's will for humanity as recorded
in the Quran, and subsequent authoritative
interpretations of it, is decisive for understanding
not only the declared values enshrined in Islamic
business ethics, but also the seriousness with
which these are observed in Muslim business
practices’. While this sketch must remain focused
on the principles of Islamic business ethics—

which is conventionally located in the field of
normative ethics—it cannot ignore a major and
apparently universal problem—studied in the
field of descriptive ethics—namely, the perceived
discrepancy between declared Islamic values and
actual practices among Muslim business people’.
The discrepancy between “what ought to be”
and “what actually happens” is no more acute in
Islam than in any other perspective in religious
ethics. All forms of religious ethics struggle with
the problem and attempt to understand it and
offer concrete proposals for overcoming it. Islam
may have a different explanation accounting for
how the problem arises for believers, but like the
others it does offer concrete steps to realign one’s
conduct with one’s declared values.

IsLamic FAITH AS AN ORIENTATION TO GOOD
BusiNess ETHICS

Islamic ethics begins and ends with the
Muslim’s response of faith in A/ZaA. But who or
what is Allah*? Allahreveals Himself to us, in the
Quran, as a personal God who is uniquely worthy
of worship. Scholars have shown that Islam is
but one version of Abrahamic religion, that is,
the interrelated beliefs of Judaism, Christianity
and Islam. A//ahis one and the same as the God
of Abraham, Moses’” “I am who I am,” as well as
the One whom Jesus acknowledged as “Father”.
Allalis existence and expectation for humanity
are revealed through this line of prophets, the last
and greatest of whom is Muhammad. In Islamic
faith, the Great Ultimate is emphatically alive
and passionately involved in this world, aware of
all that we think, say and do, and responsive to
our attempts to communicate with Him through
prayer, worship, and the good that we do. What
Allah demands of each person is given in the

1 Gerhard Bowering provides an impressive survey of the
history of Islamic communities in China and interprets their morality,
showing its convergence and divergence from Chinese moral philosophy
in “Preliminary Observations on Islamic Ethics in the Chinese Context.”
(Bowering, 2012).

2 W. Travis Selmier II’s essay “The Belt and Road Initiative
and the influence of Islamic economies,” is a useful introduction to the
diversity of Islamic cultures, typically represented in the economies of
Kazakhstan, Iran, and Pakistan. It suggests that what is presented here
as introduction to basic principles is hardly sufficient for doing business
with Muslims, without local knowledge. (Selmier, 2018).
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3 Contemporary Muslim literature on business ethics often ad-
dresses this universal discrepancy. One example is Safdar Alam’s Primer
on Islamic Banking: An introduction to Islamic Banking and Finance,
which not only explains how Islamic financial transactions work, but
also provides a critical discussion of whether they actually do preserve
faithfulness to Muslim moral and religious principles (Alam, 2019).

4 Gerhard Bowering’s essay, “Names and Images of God in
the Quran provides a basis for nonMuslims to understand how Islam’s
concept of A//ah (God) is constructed from the passages of the Quran,
thus showing how theology emerges from reflections on a Scripturally
authoritative revelation. (Béwering, 2010).
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name, “Islam” Faith means total submission
to the will of A//ah, trusting in His justice and
mercy, performing the deeds that are consistent
with His will (“Aa/al’) and avoiding those that
are contrary to His will (“Aaranr”). To live one’s
life in faithfulness to A//aA is simply to live by the
truth of human existence.

Islamic faithfulness has five touchstones
or “Pillars of Islam” (arkan al-Islam) that define
what this revelation means in practice. These five
are the foundation of Muslim life:

o Shahadah: The profession of faith in the
Oneness of God and the finality of the
prophethood of Muhammad;

o Salah: Prescribed daily prayers, recited
five times a day;

o Zakat Concern for and almsgiving to the
needy;

o Sawmr Self-purification through fasting,
especially during the month of Ramadan;
and

» Hajj Pilgrimage to Mecca, at least once
in one’s lifetime, for those who are able.
(Zahid, n.d.; Schimmel, A., Mahdi, M.S,,
Rahman, E, 2019)

The most important of these is Shahadah,
the confession of faith, the content of which is
Tawhid, meaning “unity” or belief in the Oneness
of Allah or God. The centrality of Zawhid is
far more than conceptual, as if it were merely
an abstract philosophical proposition. Zawhid
implies that all things are interrelated in God,
that all thoughts, words, and deeds have deep
ethical significance as signs of a Muslimss faith or
lack thereof. The contrast term indicating a lack
of faith is shirk (sirk) or idolatry, suggesting the
elevation of anyone or anything to a position of
equality with A/llah. Allah has no equals, Allah
is totally, exclusively, and uniquely Absolute’.
Idolatry in any form violates 7Zawhid, for it
fragments the unity of the world, introducing false
principles or forces (idols) claiming powers over
us that belong to God alone. Idolatry, therefore,
is not simply a false religious practice, but a state
of soul in which confusion reigns, where moral

5 Cf. Gerhard Bowering’s essay, “God and his Attributes,” in the
Encyclopaedia of the Quran (2018), for an in-depth treatment of these
interrelated concepts.
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clarity becomes impossible because forces other
than God become the basis of our survival and
prosperity. Riches, or the love of money, for
example, can easily become a manifestation of
shirk, insofar as we place our trust in our savings
accounts rather than relying on God’s justice and
mercy.

Each of the other Pillars also has profound
meaning for Islamic business ethics. Salah, the
ritual prayers said five times a day, ensure that
faithful Muslims remain aware of the presence of
Allahatall times. Iftheyare faithful in performing
Salah their minds will not stray from AZ/aA’s will
for them in every moment. Zakat, the practice
of almsgiving or reserving a portion of one’s
wealth for charitable donations, reminds each
believer that A//ah alone has absolute ownership
of the earth and any goods that a Muslim may

Since A//ahis the only absolute
owner of anything, the creation
of wealth through commerce
must submit to Alaks will
as concretely and personally
experienced in the actual
vicissitudes, or uncertainties,
of doing business.

have extracted from it. If A//ah is the owner of
all wealth, then the use of that wealth must be
directed by Allak’s express will for the world,
in short, its uses must be consistent with the
principles of justice and mercy, as revealed in the
Quran and the hadith. Sawm, or the rituals of
fasting, reinforce the practical meaning of faith
in Allah. Our bodies as well as our minds must
be brought into submission (Islam) to the will of
Allah. Sawm cultivates self-discipline which is
essential to faithfulness. Hajj, the pilgrimage to
Mecca, which should be on every Muslim’s “bucket
list,” so to speak, offers a privileged opportunity
to experience the meaning of 7awhid, the unity
of Muslims in a worldwide community of faith
(Ummah).
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The concrete guidance of Islam for
business ethics, while rooted in the Shahadah,
requires further explanation. A key distinction
is between performing actions that are consistent
with Allak's will (“halal’) and avoiding those
that are contrary to his will (“Aaranr”). (Beekun,
1997, pp. 31-36) Allah alone can decree which
acts are hala/ and which are Aaram. Though the
difference is roughly equivalent to universally
recognised ethical distinctions of right and wrong,
good and bad, appropriate and inappropriate, in

35). Prostitution is also considered haram, and
expressly condemned in the hadith (Quran,
24:33)%. There is also the category of “A/ Garar...
any kind of trade involving uncertainty, regarding
an unspecified quantity to be exchanged or
delivered. Futures trading is therefore prohibited
in Islam. It involves the selling of commodities
not yet in the possession of the seller...” (Beekun,
1997, p. 36). Gharar, in short, “occurs in all
sorts of transactions where the subject matter,
the price or the two, are not determined and

The maxim, “Love A//lah More Than Your Trade,” should be a signal
for others to be wise: you may encounter real limits to what people are
willing to do to make more money.

Islam the basis for the distinction is not human
experience, or the wisdom of ancestral sages, or
any codification of natural law or other paradigms
of moral reasoning, but on the manifest will
of Allah as revealed in the Quran and the
hadith, authoritative teachings of His Prophet
Muhammad.

Allak's instructions regarding halal
and haram can be quite specific.  Various
occupations, for example, are praised or
condemned using these terms. Contemporary
treatises on Islamic business ethics identify the
halal occupations as agriculture, and work in
manufacturing industries, as well as various
crafts and professions. “In general, then, Islam
looks on work that fulfills a halal need in society
as good, provided that the person performs it
in an Islamic manner” (Beekun, 1997, p. 34).
Haram, however, would be earnings from trading
in alcohol and illegal drugs, representative of the
prohibited category of khamr, highlighting their
intoxicating and hallucinogenic effects (Beekun,
1997, p. 34), which are incompatible with the
self-awareness achieved through faithfulness.
Besides these two, “the manufacture of pictures,
statues, etc., as objects of worship or as objects
to be likened to A//lak’s creations” is forbidden as
haram, as is “the production and sale of haram
goods,” that is, goods used in committing sins,
for example, pornography (Beekun, 1997, p.

RELIGION SZ#{

fixed in advance. Speculative activities in capital
markets, derivatives instruments and short-
selling contracts are bright examples of Ghararin
modern finance” (Uddin, 2015).

The prohibition on futures trading, of
course, invites more questions about the ethics of
Islamic finance. The moral concern expressed in
a variety of precepts—including the prohibition
against usury, or money lending at any rate
of interest—is that the uncertainties or risks
involved in an investment scheme be shared
equally. Islamic teaching, in the interest of both
justice and mercy, insists that both the risks
and the rewards be shared equally. Similarly,
the prohibition of lending at interest, or riba,
expresses a moral concern over the fact that the
lender typically makes money without any fear of
loss, while the debtor is saddled with all the risks
involved in accepting a loan and paying it back.
As Beekun observes, “There is no opportunity
cost of lending money in Islam” (Beekun, 1997,
p. 46), and thus no justice in paying interest to
the lender in compensation for borrowing the
lender’s money.  Furthermore, the prohibited
practice of riba “simply increases the gap between
the haves and the have nots.” (Ibid.)

One may well ask, if riba is prohibited,

6 The text cited by Beekun (Qu’ran, 24:33) explicitly condemns
coerced sexual exploitation, that is, a situation in which one’s “slave-girls”
are forced to become prostitutes in order to make money for their mas-
ters.

66



ET, R RIV R BIA T e P 3R A2~
VI #Er) . N7 IE R ZE, == 203 L
S SN i TN B 3 = R i = P o
P RIA T —MiEf FpgEdt, BIEEs N
AT O P AT MR, 1 5t 55 N U 2k HE
BRI BRI S A A -
IEWiBeekunfg i, “{EAHMT=E P, BREK
HHL A" (Beekun, 1997, ZE4611),
B, R N SO ALE M FL AT N e A
N BeAh, R Z B AR g, 2N
HoCH R T E AN N B Z-E. 7 (
A k)

ZHREMTAER
A SBIMNRZ S
TEA I AR e
AL 55 B H AR R
ANERVE
AN 1%
o NFEXR 5 (Beekun, 1997, p. 64-67)
br 7D “RAESBIMKRAL S, H
A4 TR AT LR R . AR 22 S5 A2 AR FT
SEIE U FAK YO FoAE L S5 I B I A,
A2 25 AT T SRR 180 A BAE F A 4B
LEA . SRERE AT 208 B e EA T 1R

“SEEMEMTER” X5 Mz a] DRI AR IE .
MIFFA I T EE 2 AR A A

HANARES N, SRR SR EE ik,
R 22 G Rt ] S ER 2T SR B S ARV
N B AT RE R BRI ? BAR, i
R R, AE T Al 52 g 3L R b Ak fE SR
Z, HEREs R ST, 55—
J7 B4 57 30 )1 FIEL B APRAT U5 7 5 B R ol
THRIPIk e R R “ F A0k andn] 4y
FAREE T RO R, KRRk
KRB A AR (BB AAT]— i A I 45 55
Fir A HoAth 77 T B 2 BRI o W R RS B A
KM EARGFAIEEF], Tl i &1k N2 & F
WRTH, XH5EAIEEEl. 7 (Beekun,
1997, P.48) . KNZHE A FYHIME—4
XA &, BN ANER s b2 7 th i
7N =B AN | XD 1 - WV 9 N VA )
M. WEEEW L “RE . A e A
7 TR R 186 N B RS, 30T AN
WG S=FE (UUBC ) B —FhR B, &XTEF
fE R %7K (Uddin, 2015) .

wEBeekunf) (HHEFZZLBFICHE) By
B4R i, AR A N B VA AT A S Rk
I I\ AT PR A E AR AR KRR e — 2
1. TR SZ DLUR RN, 1% 2 g ] 5
BE. PR W EAE L B EfL T 2 1B 11
R ] A Ml 57 P B S K ) P A SR

WSS
LS

7 Usman HayatMAdeel MalikfIZE/E (fF 8722 Gxmb 4038
MES . 2k (2014) ) XX —Ir@Zs T EPE . AR RS
2z

S

RELIGION SZ#{

A MEAK AR TR 2 S AR AR T R Bk . AHER T &
K NBR T A B R AR AL E 2 4L, A4
?EFWQMAZ@EEEEE%%%HE
(BT

N, A A R R L. E
e “EEFMTAR” o ‘XSRS
W2 BRI %2, ALFE X 22 P i Y A el 52
W, OB RN Z R M EE, A
e i ] I o % P e AR AR 52 R (DAl )
KRIEE, 7 X2 B ) 2 N A W R L Bl 2 A
] DA AT L T IE AR IR . 22 2 b A R L
A, W CEZEZ)Y MR s ——k
B EREA R R T RES . WS
FHEER B, #2520 X SRR S bkt Bk
Uy, e FRANTAE ARV i S B 250 L 3 AR AT
— ] LA

22 TE AR B 1 2% FO M AT UM T 2448
Pk Sk, HA XORT DLIE i A% 4t 1 ] Bk R
e T H gt —2DE . i, BeekunH) KT
PRI T A SR a6 A O o RS,
XA H AT DL EE S 9L 2 5 802 1 M v B 52
FIAS TR N R 22 e B, s T
F2 BT AR L AR B U, i AR D R 2T
B MY 5 B BP0 S B R 25 A S HEAR . &
Fro RN EE AR . R AR K
KA 224X (Beekun, 1997, P.60-61)
- Beekunid V41 B | 3855 57 1T (Beekun,

1997, p. 53-54) . #1257 F (Beekun,
1997, p.55-57) {EAFENEHALmIEEES
# (19974Beekun  p. 61) LLEPATHE S H

67



how is Islamic finance possible’? = How can
commerce be halal, if riba is haram? Clearly,
Islam encourages business development, but
favours the creation of business partnerships, even
those in which one partner supplies the capital
or financing and the other partner supplies the
labour and skills to enact their mutually agreed
upon business plan. Such partnerships are halal
(assuming all other aspects are halal, such as the
kind of business they are doing together), so long
asthe parties “agree in advance how they will share
any profits or loss. Should the venture capitalist
be guaranteed a profit on his capital whether his
partner makes a profit or aloss, it would be similar
to usury” (Beekun, 1997, p, 48). Since Allahis the
only absolute owner of anything, the creation of
wealth through commerce must submit to AZa/’s
will as concretely and personally experienced in
the actual vicissitudes, or uncertainties, of doing
business. To try to limit one’s exposure to the
risks involved through schemes involving “riba,
gharar and maysir” would be a form of idolatry
(shirk), a usurpation of A/lah’'s own prerogative
to bless or refrain from blessing our activities.
(Uddin, 2015).

As Beekun’s Islamic Business Ethics
makes clear, much of what is judged as halal
coincides with universally recognised moral
values in business. Muslims are urged to accept
the following principles, which resonate well
with the teachings espoused by Christians, Jews,
Buddhists, as well as Chinese entrepreneurs
seeking to follow the ways of Confucius:

« “Be Honest and Truthful.

o “Keep Your Word.

o “Love A/lah More Than Your Trade.

o “Deal with Muslims before Dealing with

Non-Muslims.

o “Be Humble in how You Conduct Your

Life.

o “Use Mutual Consultation in Your Affairs.

« “Do Not Deal in Fraud.

« “Do Not Bribe.

o “Deal Justly” (Beekun, 1997, p. 64-67)
Each of these might well be accepted

7 A well-reasoned, comprehensive and systematic answer to
this question can be found in the work by Usman Hayat and Adeel Malik,
Islamic Finance: Ethics, Concepts, Practice (2014).
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as common sense, except perhaps the fourth
principle, “Deal with Muslims before Dealing
with Non-Muslims” Why the preference for
dealing with Muslims? If partnership is the
preferred model of business development, the
answer lies in the community of values assumed to
support the partners in their mutual interactions.
Dealing with fellow Muslims first recognises the
challenges involved in establishing trust among
business partners. If the partners share the same
faith, trust may be easier to achieve and sustain,
than if the partners have nothing in common
other than their desire to make a profit.

The ultimate constraint, of course, is
spiritual and beyond morality: “Love A/ah More
Than Your Trade” This is the love that emerges
from Islamic faithfulness, which includes a
proper fear or reverence for Al/ah, that would
motivate Muslims to submit to A/a/’s will rather
than to seek to evade it through various schemes
that implicitly devolve into idolatry (shirk). Love
for A/lah establishes moral limits to how business
may and may not be conducted. To love Alah
is to know His will as revealed in the Quran
and the hadith—the revelations to the prophet
Muhammad and the traditions based on them.
Accepting these limits and abandoning any effort
to evade or cheat on them, is—when understood
in the light of faith—the only secure basis for
prosperity, or even survival, in our lives.

This religious orientation to business
ethics, nevertheless can be applied to
contemporary  business  practice, ~ whose
implications can be clarified using many of the
conventional tools of international business
ethics. Beekun, for example, organises much
of his presentation using the conventional
categories of stakeholder theory, which allows
him to highlight Islam’s meaning for the various
categories of persons typically involved in or
affected by business activities. He quotes, for
example, a code of ethics for Muslim businesses
that organises its pledges according to stakeholder
groups: customers, suppliers and distributors,
employees, competitors, stockholders, and the
Islamic communities, which such businesses
are expected to serve (Beekun, 1997, p. 60-61).
Beekun also shows in detail how environmental
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responsibility (Beekun, 1997, p. 53-54), corporate
social responsibility (Beekun, 1997, p. 55-57),
and various commonly accepted management
practices, such as appointing an ethics advocate
within the firm (Beekun, 1997, p.61) and
performing a social audit (Beekun, 1997, p. 63-
64), are consistent with Islamic practice. Beekun
demonstrates that Islamic business ethics is
already an informed participant in the movement
to promote international business ethics

IsLaMiIc BUSINESS ETHICS AND THE
CHALLENGES OF THE BRI

This brief sketch of Islamic business ethics
suggests that interactions with Muslim business
people can and should occur on the common
moral ground inhabited by all people of good
will. Where there are differences, these can be
understood and accommodated, if both parties—
Muslim and non-Muslim—are sincere in their
desire to work together. Here are two examples,
one negative, one positive:

Given the religious weight of the moral
distinction between halal and haram, non-
Muslims should never demand that Muslims
participate in activities regarded as haram. Some
traditional Chinese customs, such as banquets
sealing a business deal, involving prodigious
quantitiesofalcohol, orvariousporkdishes,orafter
banquet visits to karaoke bars where prostitutes
are available, are likely to be offensive and
counterproductive, if offered to faithful Muslims.
If you want to do business with faithful Muslims,
you do not want to make them uncomfortable
by involving them in compromising situations.
The maxim, “Love A//ah More Than Your Trade,”
should be a signal for others to be wise: you may
encounter real limits to what people are willing to
do to make more money.

The preference for forming partnerships
with other Muslims suggests that non-Muslims
would be wise to work through Muslim
intermediaries when negotiating business with
Muslim enterprises. Consulting with Muslims
who have status within the ummah, who can
advise non-Muslims on what is appropriate and
inappropriate, may help expedite and simplify
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the process of learning how to work together
productively for mutual benefit. Securing the
conditions under which trust may develop is
crucial to business success. If you are dealing
with business people who identify themselves as
Muslims, you should assume that Islam is central
to their identity. To assume otherwise, unless
there are clear indications to the contrary, may
be regarded as an insult, a sign that you are not
serious about doing business with them.

One of the great challenges of making
BRI work is the opportunity to demonstrate that
Chinese business people are capable of showing
proper respect for the cultures of the people
with whom they hope to do business. Many
foreigners who have come to China have learned
to appreciate—as did Matteo Ricci and his Jesuit
companions—the universal significance of
Confucian morality and its scholarly traditions.
Through them, Europe first learned to appreciate
Chinese culture, opening up the possibility of
peaceful interactions in many areas, including
commerce. BRI now provides Chinese
entrepreneurs and trade representatives with
an unprecedented opportunity to reciprocate.
Learning to appreciate the principles of Islamic
business ethics may be a major step forward
demonstrating the inclusiveness of Chinese moral
wisdom, supportive of China’s effort to achieve a
new standard of global benevolence.

Pror. DR. DENNIs P. McCaNN, Director of
Research, Rothlin Ltd., Faculty Fellow, Silliman
University, Dumaguete, Philippines
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PAINTING SPIRITUAL FRIENDSHIP:
GI1USEPPE CASTIGLIONE AND THREE EMPERORS OF CHINA

HEE I EL QI
NS 5 R e = B2

Michelle Mope Andersson

ABSTRACT

This paper examines the dynamic of spiritual
friendship between the Jesuit painter Giuseppe
Castiglione and three emperors: Kangxi,
Yongzheng, and Qianlong, who reigned in China
between 1662 and 1796. Paintings, historical
reference and the poetic calligraphy which the
emperor added with his own brush to Castiglione’s
paintings, corroborate the notion of a deep
friendship, one that is spiritual, in the way that
spiritual friendship is defined and described by
the 11th century Cistercian, Aelred of Rievaulx.
The role of perspective, in both its technical
and its spiritual connotations, is examined in
terms of classical Chinese and western European
traditions in relation to the deeper interior seeing
of a spiritual friend. It is argued that Castiglione
came to know the heart and mind of the emperor
with such empathy that he is able to paint from
that shared interiority, sharing affection, joy and
even sorrow, beyond words, to suffuse spiritual
experience within the work of painting, brush to
silk, and for the gaze of the viewer.
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PAINTING SPIRITUAL FRIENDSHIP:
GIUSEPPE CASTIGLIONE AND THREE EMPERORS
oF CHINA

article entitled, “Giuseppe Castiglione: role

model for modern diplomacy”. It began by
explaining that while his name is hardly known
in the west, in China he is well known as Lan
Shi'ning, meaning Generations of Peace and
Tranquillity or Peace of the World, a name held
in highest esteem. Castiglione’s work and his
contribution to the cultural history of China
“invoke the greatest dignity and respect among
the people of China,” as a man who navigated
seas of turmoil and unrest, built bridges of
understanding, rising above internal church
politics and the short-sightedness of high level
decision-makers who had never experienced life
in China. With his brush, he built relationships,
dialogue and above all, beauty: the beauty of
Peace in the court of three consecutive emperors,
Kangxi (r.1662-1722), Yongzheng (r.1723-1736)
and Qianlong (1.1736-1796).

While it is often suggested that Castiglione
was forced to paint, as if against his will, within
the walls of the Forbidden City, I am inclined
to believe that Castiglione, a Jesuit, did not act
against his conscience. I agree with Francisco
Vossilla who details the depth of Castiglione’s
commitment to his faith (Andreini and Vossilla,
pp- 101-122), which gave him the courage
to weather the stormy upheavals of the Rites
controversy and remain, with seven of his Jesuit
brethren, at work in the imperial art studios. His
pieces were embellished with poetic commentary;,
calligraphed by the Qianlong emperor himself.
It is likely that this man of great peace grew
in closeness and friendship with each of the
emperors. Indeed, at the request of the Qianlong
emperor, Castiglione was honoured with gifts
upon his death including an imperial funeral in
Beijing.

In September 2018 the Global Times ran an

SPIRITUAL FRIENDSHIP

What is spiritual friendship? Going back
to the 11th Century Cistercian monk, Aelred of
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Rievaulx, we find this description: A spiritual
friend is one with whom you share your soul and
you are likely to have one, perhaps two in a lifetime
(Rievaulx, 1163/2010). Today it has developed
into the practice we call spiritual direction. In the
Ignatian tradition, the spirituality of the Jesuits—
of which Castiglione was a member—this involves
sharing the spiritual experience of engagement of
the senses, to imagine a scene where the observer
becomes a part of the ongoing narrative, often
entering into the characters’ various perspectives.

Landscape. Giuseppe Castiglione
Wikimedia Commons

Engagement of the senses integrates the lived
experience of the world around us with a larger
understanding of goodness - God - in the world.
“My friend must be the guardian of our mutual
love, or even of my very soul, so that he will
preserve in faithful silence all its secrets, and
whatever he sees in it that is flawed he will correct
or endure with all his strength. When I rejoice, he
will rejoice; when I grieve, he will grieve with me”
(Rievaulx, p. 32)

In his early years of working within
the palace walls, Castiglione apparently is
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already striving to send a spiritual message to
the Emperor. In 1723, just a year after arriving
in Beijing, he paints Gathering of Auspicious
Signs, richly detailed in spiritual symbolism well
understood by the Chinese eye, and not unlike
the vanitas and garland symbolism which had
taken over European painting in the same era.
Castiglione studied in the circle of Jesuit artists

three emperors, which may be characterised as a
kind of spiritual friendship.

Castiglione’s portraiture captures an
intuitive understanding of not only what is
pleasing to his friends, but also his subject,
from the perspective of interior knowledge
and a growing visual wisdom. Castiglione was
just twenty-seven years old when he arrived in

[
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One Hundred Horses. Giuseppe Castiglione National Palace Museum, Taipei.

which included Daniel Seghers (1590-1661)
and Andrea Pozzo (1642-1709) who frequently
used floral imagery to go beyond words with the
poignant message of the brevity of life (Po-chia
Hsia, p. 154; Wittkower and Jafte, p. 8; Fagioli in
Alessandro and Vossilla, pp. 133-136). “It is the
mark of a virtuous mind always to meditate upon
lofty and difficult things, so that it either attains
or more clearly understands and recognises that

Castiglione’s portraiture shows
an intuitive understanding
of not only what is pleasing
to his friends, but also his
subject, from the perspective
of interior knowledge and a
growing visual wisdom.

which it desires” (Rievaulx p.60).

Indeed Aelred of Rievaulx is writing about
a friendship infused with the love of God, or what
we more generally call the divine, and in the minds
the emperors of China, there was of course the
conviction that he himself was divine. This matter
of identity—of an “I and thou”—was certainly
pertinent to Castiglione’s relationship with the
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China. The first emperor under whom he served,
Kangxi, was already 43. A somber scholar, austere
in comparison to his successors, Kangxi was
interested in amassing knowledge, translating
literary works and seeing connections between
diverse fields of learning. Each of these would
have resonated well with the principles of Jesuit
pedagogy outlined in the Ratio Studiorum
(1599), the seminal compendium for Jesuit
education. This compendium would have shaped
Castiglione’s own orientation, while studying in
Genova and Coimbra, before voyaging eastward
to China. Thus prepared, Castiglione, could well
find common ground, shared perspective with the
goals and desires of the Kangxi emperor. Though
he was perhaps not ready to be a spiritual guide,
he could well become in the eyes of the emperor a
favored and promising companion, and a teacher
to the other painters of the court. His spiritual
wisdom would grow with time, and through the
tribulation of the era in which he lived.

DEPTH PERSPECTIVE AND THE ROLE OF THE
ScrOLL

A good spiritual director, a spiritual friend,
needs two things: depth and perspective, in order
to be able to see and to share vision with the eyes
of the person she accompanies. Castiglione had
to learn to see with new eyes, without losing sight
of God. He gave lasting depth and perspective to
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China’s interactions with the West, growing out of
personal encounter through shared seeing.
Perspective differs greatly between east
and west. In the west, perspective depends upon a
vanishing point in a single scene one place at one
point in time, whereas in the Chinese tradition,
there are multiple perspectives, many ways of
looking at a scene depending on where one is

territory represented and understood in this way,
in other words, to have his perspective received
and understood by Castiglione, as the way the
emperor sees the world (Crossley, 1999). The
emperor has at least visual command over his
observable territory, at least in imagination—
like an ongoing piece of theater, a living text,
something almost biblical. In western linear

Portraits of the Qianlong Emperor and His Twelve Consorts | 1736 - c. 1770s Giuseppe Castiglione
and others | Cleveland Museum of Art.

placed. The sequence of events in human time
plays a lesser roll. Several events can be taking
place, as one glances and moves through a scroll,
revealing scenes or situations in every day life.

In classical Chinese painting there are at
least three perspectives, all potentially present
in any composition: foreground, middle ground

perspective, what is beyond the vanishing point
is beyond what the picture invites us to imagine.
Linear perspective also encompasses a geometric
understanding of scale, but Castiglione was
able to free himself of these limitations. In fact
his experience of the Spiritual Exercises, the
core of Ignatian spirituality, where one creates

Perhaps no painting is more affirmative of the spiritual reflection that
Castiglione inspired, particularly in the Qianlong emperor, than his
double portraits, One or Two?

and far distance, as we learn from the 11th
century writing of Guo Xi and Guo Si, Zin quan
gas zhi /Lofty Ambitions in Forests and Streams.
(ca. 1050/1957). Looking from the bottom of
a mountain to the top is gaoyuan; from front
mountain to back mountain is “deep distance,’
shenyuan, and from nearby mountains to the
distant mountains is pingyuan. It would have
been important for the emperor to have his
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a composition of place, and then shifts in and
out from the vantage point of various characters
in the story, prepared him well for the kind of
moving perspective that explores space from
shifting vantage points, as in Chinese painting, in
this instance with the eyes of the emperor himself.
In a Chinese scroll, there are many scenes taking
place at the same time. Handling a scroll we limit
our vision to one part, one act, in scenes from

77



FEERIR), RS, BT AREA

HEARFAINEA, R A EF LR
it o ABAE R PE AR A 1) B BEAT TR AR
ANIWFFCIFAF AL S, I o) =X 7

HDEVIVEE

S35
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daily life, and then we move, scroll, to a new focal
point, a new situation or perspective. The scroll
becomes more like God’s view over the world,
with joy and sorrow, laughter and tears, births

T L TRt R AR
B L. SAE

Fragrant Concubine
From Sotheby’s Fine Chinese Ceramics and
Works of Art. September, 2014

and deaths, all within God’s view and the painter
serves as co-creator, revealing the divine to the
observer, the spirit within the subject, which is in
turn the object of divine creation. “God himself is
at work pouring forth such great friendship and
love between himself and his creation” (Rievaulx
p. 74).

When Castiglione was in his mid 30,
under the Yongzheng emperor, he received an
imperial commission to paint One Hundred
Horses. The year was 1723.  Done on a large
silk hand scroll, over 26 feet in length, it
took Castiglione five years to complete and is
considered his greatest work. Yongzheng rejected
the first sketch, insisting that Castiglione put
clothes on the men, whom Castiglione had
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envisioned in their more European Baroque
bareness, or perhaps as he had actually seen them.
After the Yongzheng emperor died, in late 1735,
One Hundred Horses, with the riders now clad,
was presented to the newly enthroned Qianlong
emperor and declared a masterpiece. Shortly
thereafter, Castiglione was named the Emperor’s
principal court painter.

Another scroll which Castiglione at least
initiated is Portraits of emperor Qianlong, the
Empress and eleven Imperial Consorts. “For a
friend is the sharer of your soul, to your friend’s
spirit you join and attach your own, and you
so mingle the two that you would like for your
two spirits to become one” (Rievaulx, quoting
Ambrose, p. 58).

Painted right to left, over the 34 year reign
of the Qianlong emperor, the images are tender
and peaceful. Proud of his consorts and his reign,
the emperor called it: Mind Picture of a Well
Governed and Tranquil Reign. From the seals
on the scroll we know that in his old age, after
stepping down from the throne, Qianlong would
open this scroll and meditate on his life and his
concubines. Castiglione captures a serenity that
affirms the heart and mind of the emperor, from
the faces of his beloved to nature and wildlife and,
in this way, he lifts the gaze of the observer, the
emperor, to the divine through love.

LADY HojA: THE FRAGRANT CONCUBINE

One concubine in particular seems to have
captured the heart of the Qianlong emperor and
the brushes of Castiglione and those who painted
around him. She was Rong Fei, the Fragrant
Concubine, or Lady Hoja, Huojuo shu. At least
four images were made, so called “commissioned
visages,” maitaigong, with Lady Hoja’s exotic
attributes and similar accessories (Sotheby’s,
1952). The painting shown here, attributed to
Castiglione, dates from 1722, the year before the
Qianlong emperor came to power, when she first
came to the court and was given the name Rong
Fei (Millward, 1994). To preserve a scent, which
the emperor found irresistible, she bathed each
day in camel milk, while making her way across
China, to the Palace in Beijing. From his days
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Giuseppe Castiglione | A Victory Banquet Given by the Emperor for the Distinguished Officers and
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inside the palace walls, Castiglione would surely
have heard, how Lady Hoja desperately longed
for her home among the Uyghur people. The
emperor gave her a garden, and it is said he even
built a mosque, a small oasis, and a bazaar, just
outside her window. Asked what more she longed
for, she replied that she longed to die, and until
that day came, in 1766, Rong Fei remained the
emperor’s favorite.

CREATING MEMORY

How and what we remember, and what
we call to mind at some later point, was of great
importance, especially to the Emperor. A hundred
years before Castiglione, perhaps inspired by the

of the instruments and voices nearly lifts from the
silk.

Castiglione is able to move the emperor,
or any viewer, in and out of the scene by various
levels of detail. In an image from the New Year’s
festival, painted in 1738, where his technique is
more in European perspective, we engage in an
idyllic world of adults at leisure, children playing
with the snowflakes that melt on their fingertips
and cling to the trees (Victoria Museum,
ymy3010). Castiglione is masterful at capturing
the joy of the moment, in a way that enables the
emperor to recall, with the cast of his gaze, his
many blessings: the children playing, the women
gracing with their presence, the purity of the
gleaming snow.

e £ 11 v BTl

Giuseppe Castiglione | A Victory Banquet Given by the Emperor for the Distinguished Officers and
Soldiers of the Rebellion of Huibu (1758-1759) | Wikimedia.

Ignatius’ Spiritual Exercises, Matteo Ricci had
created in China a complex method for preserving
memory, a Memory Palace, as he called it, where
one could call to mind, alone, or better yet, with a
friend, memories of the past, with some possible
modifications, as the gift of one’s imagination. This
was essentially what Castiglione also did in his
paintings of hunts, feasts and other celebrations.
He recreates in animated detail the experience so
that the smoke from grilled meats and the sound

RELIGION SZ#{

The Qianlongemperor so enjoyed hunting,
both in visual images and in experience, that he
had the scene recreated, complete with yurts,
at both the Yuanminguan and at the Chengde
summer palaces. In 1754 the Emperor gave a
feast to welcome the Toro Mongols, who came in
search of his protection. We know from records
at the Palace Museum that the feast was held in
The Garden of Ten Thousand Trees, Wanshu, at
the Chengde palace. Castiglione captures the
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pride of the emperor, clad in lapis blue, seated
cross-legged in his sedan chair, entrusted to red-
dressed eunuchs who bear him to court. Around
him Castiglione depicts the Manchu princes,
Mongols and other officials kneeling to honour
the emperor upon his arrival.
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One or Two. Double portrait of the Qianlong
emperor.

GRATITUDE FOR SPIRITUAL GIFTS

For Castigliones 70th birthday, the
emperor gave a grand party. ~Festivities were held
in the palace of Yuanmingyuan. The gifts given
by the Emperor to Castiglione “... were six pieces
of silk of rare quality, a mandarin’s robe and a
large agate necklace” A grand procession with
musicians, mandarins and soldiers “made a great
deal of noise” and the well-planned ceremony
went off without a hitch (McDowall, 2015).

Late in life, the Emperor comes to see
himself as a co-creator, placing himself literally
inside the image in a self-portrait that he paints
with the help of Castiglione. It is a snowy winter
day; the Emperor enjoys the warmth of his
heated kang bed inside his study. The white paper
becomes the snow against a darkish wash of
ink. The year is 1763 and the Qianlong Emperor
writes in his own brush, but because of his lack
of confidence, he has asked Castiglione to paint
the figures for him. The painting demonstrates
the emperor’s excellence as a painter, and yet he
humbles himself with this deferral to Castiglione,
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a movement of both artistic and spiritual growth,
from the gift of their mature spiritual friendship
(Palace Museum, Gu237286).

DuaL NATURES RECURSION AND DOUBLE
PORTRAITS

Perhaps no painting is more affirmative of
the spiritual reflection that Castiglione inspired,
particularly in the Qianlong emperor, than his
double portraits, One or Two? (Zito, 1997, pp.
39-43; Lachman 1996, pp. 736-744; Kleutghen,
2012, pp. 25-46; Rawski and Rawson 205, p. 283).
Castiglione inspired and supervised work on at
least two of the four of these recession paintings,
on silk, where the Qianlong emperor appears in
a painting of himself which hangs in his study
where he is portrayed working and reflecting. The
sacred nature of the moment is enhanced in one,
where the emperor’s eyes focus on his attendant,
pouring water from a ritual vessel, surrounded
with other symbolic attributes, for example,
an ancient bronze measuring tool and a blue
and white porcelain water vessel which can be
dated to the early 15th century (Truong). These
symbolise the Emperor’s personification of that
which is sacred as well as his ultimate authority.

These can be interpreted both as a
Buddhist reflection (Kleutghen, 2012. pp.25-
46) and as a Christian interpretation of the “two
natures” of God and man. Castiglione would
have been aware of the importance of the dual
nature, human and divine, in relation to the
emperor, as this was discussed also by the Jesuit
Diego de Pantoja who served in Imperial China
together with the first Jesuits in Beijing (I. Ramos,
personal communication 9 Feb, 2019). Pantoja
writes about the relationship of the dual nature of
Christ in relation to Buddhism and in his Seven
Victories, in the context of pride (Pantoja, in Ye
Nong, ed, pp. 8-9, 19; Ramos (2018). These can
both be affirmed by what the Emperor writes with
his own brush: “One or two? My two faces never
come together yet are never separate. One can
be Confucian, one can be Mohist. Why should I
worry or even think?” (Wu, 1996, p. 235). The
philosophy of Mohism was related to care or
Caritas or in some contexts universal love and
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good governance.
CONCLUSION

Castiglione creates with his brush, the
visual imagery to raise the deeper existential
questions from the depths of imperial interiority.
As if in a mirror, his paintings give perspective
to the lives and dealings of three emperors who
sought not only to expand their geographical
realm, but also to find intellectual and aesthetic
affirmation for their aspirations. What these three
emperors might have received as a spiritual gift in
return, through the presence of Castiglione and
his Jesuit companions is a broader understanding
of the universality of the human condition:
gratitude for the simple joys of life, granted to
us by God, as well as a fear of death, loss and
rejection, which only God can redress.

MICHELLE MOPE ANDERSSON, The Beijing Center
for Chinese Studies
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THE SPIRITUAL PRINCIPLES INDISPENSABLE FOR THE BRI
CONSTRUCTION

“—ir I B AN T D RS A )

Yang Hengda #HIX

Abstract

The Belt and Road Initiative (BRI) proposed by
China is now being carried out. The preparation
for BRI is rich and sufficient. At the same time to
achieve its material goals, the issue of values, ethics
and spiritual principles is more and more attracting
people’s attention. President Xi advocates the
spirit of the Silk Road and its intensive cultivation
in the humanistic fields and cooperation among
the humanities. His dream of a “community
of shared interests, destiny and responsibility”
will benefit mankind not only on the material
side, but also on the spiritual side. The spiritual
benefits especially will make the achievements of
the BRI permanent. We therefore need to clarify
the spiritual principles indispensable for the BRI
construction, to help people all over the world
to explore points of convergence with their own
values, ethics, and spiritual beliefs, and invite them
to unite in achieving the commonwealth state or
grand harmony as advocated by Confucianism,
that bears a family resemblance with the
perspective advocated by the Parliament of World
Religion’s 1993 Declaration toward a Global Ethic.
Although the values are drawn from various
cultural and political backgrounds that differ in
thousands of ways, a common basic principle can,
nevertheless, be found. That means there is always
the possibility for people all over the world to find
something common in their spiritual need. My
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paper will show that the wisdom of the Confucian
“junzi” ideal must play an important role in the
formation of appropriate spiritual principles for
BRI construction and the community of shared
interests, destiny and responsibility.

THE SPIRITUAL PRINCPLES INDISPENSABLE FOR
BRI CONSTRUCTION

The BRI Project initiated by the Chinese
government is now under construction in an
increasingly progressive and orderly way. As the
BRI Progress, Contributions and Prospects points
out,

The Belt and Road Initiative upholds

the principles of extensive consultation,

joint contribution, and shared benefits.

It follows a Silk Road spirit featuring

peace and cooperation, openness and

inclusiveness, mutual learning and mutual
benefit. It focuses on policy coordination,
connectivity of infrastructure, unimpeded
trade, financial integration, and closer
people-to-people ties. It has turned ideas
into actions and vision into reality, and
the initiative itself into a public product
widely welcomed by the international
community. (Office of the Leading Group

for Promoting BRI, 2019)

This is the general principle animating the
BRI’s basic ideas and targets, intended to address
the challenges along the BRI way, including
different religions and faiths, different habits and
customs, different political influences, different
economic systems and levels, different cultures
and cultivations, different values as well as
different nations with unbalanced development.
The problems inherited from previous history
and the conflicts of realistic interests caused by
differences in values and religious beliefs as well as
by competition for resources such as petroleum,
inevitably will create various difficulties for the
BRI construction.

President Xis “community of shared
interests, destiny and responsibility” (hereinafter
referred to as “community”) is a great dream,
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and it involves not only capital investment, the
building-up of a firm economic structure and
an effective network of transportation, as well as
cooperation based on a convergence of economic
interests, but it also lies in the establishment of
a spiritual principle universally applicable. The
realisation of genuine “community” is in the final
analysis a spiritual issue, an issue of values, that
is, it depends on whether a common orientation
can be found in the basic values of different
cultures. Five goals for the BRI were stated in
the central Party journal Qiushi (Ou X, et. al,
2017, pp.12-17) While four of these focused on
the material and operational dimensions, the
fifth goal emphasised closer people-to-people
ties, following the direction asserted by President
Xi Jinping, “to lay importance on the intensive
cultivation in the humanistic fields, respect the
different peoples’ cultures and histories, customs
and habits” (Xi, 2016) This fifth dimension,
however, raises questions that require reflection
on our common spiritual principles through the
exchange and communication of values. We need
to seek a basic principle that emerges from the
common spiritual needs of people all over the
world.

Although the values and ethical
perspectives of all the religions in the world vary
greatly, a promising way forward already may have
been outlined for us in the Declaration toward a
Global Ethic, passed by the initial Parliament of
the World’s Religions in 1993. The Declaration
points out:

We affirm that there is an irrevocable,

unconditional norm for all areas of life,

for families and communities, for races,
nations and religions. There already exist
ancient guidelines for human behaviour
which are found in the teachings of the
religions of the world and which are the
condition for a sustainable world order.

(Declaration toward a Global Ethic, p.2)

The set of shared core values is a spiritual
principle, which transcends the materialistic
concerns of life but at the same time is related
closely to them. It is universally applicable to any
societies, any individuals, any families, any races,
any countries, and any religions, and expressed
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by different cultures in different forms.

We consider humankind our family. We
must strive to be kind and generous. We must
not live for ourselves alone, but should also serve
others, never forgetting the children, the aged, the
poor, the suffering, the disabled, the refugees, and
the lonely. No person should ever be considered
or treated as a second-class citizen or be exploited
in any way whatsoever. There should be equal
partnership between men and women. We must
not commit any kind of sexual immorality. We
must put behind us all forms of domination or
abuse. (Declaration toward a Global Ethic, p.3)

Confucianism expressed a similar idea
more than two thousand years ago:

When the perfect order prevails, the world
is like a home shared by all. Virtuous and
worthy people are elected to public office,
and capable persons hold posts of gainful
employment in society; peace and trust
among all people are the maxims of living.
All people love and respect their own
parents and children, as well as the parents
and children of others. There is caring for
the old; there are jobs for the adults; there
are nourishment and education for the
children. There is a means of support for
the widows, and the widowers; for all who
find themselves alone in the world; and for
the disabled. Every man and woman has
an appropriate role to play in the family
and society. A sense of sharing displaces
the effects of selfishness and materialism.
A devotion to public duty leaves no room
for idleness. Intrigues and conniving
for ill gain are unknown. Villains such
as thieves and robbers do not exist. The
door to every home need never be locked
and bolted by day or night. These are
the characteristics of an ideal world, the
commonwealth state. (L7 1X, Li-yun)

The more practical implications of the
Confucian ideal of “datong” (JK[F])—the great
harmony or the commonwealth state, which
affirms that “the world is like a home shared
by all’—are as follows: a) Every person should
participate in its public affairs, and elect the
leadership of ability, talent, and virtues, to build
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a harmonious society; b) While every person
cannot avoid taking his family as the starting
point of his consideration of interests, at the
same time he should take a broad view of the
society, sharing the social responsibility of
mutual caring, mutual assistance, and developing
a harmonious society; ¢) We must cooperate to
develop the wealth and human force resources

The realisation of genuine
“community” is in the final
analysis a spiritual issue,
an issue of values, that is,
it depends on whether a
common orientation can be
found in the basic values of
different cultures.

with sustainability; and d) We must realise social
security and harmony through integrity and
mutual trust. This is not a utopian illusion, but
the basic root of the spiritual guiding principles
for achieving the BRI's “community of shared
interests, destiny and responsibility” or of the
“human destiny community”.

But how can the “datongs” four points
to be realised? There is a need to cultivate the
personality of a “junzi” (# ¥, “exemplary man,’
or as in James Legges translation, “superior
man’) based on the two key characters “zhong”
("8, “loyalty”) and “shu” (#, “reciprocity”) in
Confucianism, because this is “one principle that
canrun through the whole of one’slife” ( Confucian
Analects 4.15). These can be counted as the two
key concepts supporting the foundation toward a
global ethic, and the important spiritual principle
of the community of shared interests, destiny and
responsibility.

“Zhong” (‘& loyalty) means faithfulness
to one’s own sincerity and cordialness, as well as
one’s own spiritual principle, that is, to recognise
the world and the self with sincere mind and
rectified heart, to treat other people with
sincerity and cordialness by discarding the false
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and retaining the true. When Legge translated
NN A LT into “whether, in transacting
business for others, I may have been not faithful”
(Confucian Analects, 1.4), he understood “zhong
(‘)" clearly as faithfulness. If one is faithful to
others and others’ affairs, as well as to the truth of
the world, one has to get rid of the disturbances
caused by selfish interests and subjective
prejudices. To understand “zhong” in its right
sense can help us to distinguish a true spiritual
principle with universality from political strategy
posed in a hypocritical way. Even if our goal is the
“datong” (CK[7]) or “human destiny community”,
according to Confucius, it is important to rectify
the names (1E44)—meaning to live by the truth
in them—because “when names are not correct,
what is said will not sound reasonable, affairs will
not culminate in success.” (Confucian Analects,

of toughening and self-cultivation. The self-
cultivation of a “junzi” is especially important. It
helps to form a “junzis” many excellent qualities.
In contrast with “xiaoren” (/> \, the mean man),
the advantages of “junzis” qualities stand out
strikingly. For example, “The superiour man (i.e.
junzi) is satisfied and composed; the mean man
(i.e. xiaoren) is always full of distress.” (Confucian
Analects, 7.37) This means that “junzi” knows
satisfaction and has an open mind. “The superior
man is catholic and not partisan. The mean man is
partisan and not catholic” (Confucian Analects,
2.14) This means “junzi’ keeps friendly ties
widely and never forms cliques with a few people.
“The mind of the superior man is conversant
with righteousness; the mind of the mean man
is conversant with gain” (Confucian Analects,
4.16) This indicates that a “junzi” understands

From the perspective of moral understanding, a comparison of “shame”
(chi) and “guilt” can establish the possibility of a consensus, a united
front against the acts that violate the common basic spiritual principle.

13.3)

“Shu” (#, reciprocity) ” is explained by
Confucius himself as “What you do not want
done to yourself, do not do to others,” (Confucian
Analects 15.24) which is a Chinese ethical creed
as important as the Golden Rule in the West.

The two characters “zhong” and “shu”
thus summarise the ethical foundation and moral
ideal of the Chinese commitment to benevolence
as the proper way to share interests, responsibility
and destiny. This is the spiritual principle
indispensable for the BRI construction.

“Junzi” held much in esteem by
Confucianism is a model for carrying out this
spiritual principle. “Junzi” is not innate. Mencius
said, “Before Heaven lays a grand mission on a
man, it will first distress him in the spirit and
exhaust him in the body, causing him to suffer
from hunger and poverty, and subverting every
bit of his effort, with which to inspire his ambition,
forge his endurance, and remedy his defects in
capacity” (Mencius, 12.15). Those who can assume
agrand mission must undergo the hard experience
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well what righteousness means and knows how to
deal with the relationship between righteousness
and gain. “The superior man seeks to perfect the
admirable qualities of men and does not seek to
perfect their bad qualities. The mean man does
the opposite of this” (Confucian Analects, 12.16)
This means that a “junzi” always helps others to
realise their noble ideals but not their evil ideas.
“The superior man is affable, but not adulatory;
the mean man is adulatory, but not affable”
(Confucian Analects, 13.23) This means that
“junzi” seeks harmony and mutual coordination,
not superficial agreement with others. “What the
superior man seeks, is in himself. What the mean
man seeks, is in others” (Confucian Analects,
15.21) This means that a “junzi” assumes but
never escapes his own responsibility.

“Junzi” must be close to men who follow
the Dao so as to learn from self-criticism and
correct mistakes. In this way can he himself be
a man who follows the Dao. Confucius says, “He
who aims to be a man of complete virtue (i.e.
junzi), in his food does not seek to gratify his
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appetite, nor in his dwelling place does he seek
the appliances of ease; he is earnest in what he is
doing, and careful in his speech; he frequents the
company of men of principle (i.e. men who follow
the Dao) that he may be rectified:-such a person
may be said indeed to love to learn.” (Confucian
Analects, 1.14) “Junzi” do not think much of
materialistic enjoyment and sensual satisfaction,
on this point Confucius encourages us to learn
from Yan Hui: “With a single bamboo dish of rice,
asingle gourd dish of drink, and living in his mean
narrow lane, while others could not have endured
the distress, he did not allow his joy to be affected
by it” (Confucian Analects, 6.11) According to
Confucius, “junzi” pays more attention to action,
that is, acts diligently, speaks carefully: “The
superior man wishes to be slow in his speech and
earnest in his conduct” (Confucian Analects,
4.24) or “He acts before he speaks, and afterwards
speaks according to his actions” (Confucian
Analects,2.13) However, even ifhe does not speak,
in his mind there is always a principle he follows
in his action. So Confucius says: “The superior
man bends his attention to what is radical. That
being established, all practical courses naturally
grow up.”

Then what is the radical? How are we to
understand its social implications? Confucius
goes on: “Filial piety and fraternal submission—
are they not the root of all benevolent actions?”
(Confucian Analects, 1.2) According to the
Confucian principle of “Shu” (#, reciprocity,
or, considering others in ones own place),
this root is not confined within a family, but is
widely social. Recall the words of Mencius:
“Respect your own elders and extend such
respect to those of others; cherish your own
young and extend such cherishment to those
of others” (Mencius, 1.7) Memorable and very
typical is what Confucius says: “Wishing to be
established himself, he seeks also to establish
others; wishing to be enlarged himself, he seeks
also to enlarge others” (Confucian Analects,
6.30) Therefore, from a cultivated root a lifelong
principle emerges. This principle is evident in the
guidance given by “junzi” and saints as well as the
spiritual representatives of different civilisations,
which strengthen our capacities for carrying on
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exchange, communication and co-ordination. The
“junzi” does not strive for worldly recognition. If
there should be contention, then it is a friendly
competition, before which each is polite to the
other, while during the process of competition,
each is friendly to the other, focusing on win-win.
After the competition, the rival friends will have a
drink. (Confucian Analects, 3.7).

The nature of the Confucian “junzi” can
be summarised as the four characters of “Ii”
(AL, propriety), “yi” (X, righteousness), “lian”
(B&, honesty), and “chi” (Hf, shame) that are
traditionally considered in China as the “four
cardinal principles of the country” The first
three characters have been involved in the
above description of the “junzi”. Here the fourth
character “cAs” should be clarified. The Chinese
ethical culture is very different from the Western
“guilt” culture. The Chinese may not know what
guilt means in the Western culture, but like the
Japanese (who have been influenced greatly by
the Confucian culture), as described by Ruth
Benedict, they hold that “chi” or shame is “the root
of virtue. A man who is sensitive to it will carry out
all the rules of good behaviour” (Benedict, p. 224)
From the perspective of moral understanding, a
comparison of “chi” and “guilt” can establish the
possibility of a consensus, a united front against
the acts that violate the common basic spiritual
principle.

To go further into the spiritual wealth of
the ancient China, we find more ideas that relate
to this spiritual principle. Mozi’s “jianai” (%,
universal love), an idea that is often associated
with Christian notions of fraternity, means “to
treat the states of others as one’s own, to regard
the houses of others as one’s own, and to treasure
the bodies of others as one’s own” (Mozi, Chapter
15); his “feigong” (4EXL, the condemnation of
war) forms part of the spiritual legacy of non-
violence advocated by great men such as Jesus, Leo
Tolstoy, Gandhi, and Martin Luther King; his idea
of “jieyong” ("1iHl, economising expenditure)
already anticipates modern thinking regarding
the importance of practicing thrift in managing
resources well so as to realise sustainable
development, corresponding to the objectives
upheld by the United Nations’ Sustainable
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Development Goals, (United Nations, 2019).
CONCLUSION

We need to reach a key common view
that the universality of the spiritual principle
indispensable for the “community” is above
suspicion, because it originally exists in various
cultures. But great efforts will have to be made to
carry it out in mind and in action. Especially on
the issue of the “community”, not only a shared
spiritual principle is needed, but also we need
the ethical attitude and decision to carry out
the principle perseveringly. In the final analysis,
whether to take the initiative of the “community”
as a political strategy or a spiritual principle with
universality, it is the key to decide if the BRI can
bring in the long run a sustainable benefit to the
people along the zone of the BRI, even of the
world.

YANG HENGDA, Renmin University of China,
Beijing

RELIGION SZ#{

96



REFERENCES 2% % B}

Benedict, R., 1946. The Chrysanthemum and the Sword, first Mariner Books edition, 2005.

Confucian Analects, trans. Legge, J., Retrieved from: https://wenku.baidu.com/
view/7572bfd5ad51f01dc281f124.html

Liji IX (Li-yun) Book of Rites, trans. Legge, J., Chinese Text Project, 2006. Retrieved from: http://
ctext.org/liji/li-yun.

Mencius, a new annotated English version, trans. Wu G., Fujian Educational Press, 2015.

Mozi, trans. Zhou C. & Qi R., Hunan People’s Publishing House, 2006.

Office of the Leading Group for Promoting BRI, 2019. BRI Progress, Contributions and Prospects.
Retrieved from: http://en.sasac.gov.cn/2019/04/23/c_1327.htm

Ou, X, et. al., 2017. “The BRI: The Centenary Project to Benefit All the Mankind,” Qiushi, No. 11,
2017.

Parliament of the World’s Religions, 1993., Declaration toward a Global Ethic, Retrieved from https://
parliamentofreligions.org/pwr_resources/_includes/FCKcontent/File/TowardsAGlobalEthic.
pdf

United Nations, 2019. “About the Sustainable Development Goals.” Retrieved from https://www.
un.org/sustainabledevelopment/sustainable-development-goals/

Xi, J., 2016. Speech at the Thirty-First Collective Study of the Politburo of the Central Party
Comumittee, April 29, 2016.

RELIGION SZ#{ 97



Is THE BELT AND ROAD INITIATIVE IN AFRICA SUSTAINABLE?

“ir BT B EAR I RE S RFAE?

Francis C. Nwachukwu

ABSTRACT

In 2000, the China-Africa relationship was further
strengthened with the establishment of the Forum
on China-Africa Cooperation (FOCAC). The
FOCAC offers a platform for consultation and
cooperation mechanisms aimed at deepening
diplomatic, security, trade and investment
relations between China and African countries.
Later came the Belt and Road Initiative (BRI) in
2013, an international trade network initiated
by China that connects the three continents of
Asia, Europe and Africa. The BRI focuses on the
following key areas: cultural exchange; policy
coordination; facilities connectivity; trade and
investment; and financial integration. The BRI
shares development objectives similar to those
of the United Nations” Sustainable Development
Goals (SDGs). In fact, the BRI implements part
of the SDGs and provides a practical mechanism
to strengthen the Sino-Africa relationship, which
Africa can leverage to meet its Sustainable Goals.
Africa is linked through the “Road” of the BRI
plan and has received infrastructural projects
funded by China to facilitate trade and integration
of the national economies along the trading route.
Through the establishment of Economic and
Trade Zones which attracts investments from
Chinese companies, and building infrastructures
such as sea ports and railways, China through
the BRI framework is helping Africa meet UN
SGD Goal 9 concerning industry, innovation
and infrastructure. A practical effect is that the
BRI is helping African countries overcome the
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infrastructure gap, create jobs, acquire skills and
promote integration between countries.

Is THE BELT AND ROAD INITIATIVE IN AFRICA
SUSTAINABLE?

In 2013, China announced the Belt and
Road Initiative (BRI) development strategy and
in the same year, the United Nations announced
its Sustainable Development Goals (SDGs) (Shah,
2016). The BRI encompasses two corridors — the

that capture most attention are the growing
investments from Chinese entrepreneurs.
According to Feng and Pilling (2019), the volume
of Chinese investments in Africa was 2 percent of
the US level in 2000, rose to 55 percent of that level
in 2014, and now is on track within a decade to
surpass the US levels. There is increasing Chinese
presence in Africa, which is evidence of growing
Sino-Africa relations. Africa’s inclusion in BRI
opens opportunities for development projects
and investments from China which may enable
Africa to meet its 2030 Agenda for a socially fair,
prosperous and secure environment.

MAPPING THE BELT AND ROAD

@

\ / Huoerguosi
=

m

INITIATIVE’S PROGRESS

~=j ]
= m%

il Haikou

Kuala Lampur

W Jakarta |

Source: CSIS Reconnecting Asia Project, U.S. Global Investors

Figure 1. The Belt and Road Routes (Yamada & Palma, 2018)

Silk Road Economic Belt (referred to as “Belt”)
and the 21st-century Maritime Silk Road (referred
as “Road”). There are about 60 countries linked to
the BRI trading route reaching about 63 percent
of the global population and amounting to 29
percent of global GDP (Solmecke, 2016). China
aims to build a trade network that connects three
continents - Asia, Europe, and Africa - while
building land and maritime infrastructures that
integrate the economies of the countries on the
trading routes (Shah, 2016; Solmecke, 2016).
In Africa, beyond the massive BRI projects
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THE BELT AND ROAD INITIATIVE

The Silk Road Economic Belt was
announced by the Chinese president Xi Jinping
in 2013 at Nazarbayev University in Kazakhstan.
A month later in October of the same year Xi
announced the 21st Century Maritime Silk Road
during a speech at the Indonesian parliament
(Solmecke, 2016). The historic “Silk Road” which
dates before the Common Era (BCE) highlights
organised trade and exchange among peoples
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whose caravans travelled the long-range trade
routes starting from the cities of the Middle
Kingdom (present-day China) such as Dalian,
Xiamen, Tianjin, Guangzhou, Wuhan, Shanghai
and many more, through the countries of Central
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foreign trade. China’s geostrategic objective is to
reduce dependence on the Malacca Strait, which
carries over 90 percent of China’s sea borne trade,
and to guarantee an uninterrupted supply of raw
materials (Koboevi¢, Kurtela, & Vujici¢, 2018).
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Fjgure 2. UN 17 Sustainable Development Goals

Asia to the ancient Persian Empire and onto
Europe (Etemad, 2016). The caravans carried
their goods on camels or horses and made stops
at designated locations called “Caravanserar’ to
rest, re-stock food and water and set-oft again
till they reach a trading city where goods were
exchanged through barter (Etemad, 2016). The
BRI seeks to reestablish the historical Silk Road
characterised by the caravan traders now using
modern transportation systems, building upon
new or upgraded infrastructures to support the
integration of the BRI countries (Shah, 2016).
The 21st-century Maritime Silk Road
corridor is a maritime route that links China
with South and Southeast Asia, with connections
to East and North Africa and Europe. The
“Road” encompasses seas and oceans such as
the South China Sea, Indian Ocean, Arabian
Sea, Strait of Malacca, Red Sea, Persian Gulf
and Gulf of Bengal. Although the “Belt” offers
new possibilities, the volume of transport and
the costs of overland travel makes the maritime
“Road” an indispensable component to China’s
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Referred as the “Malacca Dilemma,” China
considers it risky to rely exclusively on the Straits
of Malacca, and is addressing this risk by building
ports in the Indian Ocean Region (IOR), as in
Sri Lanka, Pakistan, Bangladesh and Myanmar
(Koboevi¢ et al., 2018). China is also building

The BRI ushers in a different
form of Chinas engagement
with Africa in which a core
objective is to promote trade
through investments and
building infrastructures.

transport infrastructures essential to enhance
maximum use of these port facilities. The BRI
projects will facilitate China’s international trade
cooperation, and aims to create the world’s largest
platform promoting trade, financial collaboration,
social and cultural cooperation among countries
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on the trade route.
SUSTAINABILITY OF BELT AND ROAD IN AFRICA

The 2030 Agenda for the United Nations’
Sustainable Development Goals (SDGs) was
adopted by world leaders at the UN Summit in

BAGAMOYO SEZ MASTER

Africa is in need of a cooperative development
model that is supportive of the UN’s SDGs. China
has the potential to help Africa fulfill its needs.
The BRI provides a framework to enhance a
strategic partnership between China and Africa
that fosters socio-economic cooperation. During
a visit to South Africa by President Xi, the Forum
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Fjgure 3. Bagamoyo Special Economic Zone (Barnes, 2014)

September 2015, and came into effect on January
1, 2016 (United Nations, n.d.). The 17 SDGs
aim globally to achieve economic growth, social
inclusion and environmental sustainability.
For African countries, achieving the UN SDGs
requires a rethinking of economic policies and
new partnerships with development agencies
and the private sector. Africas heretofore
insignificant contribution to global trade stems
from inadequate infrastructure, skills and lack
of capacity for production. To reduce poverty
and enhance Africa’s competitiveness in global
trade would require Africans to adopt a local
development model that maximises their national
resources. The abundance of human and natural
resources when properly harnessed, will support
Africa’s sustainable development. To this end
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of China-Africa Cooperation pledged “(to)
actively explore the linkages between China’s
initiatives of building the Silk Road Economic
Belt and 21st Century Maritime Silk Road and
Africa’s economic integration and sustainable
development agenda” (Chen, 2018). Given
China’s interest in promoting the BRI, Africa
should leverage the opportunities to meet its
strategic needs.

Africa is in dire need of infrastructural
development (Leke, Chironga, & Desvaux,
2018). China is funding infrastructure projects
and investments that have long-term economic
impact and this is crucial for Africas sustainable
development. Some of the existing infrastructure
in Africa was built during the colonial era and is
mostly dilapidated with little or no maintenance
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or modernisation, making continued operation
increasingly difficult. Issues that affect Africa’s
infrastructural development stem from a lack
of political will to initiate modern projects to
keep up with needs arising from urbanisation,
compounded by forms of corruption which leaves
projects either with bloated costs or in some
cases abandoned. The consequence is that Africa
has not performed well in either intra-African
trade or trade with the world, due to difficulties
encountered in transporting goods and services.
(Ubi, 2018).

Here are some examples of BRI related projects in
Africa:

The BRI linked projects in Table 1 have
helped East African countries achieve UN SDG
Goal 9whichtargetsinvestmentsininfrastructures
and Goal 11 which targets provision of transport
and basic services to all. The Ethiopia - Djibouti
electrified railway provides both passenger and
freight services connecting landlocked Ethiopia
to the port of Djibouti. The Kenyan Madaraka
Express, a standard gauge rail connecting the
capital Nairobi to Mombasa cut the travel time

Table 1

BRI projects in East Africa (Chen, 2018; Sow, 2017; Xinhua, 2018)

Ethiopia Addis-Djibouti SGR | US$4 billion loan financed by China Exim bank

Kenya Nairobi- Mombasa [ US$3.2 billion loan financed by China Exim bank (with rail
Madaraka Express network plans to Uganda, Democratic Republic of Congo,

Rwanda, Burundi, South Sudan and Ethiopia)

Djibouti Doraleh US$294 million loan financed by China Exim bank
Multipurpose port

Djibouti Damerjog Livestock [ US$51 million loan financed by China Exim bank
Port

Djibouti Multipurpose Free US$150 million credit from China Merchants
Trade Zone

The BRI ushers in a different form of
China’s engagement with Africa in which a core
objective is to promote trade through investments
and building infrastructures. Africa’s urbanisation
is growing rapidly and predicted to be the fastest
in the world (Leke et al., 2018). Chinese backed
infrastructural projects and capacity building will
help Africa build and maintain infrastructure
needed to meet the pressure from urbanisation.
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by more than half, offering an alternative to a
bumpy bus ride on potholed highways that have
caused fatal accidents (Sow, 2017). These projects
are financed by loans and, with mounting debt
issues, there are risks of debt sustainability and an
inability by governments to address other social
needs due to limited funding. Nevertheless, the
projects do have positive social impact, especially
in the area of transport and trade.
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Djibouti has attracted major
infrastructure BRI linked projects as a result of
its strategic location, such as a multipurpose port,
Free Trade Zone, China telecoms data centre and
the location for China’s first-ever overseas naval
base (Chen, 2018). The Chinese commercial
and military interests in Djibouti provide socio-
economic development benefits and counter-
piracy operations in the Gulf of Aden.

Key ELEMENTS AND CHALLENGES

The BRI addresses Chinas strategic
interests such as building an extensive trade
network for exporting its products. It is also in
China’s interest to have a diversified network
of land and sea routes that guarantee an
adequate supply of resources. On the African

The BRI is intended to increase the
integration of different countries and boost
economic growth. This offers China a market
access opportunity to export its goods and
internationalise Chinese infrastructure firms - an
opportunity to offshore excess capacity (Chen,
2018). Some of the benefits include:

« Industrial capacity — Chinese companies
influenced by the BRI are establishing
business operations in African countries.
These companies will improve the
industrial capacity of African products
with spillover effects on employment,
capacity building and balance of trade.

o Infrastructure - Africa is in need of
infrastructural development. BRI projects,
such as ports and railways, will boost

There is a concern regarding the sustainability of these debt-based
projects. Debts must be repaid and as interest mounts, money used for
debt servicing could have been used for other development projects.

side, however, there are cases where countries
embark on projects without due diligence that
may result in negative consequences thereby
eroding the initial benefit to the government.
For example, Figure 3 shows the Bagamoyo
Special Economic Zone (SEZ), a US$10 billion
project in Tanzania in partnership with China
and Oman signed in 2013 (Tairo, 2017). Since the
Tanzanian government was unable to fulfill its
own commitment to the project, valued at US$28
million, it will proceed with China Merchants
Holdings International (CMHI) financing the
shortfall. The consequence is that the Tanzanian
government will lose its ownership stake and the
benefits that accrue to this long-term project. It
may not be in the national interest of Tanzania to
cede to a Chinese entity the complete ownership
of such a gigantic project with huge economic
potential. The Bagamoyo Port when completed
will be the largest in East Africa and is expected
to start operation between 2020 and 2021.

BENEFITS OF BRI LINKED INVESTMENTS

Worep {5

infrastructure. Some of these projects
have been years in the planning stage of
African governments while lacking the
financial capacity to execute them. China
through the BRI is supporting African
countries with finance to execute the
projects. The rail network in East Africa
financed by China will integrate the
countries within the region and facilitate
movement of people, goods, and services.

o Economic growth - Both industrial
capacity and improved infrastructure
contribute to economic growth. Local
manufacturing with an efficient network
of transport facilities connected to the
port will facilitate trade. BRI financed
industrial park, railways, roads, and ports
will boost economic activities.

CHALLENGES

The BRI has also brought to Africa its own
level of fears and concerns, such as:
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o Trade imbalance - without a clear
strategy, African countries will have little
leverage to balance trade with China.
Financing major infrastructure projects
gives China a competitive edge during
trade negotiations. African markets will
continue to witness an influx of Chinese
goods as opening market access may
be a precondition for China to finance
projects.

« Rising Debt - the majority of BRI linked
projectsin Africaare supported byloans or
debt-based financing (see Table 1). There
is a concern regarding the sustainability
of these debt-based projects. Debts must
be repaid and as interest mounts, money
used for debt servicing could have been
used for other development projects.
There is also a concern regarding the
consequences of default, as China takes
over the projects when the loans cannot be
repaid. For African nations this emerges
as a national security issue for long-term
infrastructure projects.

o Environment - projects such as ports,
railways, and industrial parks affect local
communities and may create negative
environmental ~ consequences.  An
awareness of climate change should be
factored in while initiating these projects.
Such a priority is in accordance with the
UN SDG Goals, which give appropriate
attention to environmental sustainability.
African governments and Chinese
companies should be guided by the UN
Goals, to ensure projects have a positive
impact on the host communities in the
long run.

o Impact - there is a need to ensure that
BRI projects are not only strategically
aligned with Chinese economic and
political interests. Proper assessment is
required to ensure these projects will
positively impact on the economy of
the receiving countries and should not
increase the potential for corruption by
government officials. Africa is in great
need of infrastructural development,

Worep {5

economic transformation, and cutting-
edge technologies. Projects that respond
to these needs will enhance sustainable
development. Adequate compensation
may be negotiated fairly and effectively
to minimise the problems of affected
communities, including appropriate
and timely resettlement schemes. Most
importantly, the BRI projects should
connect national economies and boost
economic growth and development that
are mutually beneficial to both China and
African countries.

CONCLUSION

The Belt and Road Initiative provides
an opportunity which African countries can
leverage to contribute towards the 2030 Agenda
for Sustainable Development Goals. The
SDGs require international cooperation and
collaboration with the private sector to achieve
these goals. As China deepens investments and
development projects in Africa, there is a need to
keep abreast of the social and economic impact of
these projects towards sustainable development,
deepen mutual understanding through cross-
cultural exchanges, ensure no corruption, ensure
environmental protection and the enforcement of
acceptable labour standards.

Francis C. NwacHUKwU, School of Business,
University of Saint Joseph, Macau
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INTERVIEW WITH PROFESSORS MARGIT OSTERLOH AND

BrunNoO S. FrREY

MARGIT OSTERLOHZA 2 FIBrRUNO S. FREYZ 1% L 1Jj

Stephan Rothlin %/ th7 interviews Margit Osterloh & Bruno S. Frey

STEPHAN ROTHLIN: You both have made
impressive contributions to the field of Economics
in which you have enriched the social sciences
by exploring the integration of economics and
politics, and achieved challenging results, often
taking a stand against conventional views. You
have introduced new insights into economics
from a psychological perspective, which allowed
you to address issues such as the transformation
of anomalies, the nature of intrinsic motivation
and the consequences of crowding effects. Your
exploration of the relationship of Happiness and
Economics is both original and widely discussed.
In your public lecture at the University of Saint
Joseph, Macau, on 8 May 2019 you have challenged
the audience again with your suggestion of a new
policy to address the pressing migrant crisis. You
stayed in Macau for 5 full days in January 2019
exploring a wide variety of different aspects of
this our beloved city. What particular aspects
impressed you in the city of Macau?

FREY/OSTERLOH: We greatly enjoyed our stay
in Macau because it offers two totally different
aspects of life. On the one hand, a most lively
city with beautiful buildings dating from the
Portuguese period as well as several modern
high-rise buildings. On the other hand, Macau is
engaged in casinos where huge sums of money are
involved and change hands.
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STEPHAN ROTHLIN: You were impressed not
only by the historic sites of Macau but also by
the contemporary architecture so much so that
you suggested that buildings like Grand Lisboa,
nicknamed by the locals as “The Vampire,” should
be listed as World Heritage, why?

FREY/OSTERLOH: Some of the modern
buildings in the city of Macau are interesting from
an architectural point of view as they present quite
extraordinary features. One of them is indeed the
Grand Lisboa which once dominated the old city
but has a unique shape never seen anywhere else
in the world. Moreover, it perfectly symbolises
a cultural artefact of these times: how leisure
industry and great architecture have merged

STEPHAN ROTHLIN: On the other side the
image of the “Vampire” as a symbol of unrestricted
greed may also reveal another aspect which
came to light quite strongly in the current World
Economic Forum in Davos, namely, a mounting
concern about the ever-widening gap between
the rich and the poor. The Gini index of Hong
Kong for example is alarmingly high with 0.532.
What is your key recommendation to overcome
this gap?

FREY/OSTERLOH: We recommend that the
conditions for persons who today have little
chance of getting a higher income in the first
place receive an education enabling them to raise
their income in the future. Such a policy reduces
the discrepancy in incomes reflected in a high
Gini-Coefficient most effectively in the middle
and long run.

STEPHAN ROTHLIN: You may like to share
your take on the view of the Dutch philosopher
Rutger Bregman who captured the attention by
strongly focusing on raising taxes on the rich. We
have discussed the effectiveness of the heritage
tax: what is your take on it?

FREY/OSTERLOH: We think that it is not a
particularly good idea to fight income inequality
by trying to raise the tax rates of the rich. In our

Worep {5

view this is a rather trivial approach. There are
several reasons why this will not work in the way
expected:

o In countries in which citizens have low
democratic rights to effectively participate
in political decision making, the rich find
many subtle (and not-so-subtle) means
to influence government policy in order
to protect their wealth. Examples are
big investments like road construction
and national defence projects which are
contracted in a non-competitive way,
favouring the established rich.

o Higher taxes usually lead to a higher
government share in GNP This
strengthens bureaucracy and furthers
corruption in many countries.

o The wealthy usually find innumerable
legal and illegal possibilities to evade
taxes. To give an example: If there is a
high inheritance tax, the wealth will be
given to children and grand children as
gifts during their life-time. Thus, taxes on
gifts have to be raised accordingly. This
results in wealthy and powerful people
transferring their wealth in even less
visible ways.

« High taxes on additional incomes
(marginal taxes) induce the wealthy to
migrate to countries with lower tax rates.

o It might be that high taxes lower the
incentives to work hard and to invest in
the future.

As a result, the tax revenue may be
smaller than expected, curbing the possibilities
to finance collective goods such as infrastructure
and education. Therefore it makes more sense to
consider the reasons how to avoid the discrepancy
of market incomes before taxes and transfers that
tend to widen in many countries and regions.
One measure is, as already mentioned, a good
affordable public education for everybody.
Another is to improve the infrastructure with
the goal to enable people of lower income to
have better economic opportunities, for example
improving public transport so that lower income
people are in a better situation to compete with
persons of higher income.
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Of course, resources are needed to pay for
education and infrastructure. To attain the goal
that (wealthy as well as not-so wealthy) citizens
pay their tax-share the following preconditions
must be fulfilled. First, they are able to participate
in the decisions how the tax revenues are spent.
Second, they experience that the public money
is used efficiently and without corruption. Third,
they are treated in a respectful and fair way. Under
these conditions also the wealthy are more ready
to contribute to the collective good. The not-so-
wealthy accept reasonable inequality of incomes
as long as they experience that they fare better
with it compared to a policy of big transfers.
What matters is that primary income (i.e. income
before taxes and transfers) is not highly unequal
(as reflected in a high Gini coefficient before taxes
and transfers).

An example is provided by Switzerland.
Semi-direct democracy combined with political
decentralisation in cantons and communes
allows citizens to participate in decisions how
public money is spent. Switzerland not only is
among the richest countries of the world, it also
has one of the lowest Gini-coeflicients of primary
incomes. In contrast to most other countries,
inequality has not risen during the last decades.
In addition, the government share in GNP is
relatively low, which means that taxes are spent
effectively. It may finally be added, that the Swiss
regularly belong to the countries with the highest
level of life satisfaction.

To sum up, the major emphasis should
not be to impose higher taxes on the rich but
to improve democratic participation rights and
affordable public education for everybody. This
may or may not lead to higher taxes for the rich.
What matters is that the bulk of the population is
better off.

STEPHAN ROTHLIN: I vividly recall our
discussions on executive pay during the 90’s.
Surprisingly we had already then agreed that the
astronomical high pay of executives would not
only not be justified at all but would also crowd
out intrinsic motivation. What do you suggest
are effective measures to cut the high pay of
executives down to reasonable levels?

Worep {5

FREY/OSTERLOH: We suggest some rather
unconventional approaches. The first is to
rotate the CEO position among the group of
top-managers. The second is to select managers
and the board of directors from a pool of well-
endowed lower managers by lot. Both approaches
work against the hubris of the now common

Theideaisto develop FOC]J, i.e.
Functional, Overlapping and
Competing Jurisdictions. They
form in response to problems,
and are organised to deal with
the corresponding issues in
an efficient and democratic
manner.

single CEOs who tend to think that they are
unique and endeavour to impose their views on
the whole corporation. In addition, single CEOs
today have the power to — directly or indirectly -
determine their own compensation. It is therefore
not surprising that they often fix an astronomical
pay for themselves because they sincerely (but
wrongly) believe that they deserve such huge pay.

STEPHAN ROTHLIN: Europe seems to be shaken
by a profound crisis: the chaos around Brexit and
the uproar of the Yellow Jackets in France are only
a few symptoms of a broader malaise. As you are
working on a new book on Europe would you
like to share your insights on some key elements
out of the crisis given the fact that you, Bruno,
have been consistently pointing out some of the
shortcomings of the European Union?

FREY: Along with my colleague Reiner
Eichenberger who serves now as Dean of the
Faculty of Economics of the University of
Fribourg I am proposing a totally new way to
develop a lively, efficient and at the same time
humane and democratic Europe. The idea is
to develop FOC], i.e. Functional, Overlapping

114



B, miNiZERERES S, bR
R MIHAEATAT . X2 FHEA
FEANE E s, B S, EENEKR
EZUNINERCR IE T /T

VI L IS R C AR RATEO0FEAET
X BT REAT B 18 . S NIRRT,
AR EATC 2 —E0ON, mEITR S i
Hm A ZICEH, 1 HiE s A
FEBNHL . AR S 1% R R 8 A 28504 it s
e B P v e A e 22 5 K2

FREYFIOSTERLOH: FRA'TAT & 1) v 54%
G ABONAF . — ik EEEAN R
MAHMECEO. S5 — MM —HEERE IR EE
S PR L PN EE L A . X R
J7 VAR5 WA WL B —CEORY 5 AANE], H
—HICEOFE SN NE SR —T ), F%
736 E W s s I T A . BeA, R
— (ICEOUNA-H0A B al [a] 3z e s E S 3 B
B 71. B, A4 8 B — AR BT %
N AN 2 T, R 0 ((E S R
) N B CSZAS BIIX A

ZERRAERCR (P E I R SO MR (H E
M NsRA A EHE, AL RAIA ) 7 I
TIRAVER R AR, REIETR
BRSCRF RS, mHEERZERZ, 7
IEAEAW T 38T — MR AEBUF H 5
AEIRR R . Mg, R afE—
ANERO 2 DL BEHLIE 2 IRAE AR 3K
— RBARYE T A B, B S A gk
77T RSk, AT S H I
BUREF o RORAT BLEEE RN “ 347
?”Wﬁ&ﬁﬁ%%%,ﬁﬁ%%mm%%
Tl

7 LI AL I PR 174 i ) S R o 25 N 2
WS B SE LT AR PR IR R NRA IR
UV RT AR RS IRSGHL, REMEFE—
N AT T N

FREYFIOSTERLOH: [n] @ff) 2, B
BRI AL A HANRINME R, R
HARHM LS. WEEIXFERE, A
HIA N B & B ek AR 3RER R
P& L. N T AEFRATH S o NJE, 34T

N T AEBATH R BN ANGE, AT, AN 55 E R 2
BAEFMAT— BAEZEB, #iaediisizE AL S ) —&6

75, MR, BiERE

G RRHELF s — IR = K
JEblo B B RCAERE “3F07 183
M EH PR A SR K 2 B RV BB AN I R LAME IR
AiE i, JEIEAEEES — A ST R HT 45,
ETE—EAERNEREN —SEh e, BN
giﬁiﬂTﬁﬂﬁﬁmmﬂﬁ%%ﬂ%%
%92

FREY: IES5AFES. BRI EERF
2251 2Bt Pt K Reiner Bichenberger—18, &
tH—Fh a7, SRR — A 7eE .
A HNGE . R HHEE R KR
FOCJ, BRLIREZE vi BY e M FEX . FOCTEN %)
] = A, I LA RO R F 7 N 2Rk
I AH IV 7] 7o X 55 R S P 7 B [ o
fitlh g SE RN AT J7 e AN BRE Y

Worep {5

EVEALEE AL R Bt —FF.

UL, AT ERS R E E N B
[k, wAE RIS E A3 & 1) — &R )
M A2 0k, HURIRAS B AF AL BE A AL BB
fr—H. F—F&, ILEEBRMITNEL—
el s, MRIEEEAN—ADES, A Er
Peo (HAZ, XU H A K A r
SCATE B AT LU Ak, AT
BOMATISERL 7 — A RTELE P H BRK
Ifle, M EESLT N ER G . R
PEEATMIFEU RS R B ZR S B e Jm
A DAA X L 58 g X L8RS B AN AL 2, T
BOIAHE RN AT DLAS 215 prilkids
X3RS HOR TS I BSR4

I EONH IR LT 2 SR ML #EA P 7 [H
Ko BANRTETTHF 5 HoR SV 17 BE I BT i
Pt , B <R R fn) ik i AN 2 i i v L P
5 M B A N R B E B AR 48 R AR £ 5 it

115



and Competing Jurisdictions. They form in
response to problems, and are organised to deal
with the corresponding issues in an efficient and
democratic manner. This totally differs from
the existing effort to build Europe on the basis
of nation states as is the case with the European
Union. The result of the EU is a fundamental
deficit with respect to efficiency (it is heavily
bureaucratic) and democracy (it is governed
strongly from above, neglecting the interests of
the citizens). Not surprisingly, the support for
the European Union as it exists is quite low, and
—even more importantly — is waning. A second
idea is to introduce aleatoric elements into the
government. This means, that some committees

a country’s communal wealth from which they
benefit once they work in the country. This is
analogous to acquiring a share in a cooperative
or credit union. At first it seems odd to ask poor
would-be migrants to first buy a share, and
then to enter a country. However, that must be
compared to the existing situation in which
such migrants pay considerable sums to people
smugglers. Moreover, our proposal offers them a
perspective to decide autonomously about their
future without running the danger of dying and
being mistreated. With our proposal, the country
receiving the immigrants get the funds they can
well use to integrate them. Political fugitives
receive the money back.

To reach a more humane system, we propose that persons wanting

to emigrate from poor to rich countries acquire a share in a country’s

communal wealth from which they benefit once they work in the
country.

or even an extra parliamentary chamber should
consist of citizen that are randomly selected. This
idea, which has its historic roots in Ancient Greece
and has been propagated by Aristotle would help
to fight against bureaucracy and the government
by an elite. It would help to give ordinary people
as well as the Yellow Jackets a voice and at the
same time would raise their responsibility.

STEPHAN ROTHLIN: Your recent lecture which
took place at the University of Saint Joseph,
Macau, relating to the migration crisis in Europe
was most thought provoking and was very well
received. Could you summarise the key elements
of your proposal on how to fix the migration
crisis?

FREY/OSTERLOH: The most important issue
is that the migrants can enter our countries in a
legal way, and to offer them quick employment
opportunities. If that is the case, the murderous
travel where migrants rely on people smugglers
is avoided. To reach a more humane system,
we propose that persons wanting to emigrate
from poor to rich countries acquire a share in

Worep {5

This proposal agrees with Pope Francis’
demands to offer migrants more legal possibilities
to migrate into Western countries. We agree with
what Pope Francis recently said during his visit
in Morocco namely “The issue of migration will
never be resolved by raising barriers, fomenting
fear of others or denying assistance to those who
legitimately aspire to a better life for themselves
and their families”. But we do not think that an
unrestricted migration into Western countries
would be a good solution. From an economic
viewpoint one could argue, that free migration
would raise the wealth of all nations. But there
would be winners and losers. For example, the
rich can afford better schools for their children
whereas the poor must share the classrooms with
the children of the immigrants. Therefore the
winners would have to compensate the losers to
maintain social justice. Since in most countries
we cannot expect such a compensation and - as
argued — the wealthy are in a better position to
avoid taxes and transfers than the poor, the latter
understandably oppose unrestricted migration.
As a consequence, the position of anti-migration
movements and nationalistic parties in our
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countries would be strengthened. Therefore we
have to think about better legal possibilities to
immigrate into our countries beyond unrestricted
migration. Our proposal exactly wants to
contribute to this goal.

STEPHAN ROTHLIN: The respondent of your
lecture, Mr. Andrew So, former Ombudsman of
Hong Kong (1994-1999) and founder of the Asian
Confederation of Credit Unions has positively
valued your contribution. He highlighted above
all the fact that your proposal to connect migrants
and refugees with credit unions would give them
also a sense of their own dignity and self respect
on top of the other material advantages they may
gain. What did you learn from Andrew So?

FREY/OSTERLOH: It is wonderful for us that
Mr. So evaluates our proposal in such a positive
way, and we are most grateful that he supported
our idea in light of his extensive knowledge and
experience as Ombudsman. We appreciate very
much that he has enriched our argumentation
with the idea that to pay for becoming a member
of a credit union or a cooperative not only helps
migrants to arrive at our countries safely and to
make a living, but also gives them dignity and
self respect. This will also enable them to become
integrated better and faster into their countries of
arrival.

STEPHAN ROTHLIN: The well known economist
Paul Collier and other colleagues have responded
to your constructive proposal in a most nuanced
way. However, among a host of other arguments
does he point out the damaging brain drain from
poor countries which are precisely in dire need
of those capable people who would be attracted
to move away from their home countries. Taking
into account the broad feedback of objections to
your proposal: What do you consider after all a
key road block which may make it impossible
that your proposal would be implemented?

FREY/OSTERLOH: As we have experienced over
and over, we both believe that new ideas always
have difficulties gaining acceptance, because they
clash with existing views and interests. It often

Worep {5

takes a long time to have a new proposal turned
into reality. We can only hope that this will be the
case sometime in the near future.

STEPHAN ROTHLIN: You are both members
of the Ladanyi-Association, based in Zurich.
What do you think have been the key insights of
Laszlo Ladanyi S.J. (1914-1990) who was greatly
respected as a China watcher?

FREY/OSTERLOH: Laszlo Ladanyi S.]J. for us
is a great example showing us the importance
of China today and in the future. He also has
taught us how important it is to learn about
Chinese cultures and to resist all kinds of cultural
imperialism.

MARGIT OSTERLOH & BRUNO S. FREY, CREMA,
Center for Research on Economics, Management
and Arts, Zurich, and the University of Basle,
Switzerland
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INVITATION TO PUBLISH YOUR W ORK

IN THE MRI JOURNAL
BIG A QRIIAR AR BRI RIAE

The Editors invite you to consider publishing your work in the MRI Journal. In order to begin the process of
paper submission, review and acceptance, here are the initial guidelines to help you prepare your contribution.

1. MANUSCRIPT PREPARATION GUIDELINES (ENGLISH AND CHINESE)

ENGLISH:
Manuscript length: 2,000 - 3,000 words (not including citations or footnotes)
Citation style: APA (American Psychological Association) guidelines — consult summary of these HERE

CHINESE:
Manuscript length: 6,000 - 8,000 Chinese characters (not including citations or footnotes)
Citation style: Consult summary HERE

Papers submitted should address one or more of the topics featured in the MRI Journal. The MRI Journal pro-
motes cross-cultural dialogue on social innovation, moral leadership, and comparative spirituality. For more
information about the MRI Journal, as well as to view previous issues of the journal, please visit our website:
HERE

2. MANUSCRIPT SUBMISSION REQUIREMENTS
All manuscripts are to be submitted by email to the following address: mrijournal@riccimac.org

Before submitting your contribution, please ensure you include a title, subtitle (if applicable), abstract and list
of keywords. Any article lacking one or more of these items will be automatically rejected and will require
re-submission.

Once submitted to the above email address, your manuscript will be acknowledged as received by one of our
co-editors, and put under review.

3. PUBLICATION CRITERIA

The MRI Journal requires authors to prepare manuscripts that meet the following criteria to ensure that the
quality standards of the MRI Journal are maintained.

o The manuscript is an original piece of research on one or more of our three core topics: Moral Leadership,
Social Innovation, Comparative Spirituality.

o The manuscripts arguments are presented in a well-structured, logically-sound and easy-to-follow manner.

o The manuscript complies with prevailing standards of written English or Chinese presented in a clear and
concise structure.
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https://wenku.baidu.com/view/0934b5faf121dd36a32d8253.html?from=search
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o All empirical evidence in support of the manuscript’s arguments should be based on a clear and robust
methodology and data and analysis that meets established research methods.

o The writing of the manuscript adheres to relevant ethical standards regarding, e.g. plagiarism, various
forms of conflict of interest, research on human subjects, etc. Consult our website for discussion of these
standards and specific policies: HERE

4. EDITORIAL AND PEER-REVIEW PROCESS

Once your manuscript is received, it will be reviewed by our co-editors. Chinese language submissions will be
reviewed by the MRI Editor for Chinese contributions.

After review, you will receive an annotated copy of your manuscript along with three possible decisions:
» Manuscript rejected and reasons given.
« Provisional acceptance. We shall provide feedback to enable you to consider revisions recommended by
the editors and resubmission of your paper to one of our co-editors.
o Acceptance which may include suggestions for minor textual changes.

5. REQUIREMENTS FOR MRI ANNUAL SYMPOSIUM PRESENTATIONS

If you are interested in publishing in the MRI Journal, we encourage you to consider presenting your research
at the Macau Ricci Institute’s annual symposium. This is an opportunity to meet fellow scholars within the
fields of Moral Leadership, Social Innovation and Comparative Spirituality and discuss with them their re-
search findings and interests. Each symposium has a “Call for Papers”. You can find the latest “Call for Papers”
on the MRI’s website: HERE

Below are the presentation preparation requirements for the MRI Annual Symposium:

Software: Microsoft PowerPoint
Length: 10 slides

To streamline the transition from one presentation to the next, we are requesting that all presentations use Mi-
crosoft PowerPoint. This requirement is to maximise the presentation time for each author, and to minimise
interruptions due to the use of different software or the switching in and out of personal laptops. Once you
have submitted your slides, we will develop them in a common format for all conference presentations, and
distribute them for use in the symposium packets.
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CALL FOR SUPPORTERS
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MRI JOURNAL APPEAL

Thank you for reading The Journal of the Macau Ricci Institute (MRI Journal)! We hope you enjoyed the
content. Given that the MRI Journal does not have a paywall, we rely on the support of our readers to sustain
our work of sourcing, editing, formatting and publishing the contributions for each issue. If you enjoyed this
issue, we kindly ask you to support us in publishing further issues. All donations help to secure our future as
the journal of moral leadership, social innovation, and comparative spirituality in the East Asia region.
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MRI LIBRARY APPEAL
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We at the MRI regret to inform you that our library, an invaluable resource for local and visiting researchers and
scholars, has been destroyed. During typhoon — HATO -which resulted in the death of at least 16 people and
caused havoc in Macau on 23 August 2017, the MRI lost its entire collection of books due to flooding, including
23,376 unique books and periodicals of philosophy, psychology, religion, the human sciences, language, natural
and applied sciences, art, literature and history, as well as a total of MOP 106,656 worth of electronic equipment.
While we may never rebuild the MRTI’s library to its original condition, we are determined to recover as much
of what was lost as possible. Your help in this process is much needed and highly appreciated. Please consider
a donation to help restore the MRI library.
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SymMprosiuUM TO HONOUR THE 20TH ANNIVERSARY
OF THE MACAU Riccl INSTITUTE

“IN AcTiIONE CONTEMPLATIVUS”
CONTEMPLATION, MISSION AND MARTYRDOM

A symposium organised by the Ricci Institutes of Macau, Taipei and the University of St. Joseph, Macau
Thursday and Friday, October 17 and 18, 2019
Gratia Hall, St. Joseph Seminary, Largo de Santo Agostinho, 5, Macau

SYMPOSIUM SCHEDULE

THURSDAY, 17 OCTOBER 2019

8:00AM - 9:00AM: REGISTRATION

9:00AM - 9:30AM: OPENING CEREMONY

Bishop Stephen Lee Bun-sang, Diocese of Macau

Rev. Peter Stilwell, Rector, University of St. Joseph

Stephan Rothlin SJ, Director, Macau Ricci Institute

9:30AM — 10:30AM: FIRST KEYNOTE SESsION: Rev. Stephen Morgan, Dean of the Faculty of Religious Studies of
the University of St. Joseph: Contemplation in a world of action: the English Benedictine tradition of mental
prayer, its debt to Ignatius and the changing nature of Christian witness in the monastery and on the mission
10:30AM - 11:00AM: COFFEE/TEA AND GROUP PICTURE

11:00 AM - 12:30PM: FIRST PLENARY SESSION: MARTYRDOM AND MEMORY

Gerhold K. Becker (Karl Rahner and Alfred Delp), Dennis McCann (Bonhoefter), Joseph Lee Tse-Hei on
Watchman Nee, Memorializing Martyrs (Hagiography and the Ambiguity of Witness)

12:30PM - 2:00PM: LUNCH

2:00PM - 3:45PM: SECOND PLENARY SESSION: ENVISIONING MISSION IN THE DIGITAL AGE

Rafael Mathando Hinganaday S] on MCM in a Pluralistic Society; Mark Pufpaft on Leisure (Joseph Pieper)
and Contemplation; Bambang Irawan S] on Ignatian Examen (Overcoming Fake Information); Chang He on
Architectural Design of Contemplative Spaces

3:45PM — 4:15PM: COFFEE/TEA

4:15PM — 5:45PM: THIRD PLENARY SESSION: CONTEMPLATION THEORY AND PRACTICE
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SESSION A: WELLSPRINGS OF CONTEMPLATION: Bishop Rev Anton Jamnik, Archdiocese of Ljublijana, Slovenia,
on Mysticism Contemplation, Christian Life; Alessandro Andreini on “Put into Deep Water” (Contemplative
Practices); Antoine Ren on Mission and Obedience

SEssION B: PERSPECTIVES ON CHINA: Zhang Quan Yi on National Identities, Wojciech Rybka on Biblical Roots
of Meditation and Examples of Their Influence in the History of the Catholic Church in China; Joseph Khor on
Contemplation and Gestalt Group Therapy

FriDAY, 18 OCTOBER 2019

8:30AM — 9:45AM: SECOND KEYNOTE SEssION: Contemplation, Mission and Martyrdom in El Salvador: 30th
Anniversary of their Martyrdom
Keynote Speakers: Martin Maier, and Paul-John Wang: The Message of the Martyrs of El Salvador

9:45AM — 10:15AM: COFFEE/TEA

10:15AM — 12:00 NOON: FOURTH PLENARY SESSION: WHAT OUR HisTORIES HAVE TO TEACH Us

Cristina Osswald on Japanese Martyrs; Claudia von Collani on the commemoration of the Japanese Martyrs;
Francesco Vossilla on the Florentine Franciscan Exhibit of the Capella Bardi; Olivier Lardinois on the Jesuit
Directories

12:00 NOON - 1:15PM: LUNCH

1:15PM — 2:15PM: SPECIAL SESSION ON THE MRI JOURNAL FOR EDITORS AND CONTRIBUTORS

Editorial Team (Stephan Rothlin SJ, Dennis McCann, (Mike Thompson), and Mark Pufpaff) will present the
recently published issues of the MRI Journal, the processes of its creation, and inform prospective contributors
about what to expect in the editorial and peer review processes leading to publication. The session will also
provide an opportunity for feedback and constructive criticism on the three issues of the MRI Journal.

2:15PM — 2:45PM: COFFEE/TEA
2:45PM — 4:15PM: FIFTH PLENARY SESSION: REDEFINING MISSION GLOBALLY
Stephan Rothlin S] on Contemplation and a new concept of Mission; Jaroslaw Duraj on Yves Raguin and

Interreligious Dialogue; Edmund Eh on Confucian Contemplation in Action

4:30PM — 5:00PM: CONCLUDING REFLECTIONS: Rev. Stephen Morgan, Paul-John Wang SJ, Martin Maier SJ,
Stephan Rothlin §J
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EVENTS AND PUBLICATIONS
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EVENTS #7515 31

“IN ACTIONE CONTEMPLATIVUS” - CONTEMPLATION, MISSION AND MARTYRDOM SYMPOSIUM
Organised by the Ricci Institutes of Macau, Taipei and the University of St. Joseph, Macau
October 17/18, 2019

PusLicaTIONS HFRY:

VoLUME II: THE Ac74 PEKINENSIA - OR HISTORICAL RECORDS OF THE MAILLARD DE TOURNON LEGATION
Kilian Stumpf S.J., Brill Publishing House, 2019

50 GREAT MASTERS OF CHINESE BUDDHISM (CHINESE TRANSLATION)
Christian Cochini, Religious Press Beijing, 2018

MAcA0’s COLLEGE AND CHURCH OF ST. JOSEPH
César Guillén Nuiez, Instituto Cultural and Macau Ricci Institute, 2017

VoLUME I: THE Ac74 PEKINENSIA - OR HISTORICAL RECORDS OF THE MAILLARD DE TOURNON LEGATION
Kilian Stumpf S.J., Macau Ricci Institute, 2016

INTERNATIONAL BUSINESS ETHICS: FOCUS ON CHINA
Stephan Rothlin S.J., Dennis P. McCann, Springer-Verlag Berlin Heidelberg, 2016

50 GREAT MASTERS OF CHINESE BUDDHISM
Christian Cochini S.J., Macau Ricci Institute, 2015

RESPONSIBLE ENTREPRENEURSHIP: HOW TO WRITE A BUSINESS PLAN
Stephan Rothlin S.]., Mike Thompson, Thomas Myers, UIBE Press, 2015

PORTRAIT OF A JESUIT: ALESSANDRO VALIGNANO
Artur K. Wardega S.J., Macau Ricci Institute, 2014

PrayiNnGg BAcH 1IN FRANCE AND IN CHINA: AN ENCOUNTER OF MUSICIANS IN MACAU
Philippe Charru S.J., Yuan Sheng, Macau Ricci Institute, 2011

PORTRAIT OF A JESUIT: MATTEO RiccCI
Artur K. Wardega S.J., Macau Ricci Institute, 2010

GuUIDE TO BUDDHIST TEMPLES OF CHINA
Christian Cochini S.J., Macau Ricci Institute, 2009

*To inquire about our events or publications, please contact us at: info@riccimac.org*
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