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“China has become of central importance not
only for East Asia but for the whole of humani-
ty. We want to continue our respecttul dialogue
with its people, aware that China is an important
key for a peaceful world and has great potential
for enriching our faith tradition, as many of its
people long for a spiritual encounter with God in
Christ.”

(The Documents of General Congregation 35 of
the Society of Jesus, Decree 3, 2008, p.65)

INSTRUMENTS OF PEACE AND THE SPEC-
TRE OF WAR

The spectre of war has again become a
devastating reality in the Ukraine. While brutal
recent wars in Syria, Sudan, Lebanon, Central Af-
rican Republic and in many other places did not
quite seem to attract broad public attention re-
garding their destructive and evil impact, the war
in the Ukraine seems a brutal wake-up call to ev-
eryone to reconsider seriously the multiple rami-
fications of the catastrophe of war. In this context
the present essays of MRIJ9 may in a special way
help us better understand how the vicious cycle
of violence and war may eventually be broken or
may well persist as an all-too-familiar disfigure-
ment cruelly scarring human nature.

Warfare was precisely at the core of an
event of cognitive disruption occasioned by a
cannon ball which in a 16th century armed con-
flict that wounded a young man named Inigo
from the Basque country. The shock provoked
a decisive turn in the life of this young Spanish
officer. Inigo had no choice but to surrender to
his enemies on the hostile French side where he
was confined to a period of prolonged recovery.
From reading different books he drew a basic les-
son: while romantic stories provided him with
short periods of relief, he realized that it was the
contemplation of the lives of Saints that led to

LEADER 118

lasting inner peace. Learning to weigh the odds
and reach better informed decisions was a most
precious lesson for Inigo — or “Ignatius,” the new
name he gave himself to resonate with one of
the eminent first martyrs paying a price for their
Christian faith — which he further developed and
refined during the rest of his life.

In the period of this so-called “Ignatian
Year” stretching from May 2021 through July
2022, Jesuits with their colleagues and friends
try to gain inspiration from the amazing turn
of events precipitated by that cannon ball, that
directed the life of Ignatius away from war and
narcissistic obsessions with gunplay, and towards
a life totally dedicated in the service of God and
others. The “Ignatian Year” also features the
miracle that transformed one of his best friends
Francis-Xavier (1506-1552), whom Inigo got to
know during their studies in Paris, who morphed
from a youth fully absorbed in the pleasures of
student life in the Latin Quarter in Paris towards
the exemplary missionary who ventured to the
New World of Asia in the period between 1542
and 1552. Throughout his voyages through India,
Indonesia, the Moluccan islands and Japan, he
was constantly searching for better ways to root
the Gospel of the Crucified and Risen Lord in the
local cultures which at times seemed so far away
from the Christian values he cherished.

Quite often violent clashes, pervasive cor-
ruption and wars posed a deadly stumbling block
to the foundation of Christian communities. In
Japan he had the intuition that the Middle King-
dom would offer a key and privileged door for the
understanding of Asian cultures. Francis Xavier
died on Shangchuan Island in Southern China
without realizing his dream. The basic dream of
his friend Ignatius, however, was quite simple:
let me do what St. Dominic and St. Francis did
during the time they founded the mendicant or-
ders in the 12 century: in the midst of a deca-
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dent church they proposed a profound renewal,
especially in reconnecting with the evangelical
option for poverty.

This striving for genuine renewal going all
the way back to that great awakening in the 13th
century, unfolding in the context of the Mongol
invasions, is strongly echoed in the paper of Na-
talie Ross. In 2022 the world continues to face
a pandemic and wars while the United Nations
2030 Agenda for Sustainable Development and
China’s Belt and Road Initiative argue for peaceful
coexistence. History has taught us that the work
of peace promotion supersedes ideology; the Silk
Road attests to that. Peace becomes indeed an
imperative for survival. The challenge is for all
of us to continue to process what went before, in
order to change the future. The infrastructure of
peace making requires analysis and evaluation,
and that means East and West must continue to
communicate in specific global ways to achieve
an ongoing and effective peace process. In light
of the full-scale invasion of Ukraine, St. Francis’
own Peace Prayer seems most timely. His historic
meeting with the Sultan of Egypt was certainly a
main reference point for the universal vision of
peace presented, most memorably, by Pope Fran-
cis in Fratelli Tutti (2020).

Ross considers the Peace Prayer an im-
portant starting point for making progress in the
discipline of contemplative action. Becoming “in-
struments of peace” we learn to respond to the in-
creasingly novel challenges, arising in the face of
adversity and war. Thus, we are invited to retrieve
the significance of contemplation as a model for
individuals and institutions which unfortunately
has largely become obscured.

Veronika Saraswati, Bernard Lee, and Jojo
Fung explain how the Belt and Road Initiative re-
lies on bilateral and multilateral agreements be-
tween China and partner countries to conduct
fair and peaceful development focused on the
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concept “building a community of shared fu-
ture for humankind?” It appeals to the Confucian
wisdom that declares that “our world is the only
commonplace for the human being” This ideal
recognizes that humankind inhabits a common
world which thus binds us together with a shared
future valuing cooperation and solidarity rather
than domination and hegemony. The wisdom of
Confucian tradition should help us to understand
that the war in the Ukraine poses a great risk to
China. In 2018 China opened a Belt and Road
Trade and Investment Centre in Kyiv, an initiative
that ought not to be quashed by the war.

In situations of extreme conflict, it is im-
portant to recall the promise of religions work-
ing together to make peace. As Dennis McCann
explains, the Principles of the Global Ethic begin
with a statement of the need for a vision of peo-
ple living peacefully together. While the United
Nations 1948 Universal Declaration of Human
Rights is invoked as a model, the Parliament of
World Religions’ 1993 Declaration observes that
“rights without morality cannot long endure, and
that there will be no better global order without
a global ethic which must declare a fundamental
consensus on binding values, irrevocable stan-
dards, and personal attitudes which starts with a
fundamental demand: Every human being must
be treated humanely” The Global Ethic’s basic
Principle is recognizable as the Golden Rule,
honoured in Biblical teaching (Matthew 7:12), in
Confucian teaching (Analects 15:24), as well as in
Hindu, Buddhist, Muslim and other traditions.

Considering the rise of Putin, we may
wonder what is behind the consistent pattern
of Western partners failing to have the guts to
push back against his repeated violations of in-
ternational law and ethics. In his analysis of Paul
Tillich, Anton Jamnik recalls the key element of
courage in the process of bringing about justice.
Every act of justice requires the audacity to take

11



7 AL R BOROBE 22 1 BBk . FRATTIR 4 51
18] B8 AE g — A v 2O A AT 8] A )
SCo BRI, XA SCE AR .
AW Je A « BERL LA HANTE - 2R
LFHBRE T a7 BB S T
] Ak PR FE 22 8] B A 2 30 i, R AR
“R NRariz SR FEAR T MBSOkl AT
SRR EUFEER “R TN 1
X B = X HENRE], ARAEEE—

AIERERHER, R IRRERACK, A
S ERL A AL, X GaME . XK

BRSO BIRRATIA 5 50 S 4h
o KR 201846, o7
ST B S BRED, X{A
AR 22 A 2 TR

TE K. A N HE ) A R 8 e 32 5,
B 7 H O EE AN, e EAAR
e & 2f B FoREY . BLE, FATxEH
ST R S, YRS B ERATT B 45 sk
PR BOR T B &AL (ARPLsp . (Fratelli
Tutti) ) (20204F) HAEIERIIZ A, HLn[H]
Hy s, s T ROLCRSEHEy
KW E ZEZ AP R . H AL A,
KRR EAD VLI 50 Gh ik (1) 5 3 ik ME— N R
KEREAF, HAgiE IS 2 i BRI IE X )
RS

Z B S FATE B [FH =R A
(1) W iy B B DR IGAE SR , I Tl S 4k S A U B
N ANAEAZ FI AT PR R A58
FEEBIR « 2 s, el « R

“20224F, HHF ARSI KIAT A S MR g, REBEE
2030 FE AJ 2 i R IR Y ANrp [ “—aF—B%” (B UCHS F2 5K A0~

Shb. s, fRHEA R TAERUR 1 BRI

227l

UER] X — R 7

Wi R A2, B o A
A %% ) S A I AR B . IEm
TR, CEBRISHEENDY K RERRE
TR R S TR R . —J7 1, 19484F
oA EMA N (HEFRARES) gL 8h—
PhELYE, TWm— . AR S1993
(EF) My, “BABEEINIIAN
ATREFE A, DA &R, MKAE
IR BT, SERISHELAE S — R A
R, BEEREAARMEMMEN . A rTHL
TH AR UE LSS NS B, X R R T —A
FEARER: B NEB S BN IE 1 XS
o 7 AT ERAG B I A TR D) 4 A % 4 vk
M, XL C (EREE) 7: 12)  fF
KA C GRIEY 15: 24) DLREIREES. 1
. BRI AL G b 2 2 B,

BEM TR, RAISEMIE,
ity 28 VR 3 e I By ANAG FE L AT T O Ak AR
E& A BA BT EITIRY « HALTH,
TR« WS v AR AR S AE Sk R
KEHE R B B IKIE AT #RE 8L

LEADER 118

WO E A B AW RERIIE G, RS e
IR FRATT A i AR P R 3R R e R R B 5 T
EWETE, A S ijp Rt 2 ik
SR 2 M, B AT 2 A T AR A
£, X RN IR A, BATRR 2
AR B I AL A5

E LA KR AT A0 4 T By A A s+
oy BAT PRV B S s b, il e R BUK
—RWAE S FEZIATHER C [ 2 LLHT
A=, BOEFEANREF, MR AER T
T AT AR, XN, A9
18 « ZEANAEL « 5 AR 0mi 1 HE 6K 2 i 5 2
B e ar, B E R EAAE DR AR
Xk R OB ARSI, XA
AN AT DU B A IF 22 2] o Al AT S 94 DY
ANERER 2 KRN T =+ ARk 0
TAEGUE R G, BT, ABA14 H i =T
REEEZFN TH BB S B E M H
PRI S AT B R e i PR 2R
HISfok 2 URAE 45 P R R AR N

12



risks. Tillichs own resistance to Hitler’s Nazism
cost him his academic career in Germany and
forced him to seek refuge at the Union Theologi-
cal Seminary in New York. In our time reflecting
on Tillich's work may help us to achieve a bet-
ter grasp of key messages from Pope Francis in
Fratelli Tutti (2020), which like Tillich’s vision,
reveals the link between superficial communica-
tion and the growing gap between the rich and
the poor. This striving for a single human family
as brothers and sisters, as Tillich also knew, can
be realised only through the grace of love, em-
powered for justice.

nard Lee and Liam Gearon highlight the mission
of Jesuit higher education which places great
emphasis on forming “people for others” within
a true academic community where scholars and
students can interact and learn from each other.
Based on in-depth interviews with thirty presi-
dents, faculty members, and senior administra-
tors of four Jesuit universities in Asia they suggest
three key elements which seem to be crucial to
effectively achieve the goal of Jesuit higher edu-
cation: Commitment from top management, the
structure of the Jesuit program, and the spiritual

leader.

“By repeatedly watching masterpieces, one may come to realize that

martial arts themes, for example, go well beyond superficial fights to

reveal key values for a fulfilled happy life. In fact, visual images may in a

very special way provide profound insights into the whole range of key

Confucian values such as honesty, integrity, modesty, determination,
loyalty, and truthfulness...”

Multiple crises may also reconnect us to
the vital importance of philosophical inquiry
pursuing questions everyone has to grapple with.
In his essay on the French philosopher Pierre
Hadot, Yves Vendé suggests possible convergen-
ces between Chinese and Greek Philosophy espe-
cially describing the common situation of uncon-
sciousness in which we live. Classical images such
as the frog in the well or of the fly in the bottom of
a large barrel ignoring the universe in its entirety,
as Zhuangzi suggested, reveal our typical situa-
tion, and the humility we need to understand it.

It is not easy at all to shape education-
al policy, given the fact that the pandemic and
overall digitalization have made teaching quite
challenging. Students as well as their instructors
have returned to their former classrooms at least
in some cases as if they had become as unruly as
wild monkeys. In this challenging context, Ber-
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For over thirty years I have been trying
to use the analysis of movies and visual media
as a privileged way to deal with a visually orient-
ed younger generation to discover and enhance
their empathetic potential. Exploring and better
grasping some key lines of a movie’s basic story
and pointing to the ethical dilemmas the differ-
ent heroes are struggling with may have a decisive
impact on how individuals and groups develop
an ability to care for others. Far from strategies of
indoctrination this method is grounded in per-
sonal experiences which enable the alert viewer
to enter at least partially into the complex dilem-
mas of different characters. By repeatedly watch-
ing masterpieces, one may come to realize that
martial arts themes, for example, go well beyond
superficial fights to reveal key values for a ful-
filled happy life. In fact, visual images may in a
very special way provide profound insights into

13



=t2zEk, HEHEREEL I8
AL L AR B A IR 7 2K, R 5 3 17 2
RreEa —ARIT 208, IR I s A At AT (14
MARIERE . IRZ AL A 348 B S T A R
SR B ], 87 AN [R) A P T I )
TEPEM 5T, X W] BE 2% N A4 5% - i e
B IR0 N B BE 17 AR R E TS R . 3K
PR AN HAC R, T2 DL N2 60y
BLA, KRB IA, D E AR A
[l M B B N . I8 e BWE 75 1
PERATRE S R B, BN, EOR ) 3l  H
BCRMAATF, B TR e S BLsE
RGOS . sk, Mo B 2 A
—MARE R AT A, R BURZI TR 5
RN BB — R R R W+ %,
WESE. IEE. WREE. Pl BRI,
] fE 2 5 L AR EGE O £ i R R A
RN AETRER F 3R

(HEHEY B2 —HWHIKZER S
FE A, MR A 7022745 70 ) i) 2= T [
Ho . I G DL R R LA AR
FEIER . CTERE) e 17 15 5 £ LE 3R ]
R R AR T ERE.

H/NNIFE RS (O5%) H, BA19794F
W ) BRI 1A G B 2 S, R T
I FETE — 37 10 BE AR T b5k 5% = A N BT 4 75
AT R APE (2 56 o 24 I g TR T
KA, BOHAETFE. XMHEEZDN
IS IE) 5 5 N 19664F F20164F, KIA504E, J&
T AEE N AATT o An] s D 4 3 At AT T ER AR A
H MHERG. AR, BRESKLE
EA WM E I BUSETH AT . 5 ) hRE
HE7 DN EZY R W EIE SH 2 S 82N -2y N T
MEH, B SIS (ELY (1985
) M G FEtE) (19804 JUiE Hh H2 g
P WA BN S PR . 57—

“CE M EWERFEHIEd AT RE A, B, ORI iz i

T RIEAIIT =, R 7B CSCEL sEAm A S B O AN (E

WMo Hsg, BB A—MARERIRAI 720 SREEMIRZI R

2, IRANPBAN— RV RHRRENR T L, Wmse. EH.
W Yol AEURIIH -7

KA, AT 59l ST A [R] o e
F WA TN L B RTAE T . ER R
(—ARGEIRY A, FEALIRIA) B 22 7 s T
AR PR P 22 kil . 19374F, 26—k
Hcger, B st m) (g 2=/ e 3
D P LIWE TR . SUERR, fE
AL T7, MR BT 5 = R 1 AR SER T E P
I HRAGE . BN LIS R EAAIMER
Oy, AEitsE T, HR—AR M. Wi, 1
BRI, B0 7 PrROR . ERE
oK, XA RS AE FF SE AN B (1 B, g pf RN T 3
FdR TR IERMEEA T : 3R f KW
AT AL A UE A U AR S BOIRAS T R 2
MR B, LA A o ke
PRI 0 T o A i PG 0, TR) I AT B2 0 1
BIEEIA, KT

LEADER 118

Ji, FAER CRrBYE” RS2l AN ]
JR s, RIS xR, B Re R ke
RNERZ O 18 W TR R AE— .

FEARSBEANZREA, BREAEIEN
RN TS, S K AR R S
ZINFLH B AR B8 AL, Al BN R 2 B
TR E B HCH MO IR, IECE R D
— HAREE [ e gk [ B A 2 B R R AT 5 O
o 555 25 A 1R B i AN 38 D7) 7 e X
BT AT, B SR B & 1 ECE
277, M HICHZGER “RHRATT”, i
QG A YERF AP AL 2 IS B il RSS9
AR G2 ) L E RO T B BR 0 B AR T2 X
[ 357 ) AR ZS D o O M 2 AR SR 3 B AR 32 X
R, IEAETT A Al 5 AR A~ g 7]
RETE

14



the whole range of key Confucian values such as
honesty, integrity, modesty, determination, loyal-
ty, and truthfulness, which may resonate deeply
in those who would like to go beyond the superfi-
cial perceptions of so many feature films.

In such a perspective, special attention is
paid to the way different heroes face illness, war,
and death. In the case of Wong Kar-wai’s “The
Grandmaster” the subtle philosophical underpin-
nings of martial arts emerge with its differences
between Northern and Southern schools. During
the Second Sino-Japanese War in 1937 Ip Man—
who is portrayed as the ultimate Master of mar-
tial arts, and remembered as the mentor of Bruce
Lee—loses his two daughters due to starvation.
In the meantime, in northern China, his enemy
Ma San becomes a traitor and kills Master Gong
Yutian. Gong Er who is the daughter of Gong Yu-
tian vows to never teach, marry or have children,
and devotes her entire life to seeking vengeance.
Meanwhile Ip Man moves to Hong Kong and
founds a martial arts school. In my view the film
reveals the true ethical nature of martial arts in
the midst of ongoing multiple violent clashes and
fights: instead of preparing students to be trained
in warfare the true Master embodies self-disci-
pline, and a contemplative’s devotion to his mis-
sion in the worst kind of situation while breaking
the vicious cycle of violence and restoring peace.

“Hero” is also a Chinese martial arts film
directed by Zhang Yimou, based on the story of
Jing Ke’s assassination attempt on the King of Qin
in 227 BC. Facing war as well as the pervasive de-
sire to take revenge is a major theme. The distinc-
tive plot of “Hero” finally turns on Jing Ke’s deci-
sion to give up his intention to kill the Emperor.

In the movie “Youth” by Feng Xiaogang
the frightening scenes of the brutal border war
between China and Vietnam in 1979 reveal the
test of authenticity entailed in caring for others,
especially in the horror of a bloody ambush when
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Liu Feng manages to save the life of a fellow sol-
dier while he loses his arm. The film covers the
time span of about 50 years between 1966 — 2016
and provides glimpses of how exemplary persons
succeed in maintaining their ideals of friendship,
caring for each other and standing up against
injustice while ideologies will always collapse in
the face of intractable reality. The reassuring ex-
periences projected in “Youth” recall the ultimate
Master of the Cinema, Akira Kurosawa who used
his war movies of Ran (1985) and Kagemusha
(1980) as a passionate reminder for all viewers
not to fall back again in the trappings of war. The
genuine “perestroika” on the other side will bring
about a transformation on both individual and
institutional levels, which reconnects to the core
values that bind humanity together even in the
face of war.

The challenge of bringing about signifi-
cant changes within different layers of the society
including within the so called “cut-throat” busi-
ness world is to seriously consider the arguments
of Stephen Yong-Seung Park for a profound trans-
formation in responsible management education
in business schools away from the exclusive goal
of profit making towards promoting sustainable
peace and justice in the international community.
The brutality of the war in Ukraine indeed cries
out not only against a “negative” peace, which
means only the absence of violence or fear of
violence, but above all towards “positive peace”
involving the attitudes, institutions and struc-
tures that create and sustain peaceful societies.
The transition from traditional egocentric share-
holder-focused capitalism to the new eco-centric
stakeholder capitalism opens the possibility of
positive peace building by the corporate world.

The more I reflect on the different articles
the more I am amazed how strongly the argu-
ments urge us to resist the madness of war. On
the other hand, we need also always be reminded
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that the spectre of violent conflict and global war
demands us to be aware that it may be unleashed
at any moment. A much firmer and more com-
prehensive culture of reconciliation and freedom
needs to be built upon the ashes marking the end
of the next war.

STEPHAN ROTHLIN is Director of the Macau Ricci
Institute, Macau and CEO of Rothlin Internation-
al Management Consulting Limited, Beijing and
Hong Kong
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CONTEMPLATIVES IN ACTION AS INSTRUMENTS OF PEACE

SARE VA T

ABSTRACT

What follows is a precis of a larger work
that invites us to consider how institutions can
be instruments of peace following on from what
contemplatives must teach peacemakers. In 2022
the world continues to face a pandemic during
the roll out of the United Nations 2030 Agenda
for Sustainable Development and Chinas Belt
and Road Initiative 2049. History has taught us
that geographical peace promotion supersedes
ideology; the Silk Road attests to that. Peace
becomes a matter of survival. The intended
audience for this paper is general readers
interested in peacemaking. The challenge is for
all of us to continue to process what went before,
in order to change the future. The infrastructure
requires analysis and evaluation and that means,
East and West must continue to communicate in
specific global ways for an ongoing and effective
peace process.
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The Peace Prayer of St Francis first
appeared in a French publication in the early
1900’s and though it was attributed to St Francis
of Assisi, he likely did not write it. The writer was
seeking from textual sources, pure behavioural
intent. Such an intent which is received by many
people of different political and spiritual origins
is like an anamnesis, an empowering recollection.
The image of St Francis of Assisi meeting with
the Sultan of Egypt has reinspired many since
the release of Fratelli Tutti (2020). Perhaps this
meeting earlier inspired the writer of the Prayer
of St Francis during a time when France signed
treaties with Fez, and millions were impacted by
their complex economic interactions in Africa
and Europe? Whilst the 20" century author of the
Peace Prayer of St Francis likely wasn't thinking
of scientific instrumentalism, the word entered
our lexicon some time before, and the point is
the discipline of contemplative action — especially
as instrumentalism, becomes the possibility for
increasing novel life in the face of adversity. This
is a method, that contemplation as a form of
instrumentalism is a model for individuals and
institutions. But how?

St Francis of Assisi with the Sultan of Egypt

The divide between those with access to
technology and those without, is one argument
about poverty indicators, but we also need
to address the impact of manufacturing and
distributing the demand for technology upon the
planet. We canjuxtaposespiritualinstrumentalism
with Bob Allens work on Technology and
Divergence and begin to get a sense for how
such a connection might serve humanity in

SOCIETY f1£:

addressing the spiritual deserts in our unequal
global society. People comprise institutions.
Mitigating hubris incorporates processing that
where conflict finds individuals are not capable
of understanding, the social responsibility of the
contemplative individual and the pedagogical
role of institutions for peace promotion is to act
to give agency to those who don’t understand.
Such is the case for institutional process which
is pedagogical by nature. That involves changing
dominant discourse, augmenting language
to redirect marginalisation at those who act
against peace promotion, and instead valuing
spiritual poverty as the dominant discourse.
Such methodology requires temperance, not
just to transform scientific method, but political,
economic, spiritual and pedagogical methods
and their impact on land and peoples. The task of
the contemplative is to maintain the vigilance to
which the St Francis Peace Prayer alludes, whilst
this temperance involves spiritual practise, and
interlocution as an observable phenomena in the
world. We can explore what contemplatives teach
us about immanent critique by observing, for
example, St Ignatius’ writings on Discernment.
Mystics have contemplated their place
in the world for centuries, and perhaps the
spiritual space of 13™ century Assisi beckoned
the heart of the writer in early 20" century France
as much as Assisi calls us today, especially as

regards our connection to land. For whilst the

“The social responsibility of
the contemplative individual
and the pedagogical role
of institutions for peace
promotion is to act to give
agency to those who don't
understand. Such is the case
for institutional process which
is pedagogical by nature.”
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Enlightenment may be over historically, we are
yet to be enlightened as to how to heal from it.
Contemplation is a skill that spans the world,
it does not discriminate, even among non-
believers. Pope Francis began his pontificate with
the publication of Evangelii Gaudium (2013)
which is highly relevant to this discussion. For
example, the Silk Road first existed as Taoist
commerce which we have forgotten today and the
cultural movement of poetry from the corridors
of Greece to Iran via the Silk Road brought with
it, a developing pedagogical blending of Taoist
and Buddhist literary meditation in the Far
East when, by the Tang Dynasty, Gongans were
developed by teachers to instil spiritual lessons
for students; these signifying prompts beckoned
from the listener, a response, via contemplative
reflection which hopefully aided the student to
be illumined. In the Ignatian spiritual tradition
the contemplative space, between the desire for
absolute connection, is in the realm of the Holy
Spirit who works through each of us. The Lectio
Divina is a starting point for Jesuits and others,
individual and communal discernment offers a
contemplative path for personal and institutional
change. But inherent in the desire for perfection is
the reality that there is no utopia, we are humans,
and the wisest of contemplatives is disciplined, yet
flexible. Developing contemplative wisdom thus
requires pedagogical skills. But what does this
look like in political, economic and pedagogical
institutional contexts?

Change how you see and see how you change -
Chinese proverb.

The Silk Road opened doors for more than
centuries of poetry used here as an important
spiritual segue. Ideological colonization across
Asia produced diplomacy that often-perpetuated
stagnated institutional behaviour across Asia
neglecting the realities of poverty. Competing
political ideologies impacted every part of
Asia, along the Silk Road and beyond to the
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Americas. These ideologies are that which we
need to mediate today, but how? Educational
systems became proponents of them, rather than
tools for peace promotion and prosperity. How
can the West communicate with Asia’s Belt and
Road Initiative (BRI), for example? Especially
regarding development on continents like Africa.
Both the 2030 Agenda and the BRI 2049 need to
address economy, climate change, energy, water,
health, space, security (terrestrial and maritime,
aerospace) ... We need unbiased environmental
impact statements, critiques of corporate social
responsibility and sustainability across sectors.

Indian Ocean

Java

The Silk Road

It requires quality control and
accountability infrastructure. It must happen
multilaterally and be inclusive of civilians not
in positions of economic power. But how? The
answer is in quality development economy, as
an instrument for peacemaking. But we need to
shift how we value the use of technology, how we
engage in risk which is an indicator for change
like conflict.

..the new technology was most
appropriate for the factor prices and
other circumstancesoftherich countries
doing the inventing. (Allen 2010: 6)

In 2005 Secretary General of the UN,
Kofi Annan, instigated reform at the UN which
had become complicated, divided. The Office of
Internal Oversight Services was established to
review mandates older than five years. Boutros

Boutros Ghali’s Agenda for Peace in 1992 was

22



R W RO B X RAE R IR,
BRI R, B XM s, AR
#, BMEARAER PR K. KB Fs1itE S
= AR S A T X R,
TX A2 ) MR N B0 2 3R P A A
“CIRTEEF 7 R ER IR AT AR S G AR
T, AN NIRRT RSN A
AR AR IME . (EXHIX 56 5 i B (A Jii
PSR AL ST, RATRAZE, &
BERENERE . KL, HrEAEETH
AR, H2E, EBUA. T AAE H
T 5T R AR AT A B W 2

LI

Tk S ——F LRI AL

2290 2 BT T LA 20 BUOK BLRr Ak
VENEERG A R W ERESK
FEBRALT AL TANAZ, X S il A 1 ]
A AE Ty AL 2L T T IS . A E
Se I BUA R ARTE AR 2] 1 LI5S
X, QAR TIPS M . SR
AT EZABXEERIES, HEAM? #
ARG AR AP SR TR, T T
BRESEE. W5 5IE «—d—
7 ABBOESLIAIE ? Rl 5% T AR N A KR
IR R, (20304 nIRFEE R R IEE) 52049
AT B AT EE T RRa

SOCIETY f1£:

Bry AMEA . gRYR. K. DAL =E. %
4 (R A TE. SR ... ... 1) 1)
A, BATFTE D AN RS, Xf
A M A 2 T A RS T AT R 22 2E AT VR
H.

1K 75 o A ) R ) B R A . 620
ik 2z 5k, QEREEFE N
K. HiZEAM? ZEMZ, mliEmEs
KIE, BT R, (HIRNTERA
X f5i ARz ) B RE UL R FRATT IR AT T an A Ak 2
B A TEAE IR R o

e ORI EE RS AN E A5 B K
JFRAGH AR K EH . (M, 2010
F:6)

20054, BKEHEMBKEEE « 2
(Kofi Annan) FEEKCE BN HARLSCEE,
15 e B T R o N o 1 % VAT A s
WEFHSS T, JFaaxm U DL B A S5
AT A . 19924F, ARFE B « AHE% Wi
F] (Boutros Boutros Ghali) A (AFISFEX
) ZJ5, 20004F, FHEE - kKT (T

HE) , REFRERE—DKEN 2030
FER[ s R H b (SDGs) ) o AT ZE
B A R s O AE L 3047 B VE Al . IR
oA B R ZERA R — R, KRB ESTT,
[ s B T Bk 4 2 RNt AR AT 7R i —
W HOE, BFEEEARVE T E K, SSIEEM
T N TR A R VA I8, R 3 I BT R IR
P AN @ LSRR =

20204, BAEER T ARSI
H”, KOS5 “HEATLMEEREdEIE
P, BORECE BEIAIRS], 055558
A BAT LR G0 W, o HBR 7 ZERG 25 1 ol
B, fE— DR A, FErhRAEE
R ERBUE

BT TR RERSER . oA )
Bz, B FrttmEEH /i BT AR
T CAREFFER B NTR
27 AR RN E AR, HE ek, BT

23



later followed by Kofi Annans Millennium
Declaration in 2000 which later developed
further the 2030 Sustainable Development Goals
(SDGs). Through the structures that already exist
and require reform we must engage in immanent

critique. For just as the UN requires further

reform, so too do all parties to the UN such as the
IMF and World Bank which incorporate the East
and West and this involves better communication
between grassroots and leaders, clearer evidence
and communication of criteria for grassroots to

be supported.

“Indigenous people have the
potential to express their
legal identity through the
United Nations Permanent
Forum on Indigenous Issues
where they can articulate
specific ~ customary  laws
which pertain to people who
know their connection to
land and their lore. These
are not perfect legal systems

either, but an instrument
for peace promotion
from hordes of locations
where there is turmoil”

The UN held World Statistics Day in 2020
with the slogan, “Connecting the world with
data we can trust” because the UN recognizes
one atrocity committed against the vulnerable
is statistical bias. The planet needs mathematical
reform. It’s not just the politics of sovereignty that
defines conflict in a world with a global economy.

Data analysts require hordes of reliable,
unbiased data. The IMF and World Bank both
publish its data for ‘citizen economists. To
take the similar goals of the BRI, their funding
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sources, investment modelling and Agenda 2030
to a point of peace promotion, both agendas
require economic reform assessed in terms of
their human and environmental impact. We
need to create criteria for global databases to
aid in the redirection of economies to transform
institutions based on the political, economic,
scientific and pedagogical dimensions. The SDGs
are a guide. It requires criteria that does not data
mine with generalisation but upholds the dignity
and identity of cultures and groups represented.
This is not one order but a plurality with a goal
of peace promotion and human rights. It is not
poverty that radicalises.

Customary Humanitarian International
Law bind all states in the event of armed conflict.
It is recognized by established patterns of peoples
on the land where there is no written tradition.
Treaties are instruments for international law
under the Vienna Convention of the Law of
Treaties which is ratified by numerous states
and is used as an instrument to regulate treaties.
Where there are no treaties between states,
here, customary law prevails for peacemaking.
The Vienna Convention on the Law of Treaties
Between States and International Organisations or
Between International Organisations needs more
signatories to ratify it. We have the framework,
we need to keep using it, consciously.
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The

Commission is

role of the International Law
(among other things), to
establish principles for the interpretation of the
Vienna Convention of the Law of Treaties which
provides space for parties to treaties to change
via interpretations of customary law. Today there
are numerous global problems with the concepts
of sovereignty and treaty. What is required is a
review of treaties among all states. Firstly, further
implementation of Kofi Annan’s UN reform
through The Office of Internal Oversight Services
and scrutiny of data pertaining to the SDGs and
the BRI as they pertain to conventions on air,
space, water, sea, land and human rights in those
areas. Conciliation commissions and arbitration
can be used for this process where customs
override nations in conflict. We are custodians,
not exploiters. Making Peace means to cease
exploitation, to build on what we’'ve begun as a
planet that recognizes the Universal Declaration
of Human Rights (UDHR).

One point of conflict for treaty makers is
the concept of spiritual connection to land. The
fact that each human being shares in a common
creation binds us to an ideal of humanity
recognised in the UDHR. Religious freedom
discourse requires appropriate human rights
frameworks and criteria to free indigenous
spirituality from colonizing ideology that clashes
with the creation stories of major established
religions, some of which are indigenous anyway.
Indigenous people have the potential to express
their legal identity through the United Nations
Permanent Forum on Indigenous Issues where
they can articulate specific customary laws which
pertain to people who know their connection to
land and their lore. These are not perfect legal
systems either, but an instrument for peace
promotion from hordes of locations where there
is turmoil. Consider the Convention on the Law
of the non-Navigational uses of International
Watercourses 1997 and its impact on water in
Pakistan, India, Bangladesh, China and other
nations close by. How can customary laws be used
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in peaceful arbitration that will respect humanity

and land?
Conflict

interlocution. Where indigenous corporations

signifies a breakdown in

have engaged the jurisdictions of private
international law, conflict of law is a broadening
area of global arbitration for private investment.
Perhaps that connection to land is less sacred,
and more a matter for custodianship - sacred
knowledge is customary law and subject to
patency and intellectual property boundaries
which delineate clear identity differences between
indigenous groups with connection to land. Those
boundaries mediate human and environmental
impact statements on development initiatives in
politics, science, economics and pedagogy. Today
we manage supranational legal systems such as
Europe’s, in response to treaty conflicts, and in
turn these systems must dialogue via international
law with the East. We need to further develop the
infrastructure for continued action for peace.

We must approach such efforts, inspired
by our ongoing anamnesis of St. Francis of Assisi’s
Peace Prayer. Always remember that “A single
sunbeam is enough to drive away many shadows.”

NAaTtaLIE Ross, Ph.D
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AN APPRAISAL OF BRI INASEAN AND AFRICA IN THE LIGHT
OF PorE FrRaNCIS’ INTEGRAL ECOLOGY
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ABSTRACT

The world is witnessing yet another global
geopolitical shift, the most significant since the
successful implementation of the Marshall Plan
or the European Recovery Program, for the
postwar reconstruction of Europe (1948-1951).
This third millennium witnesses the Belt and
Road Initiative (BRI) that is integral to the “China
Dream” The explanation of the vision and goals
of BRI is presented in section one in relation to
China’ collaboration with ASEAN and Africa,
with Ethopia and Pakistan as two case studies.
These allow an appraisal of how China intends her
foreign aid program to improve the quality of life
of countries of the global South with its integrated
assistance programs. As a basis for the appraisal
outlined in section 1, we propose the model of a
new integral ecology, derived from Pope Francis’
Laudato Si’ (LS) and Fratelli Tutti (FT). These
provide a constructive critique of the foundational
presuppositions of the foreign aid policies of the
BRI
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I. Vision and Goals of BRI

The Belt and Road Initiative or BRI (— 77
—%, Yi Dai Yi Lu) launched by China in 2013
is an economic framework related to the “China
Dream” with multiple initiatives to improve
relationships between China and Europe, Africa,
Latin America, and ASEAN. BRI encompasses
the overland and maritime routes reminiscent
of the ancient Silk Road (Lau, 2020, Hinck,
Manly, Kluver, & Norris, 2018). BRI promotes
international economic integration and cultural
inclusion, informed by the multilateral principles
of openness, mutual trust, and tolerance in
business initiatives, joint developments, and
sharing of ideas (Lau, 2020) through developing
infrastructure, transportation, and economic
corridors embracing the physical, digital,
financial, and social aspects. By the end of
January 2020, China had signed 200 bilateral
agreements for the joint actualization of BRI with
138 countries and 30 international organizations
(Wenling Municipal People’s Government, 2020).

BRI relies on bilateral and multilateral
agreements between China and partner countries
to conduct fair and peaceful development. These
interrelated projects envision the “building a
community of shared future for humankind”
(NZEfmiz 3L [F{K, ren lei ming yun gong tong
ti) which is an important goal of the “China
Dream” that defines Chinas contribution to the
whole world. China’s contribution aims to solve
the world’s crises, based on the Confucianist
wisdom that declares that “our world is the
only commonplace for the human being (K
Nttt FR[A Tian Xia Wei Gong Shi Jie Da
Tong) (Romar, 2002).” This ideal recognizes that
humankind inhabits a common world which
thus binds us together with a shared future (An,
Sharp, & Shaw, 2021; Jung, Wang, & Cho, 2020),
encouraging “Win-Win Cooperation (& 1E 3L s,
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He Zuo Gong Ying),” and valuing cooperation and
solidarity rather than domination and hegemony
(Xinhuanet, 2018).

1.1 China-ASEAN Collaboration

The BRI partnership between ASEAN
and China, features multilateral cooperation
in politics, economy, culture, science, and
technology, and health which encourage youth
exchanges and international tourism. Since China
and ASEAN launched the free trade area process
in 2002, the bilateral trade volume has increased
from US$54.8 billion in 2002 to US$641.5 billion
in 2019. ASEAN has become Chinas second
largest trading partner, with a two-way investment
of US$15.8 billion in 2018. The cumulative total
reached US$205.7 billion (Ministry of Commerce
People’s Republic of China, 2019). In the first
eight months of 2019, trade has reached US$ 230
billion, with the establishment of 25 economic
and trade cooperation zones creating over
100,000 jobs'.

“BRI  relies on bilateral
and multilateral agreements
between China and partner
countries to conduct fair and
peaceful development. These
interrelated projects envision
the “building a community of
shared future for humankind”
which is an important goal
of the “China Dream” that
defines China’s contribution to
the whole world”

1 China, ASEAN embrace shared future along Belt and
Road, https://eng.yidaiyilu.gov.cn/qwyw/rdxw/104316.htm
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and ASEAN have achieved

intercultural-

China
commendable economic and
religious benefits through the promotion of
industrial parks, ports, and railways (Xinhuanet,
2019). Mutual visits between the two sides
increased from 3.87 million in 2003 to nearly
57 million in 2018. As of October 2019, there
are nearly 4,000 flights between China and
ASEAN countries every week, and the two sides
have exchanged 200,000 overseas students, thus
fostering greater intercultural-religious harmony
between the nations (Xinhuanet, 2016). Moreover,
China has initiated the “Health Silk Road” (HSR)
with the global South that aims to establish in the
developing and underdeveloped nations vaccine
factories, supported by permanent, science-
based, knowledge-sharing hubs, to cover regional
and multilateral vaccine production demands.
The “Health Silk Road” aims to overcome the
vaccine inequity between the global South
and North. Indeed, BRI has stimulated further
economic growth in ASEAN (Jiang & Guo, 2021)
through “Win-Win Cooperation (& 1E3L/5, He
Zuo Gong Ying)” to achieve shared prosperity
together (Xinhuanet, 2018). This is illustrated in
the case study of the collaboration between China

and Paskistan.
1.1.1. Case of China-Pakistan Collaboration

Being the greatest trading partner of
Pakistan, China invested some $25 billion
by 2017 (Chung, 2018) with the Pakistani
government introducing favorable policies for
investors to encourage FDI (Menhas, Mahmood,
Tanchangya, Safdar, & Hussain, 2019). These
measures include three aspects: the first aspect
concerns the protection of energy supply in
terms of the power and natural gas supply in
the special economic zone. The second aspect
touches on the import of production equipment

SOCIETY f1£:

with duty-free privileges, while the third aspect
is a one-stop service for investors who intend
to invest in special economic zones, including
providing investors with detailed information
about preferential policies (Boni, 2019).

According to a Pakistan-based academic
study conducted by Menhas etal., (2019), a survey
of 500 questionnaire participants was gathered,
showing that the China-Pakistan Economic
Corridor (CPEC), one of the six corridors of the
Silk Road Economic Belt (SREB) (Menhas et al.,
2019), has improved the quality of life, stabilizing
the electricity supply, improving health and
education, which can enhance the sustainability
and socio-economic status of Pakistan. A stable
infrastructure and society can result in alleviating
the poverty of Pakistan, not to mention the FDI
(Ibid.). The China-Pakistan Economic Corridor’s
flagship projects will further increase connectivity
between China and its neighbors. In addition,
CPEC includes a 2,000 km transport network
between China’s Kashgar to the Gwadar port
in Pakistan (Abid & Ashfaq, 2015). The cross-
border energy pipelines between China, Pakistan,
Iran, and Turkey have shortened the time of the
bringing imported crude oil from West Asia to
the above countries by 85% (Guo, Huang, Wu,
2019).

1.2. China-Africa Collaboration

Since the 1950s, China has contributed
to the development of Africa (Gurtov, 2013)
and has overshadowed America to become the
continent’s largest world trading partner since
2019 (Ighobor, 2013), as BRI has beefed up the
quality of sustainable infrastructures in Africa,
raised the level of African livelihoods, in such
fields as telecommunications, energy power, and
highways (Oyeranti, Babatunde, & Ogunkola,
2010), and thus improved the quality of life,
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ecological environment, and sustainability of the
society in Africa (Lau, 2020).

“To  promote  harmony
between the natural and
human world, China will
have to incorporate into its
“China Dream” a spirituality
for ecological conversion...
Based on Confucian wisdom,
and confirmed by Laudato S7’,
“Nature cannot be regarded
as something separate from
ourselves” for “We are part of
nature,includedinitandthusin

» »

constant interaction with it.

The “Ten plus Ten collaboration” in
agricultural scientific research institutions in
Africa provides substantive assistance to the
Agricultural Modernization Cooperation Plan
that implements the “Agricultural Enrichment
Project” in one hundred African villages,
dispatching thirty teams of agricultural experts
to Africa (Chen, Badiane, Zhang, Collins, &
Zhou, 2018) for the long-term benefit of the
natural environment (Zhao, 2013). Furthermore,
through the China-Africa Green Development
Cooperation Project, the “China Dream” also
facilitates the utilization of one hundred wildlife
protection and clean energy projects, eco-friendly
agricultural projects, and astute city development
projects in Africa. Through the China-Africa
Collaboration for Reducing Poverty Project,
Chinahassetup two hundred “Joyful Life Projects”
aimed at reducing the level of poverty in Africa,
with a focus on providing benefits to children and
women in Africa (Chunying, 2019). The China-
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Africa Public Health Collaboration Project allows
both China and Africa to explore cost-effective
solutions, methods, and medications based on
anti-malarial artemisinin in twenty hospitals in
both China and Africa (Tambo, Ugwu, Guan, &
Wei, 2016). This is illustrated by the case study on
Ethopia.?

1.2.1. Case of China-Ethiopia Collaboration

According to Chen (2016), the research
conducted by the China Africa Research Initiative
(CARI) and the School of Advanced International
Studies (SAIS) of the Johns Hopkins University,
HydroChina’s Adama
Wind Farm is not only remarkable in terms of

contribution to the

technology transfer, job creation, environmental
and social impact but has outperformed Vergnet,
a comparable sized French energy company.
Furthermore, Chen (2016, 6) states that such
contribution “warrants more in-depth research
because of their significant potential in mitigating
climate change, their reputational gains to
China as a global renewable energy leader, and
their place in the broader context of growing
trade between China and Africa” Hence, Chen
(2015, 20) posits that western countries should
recognise the improvement and strengths of
the Chinese companies in the China-Ethiopia
Collaboration or China-Africa Collaboration
and try to seek “Win-Win” collaborations with
Chinese companies in Africa in the future.

2 These are the China-Africa Agricultural Modernization
Collaboration Project, China-Africa Infrastructure Collaboration
Project, China-Africa Green Development Collaboration Proj-
ect, China-Africa Collaboration for Reducing Poverty Project,
China-Africa Industrialization Collaboration Plan, China-Africa
Financial Collaboration Plan, China-Africa trade and investment
facilitation Collaboration Plan, China-Africa Public Health Col-
laboration Project, China-Africa Humanities Collaboration Proj-
ect, and China-Africa Peace and Security Collaboration Plan.
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2. Integral Ecology: A Critical Appraisal of BRI

The BRI is avowedly driven by the
“China Dream” aiming at the shared prosperity
of humanity with a common future. This noble
dream is deeply ensconced in the “technocratic
paradigm” (LS 2016: pars.106, 108) of the global
neo-liberalist economic model (LS 2016: pars
51, 56) that has facilitated the meteoric rise
of China in the last four decades. Innovation
through science and technology as the integrative
“technocratic paradigm” of Chinas 14th Five-
Year Plan (Xinhuanet, 2020) is disputed by
Pope Francis in Laudato Si’. This paradigm is
lamentably motivated by “an undifferentiated
and one-dimensional paradigm ... which in itself
is already a technique of possession, mastery, and
transformation (LS 2016: par. 106) that aims, “in
the final analysis neither for-profit nor for the
well-being of the human race” but ultimately at
“power [as] its motive — a lordship overall” (LS
2016: par. 108).

Modern Socialist China, in light of the
challenges outlined in Pope Francis’ Fratelli Tutti
(FT 2020, par. 122), needs to critically scrutinize
this paradigm as it aims “at the amassing of wealth
by a few” to ensure that “human rights - personal
and social, economic and political, including the
rights of nations and of peoples” who are China’s
minorities be fully recognized. The reason, as
Fratelli Tutti (FT 2020: par. 168) explains, is that
this model reproduces itself “by resorting to
the magic theories of spillover or trickle as the
only solutions to societal problems,” with “little
appreciation of the fact that the alleged spillover
does not resolve the inequality that gives rise to
new forms of violence threatening the fabric of
society” Moreover, “in addition to recovering
a sound political life that is not subject to the
dictates of finance,” there is a need to reinstate
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“human dignity back at the center and on that
pillar build the alternative social structures” of a
modern socialist China (Ibid.).

As attested by the two case studies,
“socialist capitalism” must continue to alleviate
poverty within China and in the nations of the
global South, to ensure that “the lives of all are
prior to the appropriation of goods by a few. It also
means combating the structural causes of poverty,
inequality, the lack of work, land, and housing,
the denial of social and labour rights. It means
confronting the destructive effects of the empire
of money” (FT 2020: par. 116). Moreover, BRI
must ensure “the right of some to free enterprise
or market freedom cannot supersede the rights
of peoples and the dignity of the poor, or, for
that matter, respect for the natural environment,
for if we make something our own, it is only
to administer it for the good of all” (FT 2020:
par. 112).

Though China has practiced the spirit of
neighbourliness with nations of the global South,
China’s national policies need to overcome the
growing crass individualism within China and
countries related to BRI. Akin to the Confucianist
Junzi philosophy, human fraternity, social
friendship requires that the “well-oft” in China
embrace “the bruised and abandoned person
on the roadside” whom s/he did not regard as
“a distraction, an interruption from all that
or as someone “hardly important, a “nobody;,’
undistinguished, irrelevant to their plans for the
future” (FT 2020: par. 100). Moreover, the BRI
should resonate with Fratelli Tutti (FT 2020:
par.112) to ensure that “the right of some to free
enterprise or market freedom cannot supersede
the rights of peoples and the dignity of the
poor, or, for that matter, respect for the natural
environment, for if we make something our own,

it is only to administer it for the good of all”
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China, as the world’s second largest

economy, responsible for the worlds top
greenhouse gas emissions (Newburger, 2021;
Reuters, 2021), is not absolved from what
Patriarch Bartholomew called the ecological sins
that “degrade the integrity of the earth by causing
changes in its climate,” for to “commit a crime
against the natural world is a sin against ourselves
and a sin against God” (LS 2016: par. 8). If China
is committed to the Race to Zero announced
on November 12, 2021in the COP26 Summit in
collaboration with the US, certainly a modernized
Socialist China has to be a counterhegemonic
force to resist the lordship of global capitalism,
and reverse the straight-jacket of a “tyrannical”
and “excessive anthropocentrism” (LS 2016: pars.
68 & 116), relativism (LS 2016: pars.106, 122,
123, 184), consumerism (LS 2016: pars. 218 &
222), the “throwaway culture” (LS 2016: pars.16,
20-22, 43), the wanton destruction of the earth
(LS 2016: pars. 2, 20, 21, 33, 34, 35, 39, 40, 51),
global warming/climate change/crises (LS 2016:
pars. 23, 24, 25), the desertification of soil and
extinction of species (LS 2016: par. 86).

To promote harmony between the
natural and human world, China will have to
incorporate into its “China Dream” a spirituality
for ecological conversion. This ecospirituality
entails an “experience of conversion, or change
of heart” (LS 2016: par. 218), “a community
conversion” (LS 2016: par. 220), to achieve the
Confucianist ideal of inclusive harmony of
Heaven, Earth, and Humanity, a harmonious
order. This peaceful order must enable citizens
of China and the global South “to grow in
transcendence, solidarity, responsibility and
compassionate care of the poor and creation”
(LS 2016: par. 210) and influence all “individual
and communal activity” (LS 2016: par. 216) so
that all grow in “a relationship existing between

nature and the society” Based on Confucian

SOCIETY f1£:
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wisdom, and confirmed by Laudato Si’, “Nature
cannot be regarded as something separate from
ourselves” for “We are part of nature, included
in it and thus in constant interaction with it”
(LS 2016: par. 139).
Moreover,

BRI influenced

by the wisdom traditions of Confucianism,

with a

Daoism and Buddhism, China is poised to
promote an integral sustainable development
that is “more attentive to ethical principles”
(LS 2016: pars. 189, 210) of the United Nations,
with the related principles of Laudato Si’ such
as “more balanced levels of production, a
better distribution of wealth, concern for the
environment... the rights of future generations”
(LS 2016: par. 109), “promoting an economy
that favours productive diversity and business
creativity” (FT 2020: par. 168), protection of
the “global commons” (LS 2016: par. 156, 174),
like clean air, climate (LS 2016: pars. 23-26) and
water (LS 2016: pars. 27-31, 164, 185) in the
campaign against world hunger and poverty
(LS 2016: par. 109).

Conclusion

The
multiculturalism inspired by the “China Dream”

global  geopolitics of a
will enable emerging developed nations like
China to contribute towards the shared future
of humankind. This vision is more inclusive
intercultural-religiously of the many excluded
poor who are vulnerable yet resilient in the
many nations of the global South and North. At
the same time, the shared future must include a
recognition of the non-negotiable requirements
of our global common home, Mother Earth, by
being more responsive to her cries in terms of the
mitigation and adaptation efforts of the global
South that exacerbate the climate crises that affect
mostly the poor. Sustainable development needs
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to promote the global commons of air, climate,
and water for all humankind and other living
beings, the practice of circular economy, adoption
of sustainable lifestyles, systematic reforestation
and irrigation of arid land, programmatic
“deplasticization” of the rivers, seas and oceans,
resolute “definancialization” of the non-renewal
natural resources and decarbonization of the
earth’s atmosphere to ensure the fuller flourishing
of the global society and the earth.

VERONIKA S. SARASWATI, Director of the Research
Center for International Strategic Studies of the
China Research Center, Jakarta, Indonesia.
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the world’s major religions and their devotees.
The Declaration, initially drafted by Kiing, was
endorsed by the Council for a Parliament of World
Religions (CPWR), was discussed and formally
signed by some 240 participants and religious
leaders at the 1993 Parliament in Chicago, among
the most prominent of them, Joseph Cardinal
Bernardin, the Catholic Archbishop of Chicago.
Their achievement was to demonstrate that
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interreligious dialogue could not only remain
faithful to the spiritual traditions that brought
them together, but also could produce a statement
outlining a minimal moral consensus helping to
set an agenda for global change that continues to
inspire people even to this day.

KEY WORDS: Parliament of World’s Religions,
Toward a Global Ethic, interreligious dialogue,
The Golden Rule,
authenticity

morality and spiritual

(https://www.parliamentofreligions.org/).The
1993 Parliament has been followed by Parliaments
in Cape Town, South Africa (1999), in Barcelona,
Spain (2004), in Melbourne, Australia (2009), in
Salt Lake City, Utah, USA (2015), and in Toronto,
Canada (2018). This year’s Parliament, scheduled
October 16-18, was held online because of the
global travel restrictions forced by the COVID-19
pandemic. In 2023, the Parliament will return to
Chicago to celebrate the 30" anniversary of the

“The Global Ethic’s basic Principle is recognizable as the Golden Rule,

honored in Biblical teaching (Matthew 7:12), in Confucian teaching

(Analects 15:24), as well as in Hindu, Buddhist, Muslim and other
traditions.”

THE GLOBAL ETHIC: AN UNEXPECTED
OUTCOME

The 1993 Parliament was a genuinely
grassroots activity. It was not sponsored initially
by any denomination, but a coalition of religious
activists—myself, at that time a professor in
the Department of Religious Studies at DePaul
University, included—who, inspired by the
Parliament of World Religions of 1893 that
occurred as part of the Chicago World’s Fair
celebrating the 400" anniversary of Columbus’
“discovery of the New World”, wanted to do
another Parliament to coincide with what was
anticipated as a second Chicago World’s Fair
planned for 1993. It is Providential—an act of
divine Grace, if you will—that the City of Chicago
abandoned the idea of a second World’s Fair, but
those of us who has come together to organize
a second Parliament remained steadfast in our

commitment to it.

The coalition established itself as
the Council for a Parliament of the World’s
Religions (CPWR) which continues

sponsoring the Parliaments to this day

RELIGION SZ#{

CPWR, now regarded as the birthdate of the
modern interfaith movement initially conceived
and inspired by the 1893 Parliament. The themes
highlighted in the subsequent Parliaments reveal
the enduringsignificance of Towarda Global Ethic,
a milestone in interreligious dialogue, genuinely
emerging at the grassroots level, focusing on
social change through spiritual transformation
and deepening mutual understanding.

Toward a Global Ethic, ironically enough,
was not part of the original agenda for the 1993
Parliament. The three years of planning prior to
the Parliament focused instead on creating an
innovative venue for inclusive “efforts at mutual
understanding” and “an appreciation of all the
world’s wisdom traditions” (McCann, 1993). In
Chicago, the initial impulse came from groups
that had made their mark during the 1893
Parliament, which was seen as a breakthrough
for several Asian religious leaders, most notably
India’s Swami Vivekananda. As a Catholic, I was
interested in the Parliament because it involved
the participation of significant American Catholic
leadership, notably James Cardinal Gibbons of
Baltimore, and was regarded as a breakthrough
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toward Catholic participation in international
interfaith congresses. The hopes harbored in 1893
later were to be dashed by Pope Leo XIII's 1899
condemnation of the “Americanist heresy; itself a
prelude to Pope Pius X’s condemnation in 1907 of
“Modernism”. !

Nevertheless, by 1993, in the aftermath
of Vatican II (1962-1965), the stage was set for
renewed Catholic participation in interreligious
dialogue.  Joseph Cardinal Bernardin, the
Archbishop of Chicago, agreed to participate, and
did not waver in his commitment later when some
groups withdrew because the Parliament, in their
view, was too inclusive, welcoming devotees of the
ancient Egyptian goddess, Isis, as well as members
of the Nation of Islam, a local organization that
had become controversial in Chicago for its anti-
Zionist rhetoric. At any rate, the Parliamentary
focus was to be on coalition building, showcasing
innovative approaches to interfaith collaboration
to address social problems, to be expanded and
intensified bothlocally and globally. Initially, there
were very promising developments in Chicago in
which members of the Parliamentary coalition
were active in promoting a peaceful resolution of
disputes in some of the neighborhoods.

Despite these promising beginnings,
the effort to organize a new Parliament seemed
to be floundering. New religious energies were

1 The “Americanist heresy” remains controversial, with
debate focused on whether it was a “phantom” or a tendency to-
ward too uncritical an openness toward modernity, characterized
by personal freedom, critical thinking, voluntary association,
especially as emerging in ecumenical and interfaith assemblies,
thought to be a threat to Catholic tradition. The galvanizing
point prompting the Papal condemnation was the publication in
France of a biography of Fr. Isaac Hecker, the founder of the Pau-
list community of priests, whose mission was the conversion of
non-Catholic Americans. (See D. J. O’Brien, 1992; R. Shaw, 2013).
Whatever the merits of the Americanist controversy, the condem-
nation of “Modernism” in 1907 (See Encyclopedia Britannica,
2016) prompted a full scale repression of Catholic participation
in interreligious dialogues, at least until after the Second Vatican
Council, which recognised and advanced the drive for renewal in
the Catholic Church through a critical appreciation of tradition,
and adaptation to modern times, in a word, “aggiornamento’, a
reform intending to update the Church’s approach to the world
and its diversity of peoples and cultures.
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being released, hopes raised, but not the financial
resources, or organizational planning needed
to make the Parliament happen. With a year
to go before the Parliament was scheduled,
the CPWR Executive Director, Daniel Gomez
Ibanez contacted Swiss theologian, Hans Kiing,
who after his skirmish with the Vatican over his
questioning Papal “Infallibility;” had been working
on interreligious dialogue and had written a book
outlining an ethic of Global Responsibility. (Kiing,
1991) Kiing agreed to work with the CPWR
steering committee to formulate the Declaration
Toward a Global Ethic. His basic contribution
was the part of the Declaration that contains
“The Principles of the Global Ethic,” which is a
succinct statement of the deep moral consensus
among the world’s major religious traditions,
roughly equivalent to the 5th through the 8th
commandments (Exodus 20:13-16), which have
significant parallels in the teaching of Buddhism,
Islam, and other traditions.

To his statement of the Principles,
the CPWR steering committee appended an
“Introduction” that was a cri de coeur expressing
the spiritual basis, the protest against human
suffering, that animates these principles, in both
their positive and negative meanings.

“The world is in agony. The agony is

so pervasive and urgent that we are

compelled to name its manifestations so
that the depth of this pain may be made
clear.

Peace eludes us - the planet is being

destroyed - neighbors live in fear -

women and men are estranged from each
other - children die!

This is abhorrent...” (CPRW, 1993, p. 1)
The Introduction is a religious protest against the
evils afflicting humanity and declares that “this
agony need not be” The Declaration asserts that
an “ethic” of resistance already exists in the moral
teachings of the World’s religious traditions that
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provide “an irrevocable, unconditional norm for
all areas of life, for families and communities, for
races, nations, and religions” The Introduction
also affirms that commitment to this global ethic
requires a spiritual transformation:
“Earth cannot be changed for the better
unless the consciousness of individuals
is changed first. We pledge to increase
our awareness by disciplining our minds,
by meditation, by prayer, or by positive
thinking” (CPRW, 1993, p. 2)

which interprets the minimum moral consensus
implicit in the Golden Rule:

1. Commitment to a culture of non-violence
and respect for life ("You shall not kill”)

2. Commitment to a culture of solidarity
and a just economic order (“You shall not steal.”)
3. Commitment to a culture of tolerance
and a life of truthfulness (“You shall not lie”)

4. Commitment to a culture of equal rights

and partnership between men and women (“You
shall not commit sexual immorality””)

“Interreligious dialogue and collaboration mean working together to
establish coalitions among spiritually committed persons in various
religious communities, who come together to learn from one another,
to share insights into what can be done to reach out to others, to engage
ordinary people in the work of discovering the meaning of spiritual
transformation and galvanizing their spiritual energies to collaborate in
overcoming the sufferings that prompted the search for a Global Ethic.”

The Principles of the Global Ethic begin
with a statement of the need for a vision of people
living peacefully together. While the United
Nations 1948 Universal Declaration of Human
Rights is invoked as a model, the Parliament’s
that
morality cannot long endure, and that there

Declaration observes “rights  without
will be no better global order without a global
ethic.” (CPRW, 1993, p. 5) What, then, is a global
ethic? It must declare “a fundamental consensus
on binding values, irrevocable standards,
and personal attitudes” which starts with “a
fundamental demand: Every human being must
be treated humanely” The Global Ethic’s basic
Principle is recognizable as the Golden Rule,
honored in Biblical teaching (Matthew 7:12), in
Confucian teaching (Analects 15:24), as well as in
Hindu, Buddhist, Muslim and other traditions.
The basic Principle then is explained in

terms of four “Irrevocable Directives.” each of
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In 2018, the Parliament added a 5™ Directive,
“Commitment to a Culture of Sustainability and
Care for the Earth” reflecting the growing concern
over climate change and the global environmental
crisis.

Each Directive is grounded in religious
traditions, for Christians easily recognizable as
the Ten Commandments, which have parallels
in the basic moral teachings of other religions.
Each Directive briefly addresses the need for its
Commitment, outlines its practical implications,
alerts “young people” to the challenge of learning
to live by it, and suggests the importance of global
cooperation among religions and cultures to fulfill
its promise. Rather than go into details, offering a
moral casuistry defining specific goals for global
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implementation,” each Directive highlights the
spiritual transformation required for it to make
a difference in the lives of suffering humanity.
The Global Ethic thus shifts the emphasis of
the Parliament’s deliberations from moral
reasoning to a renewed quest for authenticity. A
convergence of efforts to realize a global spiritual
transformation would have to be realised before
a universal moral consensus on specific policy
reforms could be enacted.

Though the 1993 Parliament culminated
with the signing of the Declaration, it and
subsequent Parliaments unfolded more like
a religious bazaar, or carnival, with many
opportunities for celebration, prayer, meditation,
and dialogue. Given the priority on providing a
venue for experiences of spiritual inclusiveness, it
should come as no surprise that the Parliament
featured ritual dancing and other ecstatic forms
of communal prayer, worship, and meditation,
welcoming others to explore new ways of
affirming Life, Love, and their devotion to the
Living God. The enduring challenge for those
committed to implementing the Global Ethic is
how to channel the spiritual energies so released

into focused commitment to change the world.
TAKING THE GLOBAL ETHIC SERIOUSLY

What needs to be changed, however,
includes a transformation of spirituality itself.
As David Hollenbach has pointed out, it is
not enough to show that all the world’s major
religious traditions profess some version of the

2 One reason for not going into specifics is that prelimi-
nary efforts to do so demonstrated that there was no such consen-
sus beyond a commitment to the basic directives. The formula-
tion of key Directives, for example, number 4: “Commitment to a
culture of equal rights and partnership between men and women,”
indicated that questions of human rights, the role of women in so-
ciety, marriage, divorce, birth control and abortion, remained un-
resolved in terms of specific proposals for implementing reforms,
beyond the generalized pledge that all should treat each other hu-
manely. As Kiing pointed out, the Directives stated only a basic
minimum that might establish a framework for further dialogue
and collaboration.
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Golden Rule. (Hollenbach, 2021) Each of these
traditions in turn has waffled on what the Golden
Rule means, who is allowed to shelter under its
peace. If the Golden Rule is twisted so that its
protection only extends as far as membership
in the community that ascribes to it, then it
is not inclusive enough to support a Global
Ethic.
itself from the false zealotry that sees no further

True spirituality must struggle to free

than exclusivism, that cannot imagine working
peaceably for our common good with those who
are different for one reason or another. The way
toward a genuinely Global Ethic must struggle
with the challenges that Pope Francis recently
laid out in his encyclical Fratelli Tutti (2020). *
Fraternity achieved through reconciliation and
forgiveness, including especially a recognition of
one’s own sins against solidarity and openness to
others, is indispensable if the Global Ethic is to
tulfill its early promise.

Fratelli Tutti marks a deepening of the
agenda for a Global Ethic. The Parliament(s)
are performative and should not be dismissed
as a distraction from deliberations regarding the
Global Ethic. For all their carnival atmosphere,
they enable the personal encounters, participation
in rituals fostering a sense of inclusiveness, that
must proliferate as people learn to trust their
own instincts for inclusiveness. Interreligious
dialogue and collaboration mean working
together to establish coalitions among spiritually
committed persons in various religious
communities, who come together to learn from
one another, to share insights into what can be
done to reach out to others, to engage ordinary
people in the work of discovering the meaning

of spiritual transformation and galvanizing their

3 For an outline of Fratelli Tutt’s teachings about interre-
ligious dialogue, and the path toward genuine “Fraternity;” recon-
ciliation, and forgiveness, particularly as it entails metanoia with
reference to one’s own religious tradition, see McCann, “Discov-
ering the Truth in Fratelli Tutti’ Macau Ricci Institute Journal,
Number 8, pp. 44-56.
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spiritual energies to collaborate in overcoming
the sufferings that prompted the search for a
Global Ethic. The Parliaments must be inclusive,
providing concrete demonstrations of mutual
respect, and genuine efforts to form communities
of moral discourse cross-culturally. Toward a
Global Ethic has itself become a resource for
moral education, not just in the quadrennial
Parliaments where friends old and new come
together to renew each other in spirit, but also in
the ongoing efforts, in workshops, in classrooms,
in social media. Amazingly, the Declaration
has lived on for over 25 years, and still captures
the desires and commitments of spiritually
serious persons to work together to save us from

ourselves.

DENNis P. McCaNN, Director of Research,
Rothlin Ltd.; Faculty Fellow, Graduate Studies,
Silliman University, Dumaguete, Philippines
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PauL TILLICH AND
THE COURAGE TO BE IN THE TIME ofF CoVID
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ABSTRACT

One of the attempts to establish the
foundations of contemporary ethics is Paul
Tillich’s existential analysis and evaluation of
“the courage to be” In humanity’s encounter or
rather existential confrontation with the threat
of nonbeing, revealed in the categories of space
and time, finitude and freedom, and especially
in experiencing guilt, absurdity, fear, doubts and
other limitations of being, there is an opportunity
for asking a question about the meaning of life
and searching for sources of power in order to
accept and overcome all these challenges. In the
acceptance of being-itself the courage to be is born
in a person, when they, realising and accepting
their own finitude, overcome its limits and open
themselves up to Infinity. This infinity of being-
itself is not something abstract but is realised as
Love, from which a person gets the courage to
live in love, power and justice. As Pope Francis
emphasizes: “Let us dream, then, as a single
human family, as fellow travellers sharing the same
flesh, as children of the same earth which is our
common home, each of us bringing the richness
of his or her beliefs and convictions, each of us
with his or her own voice, brothers and sisters all”
(Pope Francis, Fratelli Tutti, 2020, no. 8)
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Key words: God, ethics, ontology, courage, fear,

anxiety, justice, love, pandemic, Covid 19
INTRODUCTION

Why does God allow so much suffering,
especially for the weakest, the most innocent,
children ...

must admit that we are not able to answer this

why coronavirus? To be honest, we

question; despite all justifiable and sensible partial
answers this question cannot be answered, since
it opens us into the intangible mystery which is
God. Ultimately, human beings are beings who,
with their hearts and spirits, cannot be happy
with only things they can know and understand,
no matter how beautiful and exquisite they are
(Richard, 2009, p. 123-125).

“God is no dwelling entity
among other dwelling
entities. There is no such God,
according to Tillich. However,
on the other hand, God is also
not the complete opposite,
separate from all beings, but
God as being-itself is the one
who gives all beings their
existence and preserves it.”

“A rock pile ceases to be a rock pile the
moment a single man contemplates it, bearing
within him the image of a cathedral!” (A. de Saint-
Exupery). So how do we contemplate “this rock
pile — the coronavirus pandemic,” the cathedral
in ruins? Are we contemplating the image of a
cathedral or are we increasing the chaos? Do we
accept inspiration from the Infinite Architect, the
Creator of the planet Earth Cathedral and the

RELIGION SZ#{

infinite galaxies? Answers to these questions will
be searched for with the help of Paul Tillich, who
in his philosophical and theological writings talks
about the vulnerability and fragility of human
beings, and with his insight into the whole truth
of human beings’ existence proposes an original
foundation for the ethics of love, justice and
power, or how to maintain the courage to be
(Tillich 2009), despite the threats and the finality
of being (Stegner, 2009, p. 91-105). Tillich is
relevant to the current situation, since his main
emphasis on the courage to be lays the existential
foundations for an ethics of resilience (Bayer,
2009, p. 18-20).

By the ethics of resilience, I mean an ethic
that enables people to be resilient. Resilience,
as I use this term here, and its characteristics
and factors, are explained by Bojan Zalec, who
summarizes the concept as follows:

“The appropriate metaphor for resilience
is not a robust tank or an oak, but a lithe tree or
grassy plant that bends in strong winds, but over
time returns undamaged to its previous state. The
main characteristics of resilience are, in addition
to durability, flexibility as well as appropriate
capability of transformation” (Zalec, 2021, p.
140).

Resilience alone, however, is not the
highest ethical norm:

“With the consideration of change and
preservation, however, we have already touched
the normative aspect of resilience. To assess the
desirability or undesirability of conservation
and change, and thus resilience, we need to
refer to certain values. At the level of society,
the leading civilizational values, such as human
dignity, freedom, humanity and responsibility
for the environment or creation are essential
here. Resilience is also closely linked to justice.

Normally, resilience is desirable only if it is
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compatible with the above-mentioned values and
principles” (Zalec, 2021, p. 141).

FAITH AS THE SOURCE OF LOVE, POWER,
AND JUSTICE

To understand the terms in the title of this
section - and their ontological aspects - we need
to understand properly Tillichs understanding
of God as being-itself (Ger. Gott als Sein selbst).
This is Tillich’s central theological concept. God as
being-itself is both transcendent and immanent
in relation to existing entities. God is no dwelling
entity among other dwelling entities. There is no
such God, according to Tillich. However, on the
other hand, God is also not the complete opposite,
separate from all beings, but God as being-itself is
the one who gives all beings their existence and
preserves it. Therefore, everything that lives, lives
from the accommodating hands of God. Creation
is not a one-time act, but God is constantly
creating. (Wenz, 2002, p. 115) In particular, with
regard to human being, it is very important for
our discussion that God, i.e. being-itself, is the
source of human courage to be (Tillich, 2009, p.
193ft).

Ontological discussion of the concepts of
love, power and justice tries to reach to the depths
of their initial meaning and thus re-evaluate
them, placing them where they actually belong
(Tillich, 1960, p. 1-18). In this way, human beings’
faith, the fact that they accept being accepted, is
concretely realised, and at the same time acquires
distinctively communal dimensions in a specific
social situation. There is endless relevance in
Tillich’s argument in which he particularly stresses
that love, power, and justice are intrinsically
linked and complementary, which is why any
emphasis on only one of these aspects is wrong and

leads into irregular relationships (Taylor, 2009,
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p. 189-208). Love is the vital power of every living
being, the motor, leading from separation to
unification. Renewed unification presupposes the
separation of that which fundamentally belongs
together (Danz, 2009, p. 187-189).

The power of love is not something
which is added to the finite reality, it is the
constitutive element of all life, it means the
renewed unification of that which at this moment
is egocentric, individual, but originally belongs
to each other in co-existence. It is a personal
happening, achieving a unity in every individual;
the greater the unity in the individual, the more
this person will be open toward relationship with
another, the less space there will be for anxiety and
fear of nonbeing (Tillich 2009, 32ft), appearing
as estranged being (ibid. 85; Richard, 2009,
p. 126-127). This personal happening is closely
linked to interpersonal encounters; they enable
one another. Love binds individuals, it is the
foundation of unity, the way towards original
unity which was destroyed by human beings’
estrangement from their own essence (Tillich,
1960, p. 18-35; Bayer, 2009, p. 27-28). Love is the
foundation and not the negation of power. Love
and power are a unified happening, involving both
separation and renewed unification, overcoming
the constant threat of nonbeing. The intrinsic
power of being, each persons final freedom,
responding to the constant risk and threat of
nonbeing, all these reflect the tragedy of human
existence on the one hand, and on the other its
greatness (Taylor, 2009, p. 192-199).

But then another question arises: “When
can the power of being be in conflict with love?”
This happens when power negates the purpose
of love, the renewed unification of something
separated, the constant renewal of communities.
Love fights against the final separation—

independence based on self-sufficiency—and
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thus against everything that opposes the renewed
unification in itself, as well as the renewal
of human relations of unity (Richard, 2009,
p. 131-133). Therefore any form of separation
that remains mere separation is against love, as
it wishes to build on its own power. If there is
no love calling for renewed unification, for the
fundamental unity of these individual powers,
which have their foundation in being-itself,
then separation leads into absurdity which
surrenders to the threat of nonbeing in its denial
of the real threat of resisting it (Schweiker, 2009,
p. 144-150). The power of existence in relation to
being-itself offers the possibility of a new quality
of human relationships, in which love leads to the
renewed unification and new unity (Tillich, 1960,
p. 35-54).

JUSTICE AS A FORM OF POWER AND LOVE

According to Tillich, love and power are
closely linked to justice. Justice gives form to
the encounter of two beings but justice cannot
define this encounter in advance. Every moment
contains several possibilities, every relationship
involves risk and human beings’ vulnerability. A
false, unjust relation of two powers can destroy
life (Taylor, 2009, p. 189-208). Every act of justice
requires risk and audacity (Thatamanil, 2009,
p-299-301). The foundation of justice islove. Iflove
implies a tendency toward renewed unification of
something separated, then justice is the form of
this tendency, this movement. The ontology of love
is Tillich’s fundamental answer to the question of
justice. As justice is a form of renewed unification
of something separated, it needs to include both
separation (uniqueness, individuality), without
which there is no love, and renewed unification,
in which love is realised. Justice is a form of the

power of being, a form of love. If love does not
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include justice, it may get lost in a confused self-
resignation which destroys the one who loves
and the one who receives this love (Tillich, 1960,
p. 54-72).

“An ethical act is a way of life,
an expression of resilience,
in which the courage to
be is realised in love and
justice, thus in a new quality
of social relationships and
in confrontation with a
great many of the hardest
questions of human existence.”

Love does not do more than what is
required by justice, but it is always love which
remains the last principle of justice. Love unites
again, justice safeguards that which should be
unified. Justice in its final meaning is creative,
and creative justice is a form of love. The
ontological definition of love, power, and justice
is the foundation of Tillichs understanding of
ethics (Richard, 2009, p.123-127). “What is great
and beautiful has been questioned from the very

beginning.”

FINAL THOUGHTS ON THE COURAGE TO
BE IN A TIME OF PANDEMIC

The specific situation in which humanity
has found itself in the Covid pandemic challenges
us to ask the question about the meaning of our
existence in a new way, to ask ourselves how
we will survive all those fears and threats. In
my opinion it is of vital importance to take this
situation seriously and not to run away from a

necessary confrontation with our reality, as this
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would only produce greater fears and anxieties
(Thatamanil, 2009, p. 288-303). Pope Francis in
Fratelli Tutti (2020) gives us an excellent example
how to connect love, power, and justice during
this time of pandemic. Each of these three points
resonates well with Tillich’s perspective:

« Confrontation with pandemic: “Aside from
the different ways that various countries
responded to the crisis, their inability to
work together became quite evident. For
all our hyper-connectivity, we witnessed a
fragmentation that made it more difficult
to resolve problems that affect us all”
(Pope Francis, 2020, no. 7) Recall Tillich’s
understanding of “separation.”

o Critics of neo-liberal paradigm in the
economy: “Yet the brutal and unforeseen
blow of this uncontrolled pandemic
forced us to recover our concern for
human beings, for everyone, rather than
for the benefit of a few” (Pope Francis,
2020, no. 33). Like Tillich, Pope Francis
understand the necessity of “renewed
unification.”

o Universal aspiration of brotherhood:
“Let us dream, then, as a single human
family, as fellow travellers sharing the
same flesh, as children of the same earth
which is our common home, each of us
bringing the richness of his or her beliefs
and convictions, each of us with his or her
own voice, brothers and sisters all” (Pope
Francis, 2020, no. 8). Such a dream, as
Tillich understood, can be realised only
through the grace of love, empowered for
justice.

The ethics of resilience is formed by
realising one’s finitude and limitations (Tillich
2009, 85), and at the same time by the even more

important fact that in any human being there are
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traces of the Infiniteness, the traces of the absolute
Being which presents a person with the courage
to be despite all fears. Faith means responding
with freedom to accept their acceptance (ibid.
1671f), from both Divine love and ones fellow
human beings, as Paul Tillich emphasises.
(Danz, 2009, p.185-188). This is no longer an
abstract theoretical perspective, but it should, if
embraced really truly and sincerely, be reflected
in the personal life story of every individual and
his or her social circumstances (Stegner, 2009,
p. 100-104). An ethical act is a way of life, an
expression of resilience, in which the courage to be
is realised in love and justice, thus in a new quality
of social relationships and in confrontation with
a great many of the hardest questions of human
existence.

Zalec shows how theological virtues (faith,
hope, love) are the source of human resilience.
People can only be resilient if they are virtuous
(Zalec, 2021, p. 141-142). This means that they
can only be resilient if they are ethical. In addition,
human resilience implies the authenticity of
a person (Ibid., p. 143). Someone can only be
resilient if they live authentically. In his texts,
among which I highlight The Courage to Be in
particular, Tillich illuminated the foundations
and origins of human resilience, authenticity and
ethics, and their interconnectedness. Resilience
and ethics are crucial in our fight against the
covid-19 pandemic. Therefore, I believe that
Tillich’s analyses and findings are particularly
important in today’s situation, and that they

deserve attention and discussion.
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REDEFINING WESTERN AND CHINESE PHILOSOPHIES AS
SPIRITUAL TRANSFORMATION

DL R G AR g e SV 7 A [ 2

ABSTRACT

In the 80s, Pierre Hadot and Michel
Foucault described Ancient Greek Philosophy as a
“way of life". Using this expression, they wanted to
highlight that in Greek Antiquity philosophizing
implied a transformation of the person involved in
the process. In Athens, indeed, to choose a school
of philosophy was first to choose a community
and to adopt a number of both intellectual and
physical practices. Both historians also show
how in each one of the Greek schools, there is a
description of the Saint or Sage, Socrates being
the unifying figure of these portraits. The purpose
of this figure of the Sage was to support students’
ethical effort in self-cultivation.

In recent years, more and more scholars
investigating Chinese tradition in the West —
Stephen Angle, Carine Defoort, — and also
philosophers in China working on their tradition
— Cheng Lisheng, Bai Tongdong, — have
been using Hadot and Foucault’s expression of
“philosophy as a way of life” and their categories to
describe Chinese philosophy. In several Chinese
Classics, it is possible to identify practices similar
to what Hadot calls “spiritual exercises” and a
description of the life of the Sage as an incentive
for readers-disciples to join a process of self-
cultivation.

Worep {5

YvEs VENDE i, H

i 2

SOFEA, MBI/K « £ (Pierre
Hadot) FIKER/R « 5] (Michel Foucault)
WA ET AR — M AT . Al
AT 3 3 3 P A S A R o A T A g A
SV AR R AR . I, FEREL, BLERE—
MR, EAEMAN—DBE, B2 —
L MR D1 2R e IO SRR, &
JE A FIR R # A X 2 NBCE B R, T
IR (Socrates) FLfE# /XL AW
FRAE . XA 26 ANWEC )T MAC L S Fr 2
A PRIE KR

AR, MR ZVE T ¥E, %
YU (Stephen  Angle) , #{FE#Hk (Carine
Defoort) FFUswf st E L4, wE %
KW AR AREMAES, B (Cheng
Lisheng) flHM %  (Bai Tongdong) f&
FH BT 22 FOAR f (1) 297 22 94 — P AR vE 7
X7 RIS S H R T W ok g R R B
o T E BAS 22 S AR TR T AR AR B SR ALY
S, P2 “REEK” , Brhik
AXERAFERHAE, BBk, W
MEGHEMNZEIAREHEM T E S
HEL G E AN, FEalReS “E e —
AR 7 07 PR vk e A R, R 2 R
(Zhu Xi) (1130-12004F) & & HIHi %

=
ey

64

f—
7N




One moment in Chinese tradition can
especially echo an understanding of philosophy
as a way of life: Neo-Confucianism as developed
by Zhu Xi (1130-1200). For Zhu Xi, to read the
Confucian Classics was not first a matter of
accumulating knowledge but of transformation
of the self. Through analyzing, meditating, and
practicing the Classics, the student could let his/
her intention be transformed and adjust his/her
heart-mind to the heart-mind of the Sages from
the past, the transmitters of the cultural tools
necessary to becoming fully human.

joined this conversation, revisiting the meanings
of philosophy and spirituality from the Chinese
tradition’s perspective.

In this article, I will focus only on the
meaning of “philosophy” and “spirituality”, and
especially their transformative dimension. I will
first summarize Hadot and Foucault’s perspectives
before recalling how these perspectives have been
used to describe Chinese philosophy. I will show
that Neo-Confucianism can be conceived as a
resource to support spiritual experience according
to the sense given by Hadot to this expression.

“Inthepastdecades,newtrendshaveemergedthankstoHadotandthinkers
such as Foucault, Nussbaum, and Sellars. They redefined the notion
of spirituality in connection with philosophy. Besides, Sinologists and
Chinese scholars have joined this conversation, revisiting the meanings
of philosophy and spirituality from the Chinese tradition’s perspective.’

Introduction

When it comes to comparing traditions
or engaging in multi-cultural dialogue, defining
the terms of the exchange is crucial in setting
the basis for respectful discussion. Terms such
as “philosophy”, “spirituality”, “religion” may
take diverging meanings in different linguistic
communities. Already a lot of analysis has been
done regarding the term “religion” In the case
of “philosophy”, defining the word is to join a
conversation that has already taken place for
centuries. The term “spirituality” remains much
more imprecise in inter-disciplinary contexts.
In the past decades, new trends have emerged
thanks to Hadot and thinkers such as Foucault,
Nussbaum, and Sellars. They redefined the notion
of spirituality in connection with philosophy.
Besides, Sinologists and Chinese scholars have

Worep {5

Philosophy as a Transformation of the ‘Self’

Pierre Hadot (1922-2010) witnessed the
evolution of philosophy in France in the seventies
and took a stand toward the legacy of Descartes’
conception of the ‘self’ He emphasized the
practical dimension of philosophy, as he was eager
to offer resources to live a good life. In his book,
La philosophie comme maniére de vivre (2001),
Hadot explains that all philosophers have to face
the question: “What is philosophy?”. For him,
philosophy is an experience of transformation
that can happen through different modalities:
the “oceanic experience’, philosophical discourse,
and “spiritual exercises”.

At the root of Hadots philosophical
journey lies an “oceanic experience” he had
during his teenage vyears. This experience
immerses oneself in the perception of reality. It
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is becoming conscious of existence, of being in
the world. The “self” reaches a higher level of
existence (intensification), and at the same time,
loses itself in something greater (dilatation). This
perspective is based on an anthropological point
of view: referring to Plotinus, Hadot distinguishes
three levels of the “self”: sensitive (where the “self”
behaves as if it was merged with the body), rational
(where the “self” becomes aware of itself as a soul
and as discursive thinking); and thirdly spiritual,
(in which the “self” discovers that ultimately it
was always Spirit or Intellect), and thus exceeds
the other levels. Neo-Platonism regards the
latter as the true “self”. Hadot builds upon this
conviction because, for him, any philosophy is
always to elevate the “self”, overcome the partial,
sensitive, and rational “self”, and reach a universal
point of view on things and the world.

This oceanic experience is therefore at
the root of the philosophical process and at the
same time, one of the ways through which it
can be accomplished. It is a non-discursive way
of achieving Philosophy, as introduced in The
Symposium.

For Hadot, a distance always remains
between  Philosophy (a  movement of
universalization) and philosophical discourses or
texts. In Antiquity, writings were not to give a total
image of reality but were a record of the words of
a Master who answered his students’ questions.
Hence, teachings were always taking place in a
relationship between two friends or a Teacher
and a student, a process which was supposed to
influence the disciple: “When Plato wrote his
dialogues, when Aristotle taught and published
his lecture notes, when Epicurus wrote his letters,
or even his Treatise on nature, [...] In all cases, the
philosopher explained his doctrine, that was very
true, but it exposed it in a certain way, a way that
aimed to train (in French: ‘former’) more than
to inform (in French: ‘informer’)” (Hadot, 2001:

146). This meaning of philosophy can be noticed

Worep {5

in dialogues where the many detours aim to teach
reasoning. It is both a process of assimilation of
knowledge and a method of universalizing the
point of view.

Therefore, according to Hadot, the final
orientation of Philosophy is practical. “Spiritual
exercises” are not an appendix to philosophical
discourse, but are philosophy because they
form the “self”: “Personally, I would define
the spiritual exercise as a voluntary practice,
personal, intended to transtorm the individual,
a transformation of the self ”, (Hadot, 2001:
145). Using this expression, “Spiritual exercises”,
Hadot does not refer to a religious activity but to
a practice related to the individuals psyche. For
Hadot, philosophy is to learn to perceive things
in the world in a new way, putting things back
in the whole event of the universe. In a nutshell,
Philosophy is like riding a bicycle at night: we
first need to start the movement of cycling (living,
doing Philosophy), and then the light produced
by the dynamo illuminates how we are already
moving (reflexive dimension of philosophical
discourses).

This understanding of philosophy as
a transformative experience is not unique to
Hadot. Michel Foucault developed a similar
understanding in the Hermeneutique du Sujet
(1982) and Martha Nussbaum in Therapy of
Desire (1994).

To sum up, for Hadot, experience is at
the root of philosophical work. This root opens
the possibility for philosophy, a transformation
process of the “self”, whether through study and
teaching, arts experience, spiritual exercises,
dialogues. All these processes attempt to overcome
the partial “self” to reach a more universal “self”.
Hadot works mainly with Greek sources. If this
experience is to be acknowledged as universal,
we must examine how scholars have used it
to describe another tradition, such as Chinese
philosophy.
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Philosophy as a Way of Life and Chinese
Tradition

The first use of Hadot’s work occurred
when philosophers, whether from the West or
China, dialogued with the Chinese Tradition.

In 2005, Heiner Roetz referred to
Hadot to respond to the different arguments
usually used to describe Chinese Tradition as
non-philosophical. For Roetz, many elements

comparative studies [...]. Now I have changed
my mind a little, finding indisputable analogies
between Chinese thought and Greek philosophy:
[...] for example, to describe the situation of
unconsciousness in which we live, the picture of
the frog in the well or of the fly in the bottom of a
large barrel, “ignoring the universe in its entirety
grandiose” as Zhuangzi said. But I cannot speak
as a specialist of Chinese thought” (Hadot, 2001:
228).

“Hadot’sthoughthasbeenassociated with the claim that Philosophyisnot
onlyaformalgame,orthesearchfortruth(s),butalsoameanstoaspiritual
transformation, i.e., a transformation of the spirit. From the perspective
of Confucianlearning, as synthesized by Zhu Xi, studying and practicing
the Classics’ texts were both but one movement of self-cultivation.”

of Ancient Greek philosophy described by
Hadot suit Early Confucianism. As an effort
towards universalization and a process of
becoming humane, philosophy must be able to
embrace different culturally situated reflections,
(Roetz, 1993:6). Scholars who investigate Neo-
Confucianism (songminglixue “RFIEL) also
make the connection. Even if they do not want to
force Chinese tradition into pre-existing western
categories, according to Angle and Tiwald, Neo-
Confucians, like Zhu Xi (k& 1130-1200) were
committed to philosophy in Hadot’s sense (Angle
& Tiwald, 2017:5).

Besides this first use of Hadot’s thought to
display a universal potential of Chinese tradition,
other scholars use it to create contrast with the
Zhuangzi, like Jiang Dandan (/1)) (Jian, D.,
2010) and Carine Defoort, (Defoort, 2012:475).
They cite Hadot’s concept of the “transformation
of life” to describe Zhuangzi’s thoughts. Hadot
himself spoke about possible convergences
between Zhuangzi and Greek Philosophy: “I
have long been very reluctant with regard to the
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In 2002-2003, a reading group focused
on Hadot’s book, Philosophy as a Way of Life
was started by Tu Weiming (FL4EPH]) at the
Harvard-Yenching Institute. Chung-Yi Cheng
(5F>%%%) who was then visiting scholar at
Harvard-Yenching Institute got inspired. In his
book Confucianism, Philosophy and the Modern
World, ( (5% TELERBICIES) |, 2010), he
explains: “It is necessary to know that because
of the standards of modern Western philosophy,
many different modes of philosophizing present
in the Western tradition have been cast outside the
philosophical field. (Cheng, Chung-Yi, 2010:27,
original quotation in Chinese). He later insists
that Neo-Confucianism aims to shape life in the
sense Hadot uses it, (Cheng, C. Y., 2016:116-117).

Another scholar then in residence at
Havard-Yenching Institute was Peng Guoxiang
(328 #}]). In the seventh chapter of his book,
Confucian Tradition, crossing Religion and
Humanism  ( {fEZ &4 ZEE AN F 3
2 [d]) , 2007), he cites Philosophy as a Way of
Life (1995) to contrast self-cultivation in Ancient
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Greek Philosophy with Confucian tradition. Peng
Guoxiang wants to demonstrate that Confucian
self-cultivation is not only a mere process of
spiritual training but implies both body and mind
efforts (Peng, 2007:232).

The last example of a scholar who stayed at
the Harvard-Yenching Institute is Cheng Lisheng
(BFSZHE). In his article On the meaning of quiet-
sitting for Confucian self-cultivation, ( {§FA4
R BT FPHEF) , 2014), he explains
that under the influence of Hadot and Foucault’s
research, the different aspects of self-cultivation
in Confucian learning, including quiet-sitting
(jingzuo §F2) has been topic of much interest.

The third connection is related to Chinese
scholars investigating Western tradition who
read Hadot for himself and translated his books.
Zhang Xian (5& %) in 2012 published a Chinese
translation of Quest ce que la philosophie antique
(Hadot, 1995). Jiang Dandan (Z/}/}) did the
same with La philosophie comme maniére de
vivrein 2014. Against a focus exclusively on logic,
both scholars emphasize the practical dimension
of philosophy (Zhang, 2012; Jiang, 2015).

As described above, Hadot’s Philosophy
as a Way of Life, has been used in different ways:
first by scholars who want to show that there is a
philosophical dimension in the Chinese tradition
(Roetz, Angle and Tiwald), second by scholars
who use it to contrast Chinese Tradition whether
with Daoism (Defoort, Jiang Dandan) or Neo-
Confucianism (Cheng Chung-yi, Peng Guoxiang,
Chen Lisheng), and third by scholars who study
Western philosophy (Zhang Xian, Jiang Dandan).
They all point out that in the Western tradition,
philosophy was never only a matter of formal
games but included a subjective transformation
driven by the action of philosophizing. Finally,
most of them are aware of the risk in comparative
approaches of forcing one tradition in the
categories of another cultural perspective.
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I have been mainly mentioning scholars
investigating Neo-Confucianism. This is an
invitation to go back to Zhu Xi and examine the
meaning he was giving to such intellectual effort.

Learning as a Way of Life in Neo-Confucianism

Neo-Confucianism refers to the second
phase of development in Confucianism that
happened during the Song Dynasty (960-1279).
Chinese culture was facing a profound social and
political change. For the main philosopher of this
period, Zhu Xi (4, 1130-1200), the Confucian
Way, as embodied by the Ancient Sages in
the Confucian Classics edited by Confucius,
needed to be restored. Because of their lack of
commitment, those who should have been in
charge of transmitting Confucian learning had
led the people to give it up. Learning had to
change life, and learning also required a change
in life: “Cao asked: ‘how is the first meaning?’
(Zhu Xi) said: ‘It is like ‘for the people to be a
Junzi is to lie in Benevolence, for the minister to
lie in Reverence, for a son to lie in Filial Piety’ this
kind of sayings. And to decide to keep on with
that; and if it is not like this, you will not succeed.
It is also like being at the court, one must devote
himself to give positions to superior men, and
dismiss vile characters. This is the first meaning’.
(Zhu Xi, Classified Conversations of Master Zhu,
Scroll 12, paragraph 1, my translation.). The focus
on learning was to be put on the cultivation of the
“self” and not on literary sophistication (Gardner,
1989:144).

To achieve learning, Zhu Xi developed
a strong curriculum. Students had to commit
themselves personally to the Confucian Way,
which required them to read the texts written
by the Sages, and to train themselves to find “the
pattern(s)-coherence(s)” (Li3#) within them
(gewugiongli #%¥)%5#1), and then to practice
what they had learned. They were also expected
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to enter into an attitude of reverence (jing #):
“In the learning effort, it is only necessary to
keep reverence, to look for pattern(s) is second”
(Zhu Xi, Classified Conversations of Master Zhu,
Scroll 9, par. 18, my translation.). For Zhu Xi, the
Classics constituted a guide to “the pattern,” and
reading the canon was an intellectual exercise as
well as moral and even physical exercise (Peng,
2015). At the heart of this method of reading the
Classics (dushufa iEHZ7£), was the conviction
that the student had “to experience” the book
personally: “Only if [the student] made the texts
his own would they be truly meaningtul to him”
(Gardner 1989. 155).

Therefore, to read a book is not just an
effort to accumulate knowledge, but first a way to
train the will and to exercise the psycho-physical
(qi, %) stuff of oneself. In a nutshell, reading the
classics is a spiritual training, a way to learn to
behave as a humane person (Zhu Xi, Classified...,
Scroll 10, par. 5).

In the end, the successive translations
of Hadot’s books and the spreading of his
understanding of Ancient Greek Philosophy
create a point of connection with Chinese
tradition. The use of Hadot’s thought has been
associated with the claim that Philosophy is not
only a formal game, or the search for truth(s), but
also a means to a spiritual transformation, i.e., a
transformation of the spirit. From the perspective
of Confucian learning, as synthesized by Zhu Xi,
studying and practicing the Classics’ texts were
both but one movement of self-cultivation.

In other terms, the confrontation with
“hard objectivity,” whether it is through a master,
relationships or classical texts, leads a student to
encounter an exteriority, and to be transformed.
There was always a creative tension between
reflections on logical aspects and existential
practices of philosophy in the Western tradition.
A similar movement may be found in the Chinese
tradition — people more focused on the analysis
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of classical texts (Hanxuei# %), and people more
interested in the effects of reading the ancient
texts on their lives (Songxue /R ).

Yves VENDE, Université Catholique de Lille,
Faculté de Théologie
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THE DISCOURSE OF SPIRITUALITY METANOIA

IN ASIAN JESUIT HIGHER EDUCATION

SR 2 5 55 47 4 R OG0

ABSTRACT

The essence of spirituality carries
important meanings: first, spirituality refers to
‘believing life’ (Vida creyente). Second, spirituality
relates to discernment in the context of Christian
faith (lo doctrinal) and pastoral work (lo pastoral)
(Ashley, 2017). Customarily, spirituality can be
found in different religions, even though Ignatian
spirituality is deeply rooted in the formation
of the Society of Jesus (Allen & Williams, 2020;
Nullens, 2019). Under the teaching of the Jesuits,
spirituality comprises finding God in all things,
the Spiritual Exercises, discernment, and the
Constitutions (The Society of Jesus, 2021).

In this paper, we will discuss the
distinctive discourse of spirituality, “Metanoia,”
in Jesuit Higher Education in the Asian context.
After collecting data from 30 semi-structured
in-depth interviews of 30 Presidents, faculty
members, and senior administrators from four
Jesuit Universities in Asia over a period of nine
months from September 2020 - June 2021, about
Jesuit Educational Leadership, in my DPhil

Worep {5

Pt 2 MG AW
EEHEM PRI g ko RIES
HoR CFIAFHF, 20174
FRBEAMEI TR, Koy R R
2 7E HE B8R 2 2 A i st oR R L AR
T, BBEW Y, 20204 4lfe
Wr, 20194F) .
AR R I L.
THE A CHB R 2 Z5 FE )
)

BERNARD LEE AND LIAM GGEARON

A8 « 2= LRI - 18

i 2

RUEWLRAEER L : H%
Hk, 5

1

>

o 18 W,

ek EHFTHRER
Craee) .
(HR#k 2, 2021

A SOH TN BB 4 2

BHERAFEGRME “RBIF” . M20204E9
HZ20214F6 H9MNH B, FRATCEE 1 LI
VY BT HR Bk 2 K2R 304 A K . 2R A = 2%
AT T2 S5 AL R BE VR M 28, HR k2
HE T )72 FRAT A R 2 Tk (- B i
FOR A, AR ISR S8 F
M R S AER R 2 IR R B R AT
[, ARRMERKS A FRIE. R
PRI RHIRFL, X FTAE R U5 # A 4
B2 b3 . R A2 E R A .
N S R B & 1) S

75




(Ph.D.) studies at The University of Oxford,
we have found the distinctive characteristics
of spirituality Metanoia define commitment in
Asian Jesuit Higher Education from the top level
of management, structured Jesuit programs,
and spirituality. The original names of all the
interviewees are anonymized so as to protect
the confidentiality of the interviewees. All the
interviewees’ names used in this paper are not
real. Snowballing sampling method was adopted
in this study.
Keywords: Jesuit spirituality, commitment,
sermon, structured Jesuit programs, personal

care, personal formation
1. Commitment from the top level

First,
spirituality is a commitment by the top

Fabian believed that Ignatian

management of his Jesuit university, i.e., the
President and Vice President have taken up
the responsibility to teach some courses in
their universities. If they do not teach Ignatian
spirituality or Christian Humanism, who has
the professionalism to teach the subjects? Or
if Jesuits do not teach the Ignatian spirituality,
who can have a similar level of professionalism
or knowledge to deliver the subjects, especially to
the layman?
“The President or Vice President
hasto teach some coursesat the university.”
(Fabian, Interview, 8:03)
The sermon is very important

In addition, Haddon stressed that the
sermon of the President does matter a lot in
promoting Ignatian spirituality. He further
explained that the sermon could direct students
back to the core values of their life, although
money and materials are important in their
secular lives. The sermon can remind students
and lead them to think about God and have a
dialogue with God.
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“I think the biggest responsibility of the
President is the sermon. And the sermon
in the sense of saving people working
every day in the daily fight. We tend to
forget big things. And we want more
students. We want more money. We want
to have a higher level for the university”
(Haddon, Interview, 18:15)

“The  Universal Apostolic
Preferences refer to the service
directions and missions of the
Jesuitsinthe contemporaryera,
i.e., showing the way to God,
walking with the excluded,
journeying with youth, and
caring for our common home.”

2. Structured Jesuit Program

Jaasaw mentioned that the distinctiveness
of his Jesuit university is that it has a very
structured Jesuit program for every student of
his university. This program acts as an important
channel to develop Ignatian spirituality among
students. The structured Jesuit program has been
in place for many years in his university and has
been perceived as distinctively Jesuit.

“We have a common platform for

developing the Jesuit Spirituality for the

students. Once a year, we have a program
for the students. So this is a very Jesuit

program. (Jaasaw, Interview, 15:25)

In addition, Kacia observed that the university has
relevant and skilled professors to teach religion
and spirituality.
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“It was by the priest professor. So I

think compared to the other university,

our school students have some good
opportunity to have some personal
exposure to spirituality or other things.

Also, we are a very small school in the

country. But so we have the main major.

Not that the specific major, but one special

thing was we have the religion major”

(Kacia, Interview, 30:05)

Apart from professional and committed
professors, Mac explained that the pedagogy
of Ignatian spirituality is tailored for the
undergraduates of his university. Through the
curriculum of Ignatian spirituality, they learn
refection and self-development (Mac, Interview,
12:14; 13:55). Also, undergraduates practise
Ignatian spirituality through working with others
in the structured program (Mac, Interview,
18:29).

“And also, we are trying to provide some

Ignatian spirituality, the value of Ignatian

Spirituality, especially, we have a program

called reflection and growth. So every

undergraduate student should attend the
course. The reflection and growth, they
have to attend a two day program.” (Mac,

Interview,12:14)

“Then in the program, they are learning

Ignatian spirituality and also the process

of becoming a mature person, something

like that, and interaction with other
people. So I think the program called
reflection and growth can be one of the
main characteristics of our university”

(Mac, Interview, 13:55)

“So, I think basically the key aspect of a

Jesuit University is Ignatian pedagogy.

We use a very typical task to practice the

Ignatian pedagogy, to implement Ignatian

pedagogy, and that can be done personally

because, in a Jesuit University, personal
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care is one of the main characteristics.
So doing in a group or volunteering in
a group may be personal when I meet,
when I work together with other faculty
members and with other admin staff, then
I am trying to approach them with the
sense of Ignatian spirituality or pedagogy.’
(Mac, Interview, 18:29)

Faculty Day

Xavier found his university has a Faculty Day

every semester to allow the President to explain

the Ignatian spirituality to the faculty members

(Xavier, Interview, 29:03; Zadie, Interview, 13:30)
“I mean, many of our formation programs
are geared around orienting people
to Ignatian spirituality and personal
formation. So I think, especially the last
President, very often would talk about it
when he would address the faculty. So on
the first day of every semester, but usually,
at the end of the first or second week of
every semester, we have what’s called
faculty day. So we bring together all the
university, at least the college-level faculty.
There are usually discussions, and the
different topics or issues depend on a lot
of things. But usually, what sets the tone is
the address from the President. And the
last speaker would often talk about issues
that were happening, but always trying to
bring some component of what it means
to be Jesuit, what it means to practice
Ignatian spirituality” (Xavier, Interview,
29:03)
“Every semester or, in fact, twice a
semester we have a faculty day, in which
the university president addresses the
issues that we faculty must care for in our
respective positions. So when you say how,
in what way that the person impacts on
us, of course, I call it the president’s State
of the University address. So it impacts us
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not only in our teaching and our research
and extension, but basically we as faculty
of a Jesuit, Catholic, Filipino University.
There are numerous occasions wherein
these values are reinforced. It’s reinforced
in his letters to us, in his writings in our
newsletters, in the addresses to us twice
every semester. So, when you say how do
you implement Jesuit values, of course,
everything is translated into memos,
rules, and routines of the university. So
what more can you say about influence?
It shapes how we behave as Jesuit faculty,
as faculty at Jesuit Catholic University.
(Zadie, Interview, 13:30)

3. A Spiritual Leader

According to Nahum, the President was
the spiritual leader of his university (Nahum,
Interview, 03:57; Ocean, Interview, 27:23). I
argue that this has been the distinctive element
of a Jesuit university and the tangible identity of a
Jesuit university.

“He is our spiritual leader as well as an

educational leader in setting up the goal

and then also implementing the means
for carrying out this role for a certain set
period, during which he serves for the
intellectual community at the university,

and that’s how he is perceived to play a

role there. And then usually, he’s a Jesuit

faculty member. So he’s supposed to be a

spiritual leader. So thats the role that he

feels in that capacity” (Nahum, Interview,

03:57)

“But I have been for a short time also Vice

President for Student Affairs. So giving

support to all the students and making

no separation between Catholics, non-

Catholics, non-Christians, religious, non-

religious, and trying to give them an aim

in their life” (Ocean, Interview, 27:23)
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Decision making is spiritually grounded
Quella pointed out that the President

made a decision based on Ignatian spirituality

and the results are more spiritually grounded:
“That was the time when we had a lot
of people who were against it, but when
the President wanted to do something
else, so he made very well thought out
statements that were spiritually grounded,
compassionate, and prophetic without
being antagonizing. Like that, and then
he identified priorities for projects and
for research. They define our focus on
nation-building and the environment. So,
aside from his own statements, he also
did things to incorporate Jesuit values in
research directions and projects.” (Quella,
Interview, 38:08)

“Ignatian  spirituality is a
commitment by the top
management of a Jesuit

university, i.e., the President
and Vice President have
taken up the responsibility to
teach some courses in their
universities. If they do not
teach Ignatian spirituality
or Christian Humanism,
who has the professionalism
to teach the subjects?”

Universal Apostolic Preferences

Victor highlighted that the mandate of
the Jesuits’ Universal Apostolic Preferences is
highly valued by the Society of Jesus, putting
Ignatian spirituality and spiritual exercises as
one of their top priorities for missionary work.
The Universal Apostolic Preferences refer to the
service directions and missions of the Jesuits in
the contemporary era, i.e., showing the way to
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God, walking with the excluded, journeying with
youth, and caring for our common home (The
Society of Jesus, 2021). “And it promotes Ignatian
spirituality and spiritual exercises” (Victor,
Interview, 19:52)

Zadie demonstrated the distinctiveness of
spirituality in the Jesuit universities by pointing
out that public universities do not have any
spiritual components.

“The private university, as I mentioned to

you, specified moral, intellectual, spiritual

values. Obviously, public universities
do not have that spiritual dimension
we just considered in our search for the

presidency” (Zadie, Interview, 8:35)

BERNARD LEE, The University of Oxford
LiaM GEARON, The University of Oxford
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FACING THE W AR: EXPLORING THE DILEMMAS OF
HEROES IN CHINESE MOVIES

THIOXF il e PR 2% A ] P B S e ) TR 5

STEPHAN ROTHLIN % 1HyE

For over 30 years I have had different
opportunities to involve people from different
walks of life in Asia and in Europe in workshops
on Confucian ethics with a focus on the “hero,
defined by the Cambridge Dictionary as “the
main character or the main male character in a
book or film, who is usually good”. This type of
a hero thus sticks to his or her values of respect,
loyalty, compassion, and wisdom in the middle
of adversities and challenges. Within the Chinese
tradition of “hero” however we may not always
be assured of a “Hollywood Happy Ending” as
heroes do face the tragedy of war and deadly
conflicts; nevertheless, the key highlight for a
more systematic narrative analysis of the different
dramas of heroes is to recognise in their struggles
with a host of obstacles and moral dilemmas, while
always facing death and destruction, a unique
opportunity to reconnect to one’s own better self.

Rather than consuming new movies
simply as entertainment, this approach consists
in highlighting some key lines of a movie’s basic
narrative while discovering the ethical dilemmas
the different heroes are struggling with. It is based
on the conceptual framework outlined in aresearch
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project by Mark Bandsuch on “Narrative Analysis
of Heroic Characters in Film as a Promising
Method for Moral Education in Contemporary
China” (Bandsuch, 2019). A decisive moment
happens when viewers start recognizing their
own struggles and dramas facing various forms
of death and destruction. In fact, visual images
may in a very special way provide profound
insights into the true nature, for example, of

the Communist Party as model for everyone.
The pair then also participates in the 1979 Sino-
Vietnamese War and become heroes for their acts
of courage. In a dramatic battle scene when Feng
Liu is ambushed along with his troops, he tries
to drag a companion out of the mud. During this
operation he succeeds in saving the comrade’s
life, but his right arm is so badly wounded that he
needs to have it amputated.

“Rather than consuming new movies simply as entertainment, this

approach consists in highlighting some key lines of a movie’s basic

narrative while discovering the ethical dilemmas the different heroes
are struggling with.”

martial arts which far from glorifying violence
and brutal force do reveal the processes by which
Confucian values such as honesty, integrity,
modesty, determination, loyalty, and truthfulness
are shaped.

Feng Xiaogang - Youth (2017): Going beyond the
“Youth Myth™:
Discovering true enthusiasm and self-sacrifice

“Youth” (Chinese: 75 *; pinyin: Fanghud)
is a 2017 Chinese film, written by Geling Yan and
directed by Feng Xiaogang, whom I consider as
one of the most outstanding living directors in
China. The film is focused on the enthusiasm
provoked in the lived experiences of a group of
adolescents performing in a People’s Liberation
Army art troupe during the Cultural Revolution.
They felt deeply inspired and uplifted by the
Red Dream of their Chairman and Supreme
Leader Mao Zedong. The film shares the story
of two key characters, Feng Liu and Xiaoping
He. Xiaoping He, a naive and innocent recruit,
and Feng Liu a morally impeccable character,
whose comrades praise for being a real-life Lei
Feng, the exemplary good soldier promoted by
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A typical feature throughout the film
relates to the experience of being bullied and
being mobbed. In the case of Xiaoping He, who
becomes the target of her roommates” bullying
because of her background from the countryside,
she is taunted for smelling bad since she is not
used to taking frequent showers. These acts are
often spearheaded by Hao Shuwen, the daughter
of the regional commander. Similar to other
ground-breaking movies of Feng Xiaogang, such
as “I am not Madame Bovary” (“TA &4
¥£”), the movie contrasts fake ideals for living
with the reality of genuine altruism and love often
embodied by adherents of Buddhism.

After the war, in Reform-era China, Feng
Liu and Xiaoping He are honourably discharged
from the Army but struggle to survive financially
within an environment which no longer
recognises their heroic efforts. The film often also
contrasts fake attitudes and buildings - say a fake
White House - with genuine characters, like a
warm-hearted Buddhist monk, in the midst of a
society which seems to crave materialistic wealth
and social promotion. However, even without any
recognition the exemplary figures of Feng Liu and
Xiaoping He continue to display their idealistic
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care for others. The film also portrays scenes of
deep clashes with authorities who seem to lack
any appreciation for them.

The amazing span of 50 years covered by
the movie starts with the earthly God Mao Zedong
who unleashed the Revolution dedicated to a
“new” culture, which would radically break with
the “old” ideas, such as religions and a decadent
Confucian philosophy that was dismissed as
bourgeois. Young people like the members of
the military art troupe considered themselves
the cutting edge of this supposed revolution.
Watching it unfold over half a century enables
viewers to experience the leap of a whole country
into an “open door policy” under Deng Xiaoping
with the rallying cry that getting rich is glorious.
While millions had been inspired by the “words
of wisdom” contained in Chairman Mao’s Little
Red Book, it was to give way to another national
hero namely Deng who would radically question
the rationale of the Cultural Revolution. In fact,
Deng emerged as paramount leader out of the
ashes of the Cultural Revolution and the chaos
provoked by the Gang of Four.

While it is certainly moving to see
throughout these changes that Feng Liu and
Xiaoping He remain remarkably consistent in
their altruistic care for others, the unfolding
of the historic background leaves no doubt
how overarching the thirst for materialistic
gain and prestige seems to trample down their
original values of caring for the vulnerable and
disadvantaged. Not only does the behaviour of
officials in dealing with a genuine hero, who lost
his arm in a courageous attempt to save a fellow
soldier from being killed in an ambush, seem
ruthless; even more ruthless seems the never-
ending appetite for material gain expressed in
buying cars and houses, or the ambition to get
promoted at the expense of others. While the
supposed great heroes and warlords of history
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like Deng and Mao seem to be gradually fading
away, the witness of ordinary citizens like
Xiaoping He and Feng Liu witness to the fact
that the Confucian values of honesty, integrity,
loyalty and truthfulness that the Cultural
Revolution attempted to eradicate did survive
in the conscience and actions of genuine, if
unspectacular, heroes.

Wong Kar-Wai - The Grandmaster (2013):
What the Grandmaster values more than money
and career

“The Grandmaster” (Chinese:—/{X52),
pinyin: “Yidai Zongshi”) is a 2013 Hong Kong-
Chinese martial arts film telling the life story of
the Wing Chun grandmaster Ip Man. The film
was directed and written by Wong Kar-Wai. The
film begins during the Republican period of the
1930s in Foshan and moves on to his flight to
Hong Kong after the Second Sino-Japanese War,
carrying the story all the way to his death. The
movie begins with Ip Man dressed in a cassock like
a priest wearing a geeky hat, reflecting on martial
arts fighting, in an iconic scene done in the rain
in slow motion with about a dozen combatants.
Ip Man concentrating fully during the whole fight
stays focused and wins. His memories take him
back to his life experiences starting with his early
training in martial arts by his master Chan Wah-
shun, and marriage to his wife Cheung Wing-
sing.

Ip Man’s peaceful existence is threatened
by the arrival of Gong Yutian, the Wudang Boxing
martial arts grandmaster from northern China.
After his retirement Gong had appointed Ma San
as his heir in the North and suggested that the
South should have its own paramount Master.
Various masters attempt to challenge Gong, but
they are all barred by Ma San. As the Southern
masters are deliberating on a representative,

Gong Yutians daughter Gong Er arrives and she
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tries to convince her father not to continue the
fight. Meanwhile, the Southern masters decide
on Ip Man to represent them, and Ip proceeds
to be tested by three Southern masters before he
challenges Gong Yutian.

vows to never teach, marry, or have children, and
devotes her entire life to seeking vengeance.
Meanwhile Ip Man moves to Hong Kong
in the hope of starting a career as a martial arts
teacher but ends up facing all sorts of challenges

“In the context of the history of China, it is surely misleading and
simplistic to identify the paramount hero with the Emperor Qin
Shi Huang, just on the basis of his achievement in unifying China.
Only when all the other characters with their unique roles and
unique contributions are considered as heroic, as contributing
to the unity of one’s own heart as well as of the unified China
would the term of “hero”—in the exemplary meaning suggested
by the Confucian “Junzi”—be given the prominence it deserves.

The salient point for us is that the apparent
fight between Ip and Gong reveals an exchange of
philosophical ideas. When Gong Yutian declares
Ip the winner and returns to northern China, his
daughter Gong Er sets out to regain her family’s
honour by challenging Ip Man. Since martial
arts are about precision and concentration, not
violence, they agree to a rule that whoever breaks
a piece of furniture during the fight will be the
loser. An intense fight breaks out between Ip Man
and Gong Er, which concludes with victory for
Gong because Ip broke a step at the very end. Ip
and Gong nevertheless part on friendly terms,
with Ip saying he wants a rematch. Actually, Ip
broke the step to save Gong Er. They keep in
touch by letters. During the Second Sino-Japanese
War in 1937 Ip Man and his family loses his two
daughters due to starvation. In the meantime, in
northern China, Ma San becomes a traitor and
as a “Father murderer” kills Gong Yutian. When
Gong Er returns, she is appalled by the apparently
cowardly behaviour of her elders in forsaking her
father, but they tell her that her father’s final wish
was for her to be happy and not to seek vengeance.
Gong Er refuses to accept that, and instead, she
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because there are numerous other martial arts
masters in Hong Kong. Despite of his growing
reputation it is useful to note that he does not care
about monetary success. He meets Gong Er again
on Chinese New Year’s Eve 1950 and asks her for
a contest one more time while implying that she
should start rebuilding her martial arts school.
However, Gong Er refuses, stating that many
martial arts schools have disappeared. A flashback
to ten years earlier shows a confrontation between
Gong Er and Ma San at a train station on Chinese
New Year’s Eve 1940, in which Gong defeats Ma
after a brutal and intense fight. Gong herself is
shown to have been seriously injured in the fight,
thus prompting her desire to abandon martial
arts. The film then moves on to 1952, when Ip Man
and Gong Er meet each other for the last time.
Gong confesses to Ip that she has had feelings of
love for him right from the beginning. She dies
shortly after. Ip explains, in a voice over, that in
the fight with Ma San, Gong was injured so badly
she turned to opium to ease the pain and this
was her downfall. The final scenes offer a visual
montage as Ip Man’s school flourishes, including
a statement that Ip made Wing Chun popular
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worldwide, and that his most famous student was
Bruce Lee. Off screen, it is stated that Ip Man died
in 1972.

The film takes the insightful viewer
beyond the stereotypes of martial arts which
tend to reduce the story to an increasingly boring
sequence of fights. Far from being a spectacle of
arbitrary winners and losers, the film dramatizes
a philosophical debate which also goes further as
stereotypical contrasts and widespread mutual
prejudices between “Northerners” and people
from the South are explored. Gong Yutian states
that any place, even including a brothel, can
become a place where people can exercise virtue
and reach the point of becoming Masters. This is
exemplified in the life story of his daughter, Gong
Er. However, the natural drive to revenge the
murder of her father is not closed by the brutal
fight in which she triumphs over her father’s
murderer, Ma San, during which she is badly
hurt. No matter how harsh she may be judged by
her descent into opium, what kept Gong Er alive
was the bond of love she felt from the beginning
with Ip Man. The ultimate Master thus reveals
himself or herself in an ability to trust: in the
case of the Northern Master, Gong Yutian, who
puts his trust in Ma San who would then turn out
to be his murderer; in the case of the Southern
Master, Ip Man, trusting in his students, among
them Bruce Lee, who would recognize in martial
arts above all a most demanding school enabling
them to embrace Confucian virtues such as
honesty, truthfulness, loyalty in a deeper way.

Zhang Yimou - Hero (2002): Giving up Killing

“Hero”  (Chinese: ik,
“yingxiong”) is a 2002 Chinese martial arts film
directed by Zhang Yimou. The film is based on the
story of Jing Ke's assassination attempt on the King
of Qin in 227 BC (Zhang 2005). Death appears
in this film an almost permanent challenge that

pinyin:
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different key actors constantly face. During the
Warring States period, Nameless, a Qin prefect,
arrives at the Qin capital city to meet the King of
Qin, who had survived an attempt on his life by
Long Sky, Flying Snow, and Broken Sword. The
king has therefore implemented tight security
measures: Nameless claims that he has killed the
three assassins and he displays their weapons
before the king. Nameless pretends to have first
slaughtered Long Sky, before traveling to meet
Flying Snow and Broken Sword who had taken
refuge at a calligraphy school in the Zhao state.
Calligraphy, of course, is regarded as one of the
highest expressions of Chinese culture. Indeed as
Nameless commissions a calligraphy scroll with
the character for “Sword” (%), secretly seeking
to learn Sword’s skill through his calligraphy, he
becomes witness of the scene that the calligraphy
school is being attacked. However, no matter
how many deadly arrows are pouring in droves
through the roof of the school the Master of the
calligraphy continues unharmed with his writing.
The core of the lesson is to attain virtues which
can never be destroyed by any deadly weapon.
Nameless admits that he has mastered the
special technique to kill. However, he states that
the king had underestimated Sword, and says that
the special technique can also be used to cause
a blow that nonetheless misses all the victim’s
vital organs. Another key moment of “Hero”
occurs when Sword sends Nameless off to the Qin
capital, writing the words X I (“Tianxia” “Under
Heaven”) in the sand before leaving. This was his
appeal to persuade Nameless to reconsider the
assassination. The king is deeply impressed by the
tale and by Sword’s understanding of his dream to
unify China and ceases to fear Nameless. In an act
of complete trust, the King throws his sword away
and renders himself completely exposed and
vulnerable to Nameless as he examines the scroll
drawn by Sword. The hero thus becomes ready
to accept the key insight that the ultimate goal
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of swordsmanship and martial arts is to leave the
deadly part of the sword away and with a unified
heart to contribute to peace with the entire world.
The karmic moment is thus to realize that giving
up killing is the key to peace and the hallmark of a
true hero. When Nameless realizes the wisdom of
these words, he abandons his mission and spares
the king. Nevertheless, urged by his court to follow
the law, the king reluctantly orders Nameless to
be executed at the Qin palace for his assassination
attempt. He understands that to unify the nation,
he must enforce the law and uses Nameless as an
example. Nameless receives a hero's funeral and a
closing text reveals the identity of the king as Qin
Shi Huang, the first Emperor of China.

Transforming Insights

It certainly makes sense to take inspiration
from Zhang’s article on “Hero” to look at the
amazingly complex stories that can be explored
against the backdrop of Chinese macro history.
From such a perspective surveying the large
symphony and cacophony of over 5000 years,
it seems particularly difficult to easily identify
who should be qualified as hero and who as a
villain. Films dramatizing such events enable
viewers to consider all the struggling characters
as heroes. In the context of the history of China,
it is surely misleading and simplistic to identify
the paramount hero with the Emperor Qin Shi
Huang, just on the basis of his achievement
in unifying China. Only when all the other
characters with their unique roles and unique
contributions are considered as heroic, as
contributing to the unity of one’s own heart as
well as of the unified China would the term of
“hero”—in the exemplary meaning suggested by
the Confucian “Junzi”—be given the prominence
it deserves. Not only Qin Shi Huang once upon
a time a beggar, but also apparently broken
outcasts and assassins like Broken Sword and

Worep {5

Flying Snow encapsulate decisive moments in
a drama in which self-sacrifice and the pursuit
of the common good becomes more influential
than personal resentment, hatred, and desire for
revenge.

During our workshops in China a
particularly productive entry point was to ask the
participants to put themselves into the shoes of
the different characters: In the case of the movie
of Zhang Yimou: Which figures resonate more
strongly in your life? Whom do you recognize
as true heroes? What helps a hero to overcome
dilemmas and inner struggles? When the stories
of the different struggling heroes start to resonate
in our own lives, the compelling complexity of
their struggles may come alive so to speak in
our own struggles. Only after experiencing, if
only vicariously, the bumpy road of dilemmas
without apparent solutions may we finally stop
making snap judgements and come to appreciate
the intellectually stimulating dynamics of the
different stories.

STEPHAN ROTHLIN is Director of the Macau Ricci
Institute, Macau and CEO of Rothlin Internation-
al Management Consulting Limited, Beijing and
Hong Kong
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B4P PrROGRAM IN BUSINESS EDUCATION AND
ITS SPIRITUAL PRESUPPOSITIONS

Nk E 2
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STEPHEN YONG-SEUNG PARrk FP7KAE

Abstract

The purpose of this paper is to shed light
on the vision of B4P (Business for Peace) that
management education can aim for within the
new stakeholder management paradigm, and to
explore the possibility that business schools in East
Asia can lead the new paradigm of Responsible
Management Education by developing and
researching meaningful B4P business cases in the
region based on the traditional philosophy of the
Eastern world. It first introduces the framework
of a basic understanding of the Business for
Peace (B4P) through the system approach of
management and explains the meaning of the
spiritual dimension in management education
for B4P from the perspective of Pope Francis’
“ecological conversion”. The paper then examines
the opportunities and challenges of B4P paradigm
in Asia by introducing the cases of the Kaesong
Industrial Complex in Korea and the Greater
Bay Area Initiative in China. Finally, the paper
concludes with the vision of a model of a
flourishing business for peace and prosperity for

Asia and beyond.
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B4P as the Ultimate Agenda of Responsible

Management Education

Since the UN PRME (Principles for
Responsible
established in 2008, more than 700 business

schools around the world have been working

Management Education) was

together to implement a new business education
model that enables future business leaders of
companies to fulfill their social and environmental
(Park, 2018).
business schools participating in UN PRME are

responsibilities In particular,
making efforts to lead the sustainable future of the
international community through the practice of
responsible management education centering on
the 17 agendas of SDGs promulgated in 2015.
Among the 17 agendas of the SDGs, the 16th goal
is the construction of a sustainable, peaceful, and
just society, a topic that is often not easily linked
to corporate social responsibility (Williams and
Park, 2019).

When companies are perceived as a
group with the sole purpose of maximizing
profits, they are often seen as destroyers of
peace. In the history of Western imperialism
that came along with industrialization after
modern times, corporations became the cause
of disputes around the world along with national
governments (Robins, 2007; Thomas, 1996).
Even today, companies in contemporary society
are singled out as the main culprit undermining
environmental sustainability due to reckless
resource development and environmental
pollution, and social sustainability due to
deepening social inequity caused by irresponsible
company practices (Perkins, 2004). However,
going beyond this traditional shareholder-
centered corporate management paradigm, the
new socially responsible management paradigm

of the 21st century opens the possibility of a
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peaceful contribution by companies (Park, 2019).

This paper intends to discuss the effect of
responsible management education in business
schools in promoting sustainable peace and
justice in the international community. Unlike
negative peace, which means only the absence of
violence or fear of violence, as scholars of peace
studies suggest, positive peace means the attitudes,
institutions and structures that create and sustain
peaceful societies (Galtung, 2012). The transition
from traditional egocentric shareholder-centered
capitalism to the new eco-centric stakeholder
capitalism opens the possibility of positive-peace
building by the corporate world (Williams and
Park, 2019).

“Going beyond this traditional
shareholder-centered corporate
management paradigm, the new
sociallyresponsiblemanagement
paradigm of the 21st century
opensthe possibilityofa peaceful
contribution by companies”

The discussion of positive peace opens
the possibility of peacebuilding through the
stakeholder management paradigm. In addition,
transforming the management paradigm from
shareholder stakeholder-

based model will require a fundamental shift in

perspective to a

business leaders’ convictions about corporate
management. This is to evoke the vocation of
the business school of consciously nurturing
future corporate leaders, by awakening the
spirit of responsible corporate management in
the interconnected business ecosystem. In this
regard, future business education should provide
students with alearning experience in the spiritual

dimension.
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The

management education has a special meaning for

significance  of  responsible
business schoolsin Asia. East Asian countries such
as China, Japan, and Korea achieved significant
economic growth with their own remarkable
stories in the turbulent modern history that
emerged along with Western imperialism after
the Industrial Revolution. Western capitalism has
formed a new type of development model of state
capitalism in those Asian countries with great
success, but the recent global crisis symbolized by
Covid-19 has shown that the whole of humanity
now has reached a turning point in demanding
a new paradigm of life, especially the way of
running business, for the sustainable future of the
global community, both East and West. And in
this new era of an “Asian Century”—indicating
that Asian GDP in 2020, as a share of world
GDP at purchasing-power parity, is higher than
that of the rest of the world (Schwab, 2021)—
the historical importance of Asian business
leaders and management schools cannot be
underestimated.

This paper first introduces the framework
of a basic understanding of Business for
Peace (B4P) through the systems approach to
management and explains the meaning of the
spiritual dimension in management education
for B4P from the perspective of Pope Francis’
“ecological conversion” (Pope Francis, 2015,
pars 216-221). The paper then examines the
opportunities and challenges of the B4P paradigm
in Asia by introducing the cases of the Kaesong
Industrial Complex in Korea and the Greater
Bay Area Initiative in China. Finally the paper
concludes with the vision of Asian model of
flourishing business for peace and prosperity for

Asia and beyond.
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Conceptual Framework of B4P: A Systems
Approach

To effectively examine the theme of B4P,
the systems approach to management provides
a useful framework. As noted in Figure 1, the
Systems model of business activities can explain
the possibility of B4P in each part, such as input,
transformation, and output of a given business
operation (Park, 2019).

The most fundamental input of the
management system is the paradigm of business
itself; in particular, the new management
paradigm aims for coexistence with stakeholders
in the corporate ecosystem, namely stakeholder
capitalism. In this new paradigm of corporate
management, business aims for the virtuous cycle
of an economic ecology, in which the sustainable
prosperity of society and the environment is taken
into consideration in the choice of industry and
all subsequent business strategies. All of these are
solid foundations for the positive peacebuilding
of the communities in which businesses operate.
In the transformation stage the management
system, meaning the production process of
business corporations, the B4P effects can happen
in more specific manner. In other words, corporate
management contributes to the sustainable
prosperity of the overall society through a series
of functional strategies (e.g., marketing, human
resources, production, etc.) in which coexistence
with stakeholders such as consumers, employees,
investors, and business partners is achieved.
Create a

In addition, companies

transparent and ethical social atmosphere
through compliance management and play the
role of public diplomacy by maintaining a win-
win relationship based on trust with various
parties in the community where the business

operates. As such, the transformation stage of the
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management system with stakeholder perspective
also contributes to the construction of positive
peace in the community.

The B4P effect is completed in the output
stage of the management system. The economic
development of the community, including
the provision of employment and wages, is
itself a foundation for the peaceful society. In
addition, environmental sustainability and social
justice pursued throughout the stakeholder
management paradigm are important conditions
for the construction of a sustainable peace in the
community in which the enterprise operates.

Since the Industrial Revolution, ever-
intensifying competitive market pressures have
made business corporations to focus on zero-
sum based profit maximization doctrine while
ignoring the possibility of B4P effects. It may not
be exaggerating to observe that such an egocentric
world view caused self-interested behavior in the
global marketplace resulting in today’s complex
crises such as climate change, social inequality,

and human alienation that the contemporary

global community faces. It is the corporate world
that has caused the world’s sustainability crises

and holds the key to overcoming them.
Teaching B4P: Towards Ecological Conversion

The most fundamental input factor
for the transition to the B4P paradigm is the
transformation of the business leader’s worldview.
That is, for the genuine paradigm shift of business,
the corporate leaders’ own transformation from
a self-centered to an other-centered world view
will be essential. It is at this point that the spiritual
awakening of business leaders is required for the
B4P management paradigm. This is in line with
the concept of ecological conversion emphasized
by Pope Francis in his encyclical, Laudato Si’
(Pope Francis, 2015, pars. 215-221).

Today’s business schools around the
world should lead students to form a new
worldview through spiritual awakening and to
use the business knowledge and skills acquired in

their learning process for the good and universal
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Figure 1. The B4P Framework: A System Approach
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purpose of the whole community. As Pope Francis
stated in Laudato Si’, “Our efforts at education
will be inadequate and ineffectual unless we strive
to promote a new way of thinking about human
beings, life, society, and our relationship with
nature (Laudato Si, 2015, par. 215)” Genuine
corporate social responsibility and responsible
management education of business schools are
all eventually based on ecological conversion,
which eventually requires metanoia from all
stakeholders. And this ecological conversion
should first start with business leaders and
educators, and then it will spread with the
empathy and participation of other stakeholders.

Spirituality will have an important
meaning in the management of future corporate
organizations. The new paradigm of B4P
marks the end of the materialistic management
paradigm. In the model of corporate
management promoted by the stakeholder
management paradigm, frugality, deep ecology,
trust, reciprocity, and responsibility for future
generations and the value of authenticity will be
the keywords, which are in direct contact with
the value of spirituality (Bouckarert and Zsolnai,
2012).

How then can today’s business schools
accomplish the mission of conscious business
management education in the spiritual
dimension? This will be a huge challenge
for business schools that have focused on
shareholder-oriented mechanical efficiency since
the advent of the industrial society. Management
education that aims at the ecological conversion
of learners requires 1) conscious educators (i.e.,
business professors), 2) the practice of creative
and responsible teaching and research, and 3) the
practice of the business school’s own ecological

and social responsibility (Park, 2018).

Worep {5

As with

important for individuals and organizations

all social movements, it is

with a common purpose to spearhead the
transformation towards the new paradigm of
management education. In this regard, UN
PRME (Principles for Responsible Management
Education), established in 2007, will be an
excellent platform for a continuous and effective
business management education paradigm
shift for participating business schools around
the world. In particular, the six principles of
UN PRME, 1) purpose, 2) values, 3) teaching,
4) research, 5) partnership for practice, and 6)
communication, provide an effective compass for
business schools that pursue a new management

education paradigm (Williams, 2014).

“The new management
education should start from
the ecological conversion of
teachers and learners, aware of
a spiritual dimension. It is also
the calling of business schools
in East Asia of our time to
evolve into a new paradigm
of management education by
combining with the traditional
philosophy of life and ecological
system of the East.”

Challenges and Opportunities: Asian Perspective

The newly emerging management
paradigm of B4P which is based on stakeholder
capitalismand responsible managementeducation
have a special meaning for East Asian countries.
The history of East Asian business is related to

the history of Western-centered imperialism that
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has been focused on the pursuit of zero-sum self-
maximization and the consequent damage to the
ecological system. In fact, extreme examples of
this distorted history of capitalism have emerged
through East Asian regions such as the Korean
Peninsula and Chinas SARs including Hong
Kong and Macau.

In this context, the recent cases of the
Kaesong Industrial Complex (KIC) on the Korean
Peninsula, and the Greater Bay Area (GBA)
Initiative which is starting in Southern China
warrant intimate attention from researchers
and practitioners of responsible management
for their possibilities of becoming excellent B4P
cases from East Asia.

The KIC is a special economic zone of the
Democratic People’s Republic of Korea, which
was jointly sponsored by the Republic of Korea
(South Korea) and the Democratic People’s
Republic of Korea (North Korea) from 2004 to
2016. The founding vision of KIC was to promote
peace and security on the Korean peninsula by
increasing economic interdependence between
the two Koreas combining each side’s economic
comparative advantage, that is, South Koreas
capital and technology and North Koreas labor
and land.

In 2015, there were 124 companies from
South Korea in the KIC and their total production
output was valued at US$563 million. It employed
54,988 North Korean workers (Republic of Korea
Ministry of Unification, 2017). There were plans
to increase enterprise zones in the DPRK to
employ some 250,000 workers but, in February
2016, due to sudden changes in the policy of
the Republic of Korean government, largely
influenced by impending strict UN sanctions,
South Korean businesses were withdrawn from
the entire KIC, and North Korea officially shut

down its industrial complex.

WorLp tH 5

The KIC currently remains an unfinished
peace project. However, for more than 10 years,
it showed the path toward peace and healing on
the Korean Peninsula based on the following four
points (Williams and Park, 2019): 1) promoting
the rule of law and accountability structures (i.e.,
the KIC served as an opportunity to build a system
of compliance between the two Koreas, at least in
the scope of the company’s production activities,
with stakeholders such as resident companies,
the South and North Korean governments,
employees, customers, partners, and the general
public); 2) promoting economic development
(i.e., businessin the KIC has been involved in skills
development, education, philanthropic work
in the community, and of course, job creation);
3) contributing to a sense of community (i.e.,
community is present where people feel their
dignity is respected and this is a goal of the KIC
by practicing responsive, inclusive, participatory
and representative decision-making at all levels);
and 4) engaging in track-two diplomacy (i.e., the
KIC has performed a mediating role brilliantly by
functioning as an open communication channel
in the face of confrontation between the two
Koreas). In the dynamic geopolitical environment
surrounding the Korean Peninsula, the KIC has
the visionary potential to evolve into a great
business example of a B4P.

The GBA initiative is the ambitious plan
for building a world-class city cluster across the
Guangdong-Hong Kong-Macau region. By 2030,
the region is expected to play a leading role in
advanced manufacturing, innovation, shipping,
trade, and finance (KPMG, 2017). The economic
and social impact of the proposed initiative
is expected to be significant considering that
the combined GDP of the 11 cities in the area
reached US$1.4 trillion, or 12 percent of the
national economy, even though it is home to only

5 percent of the country’s population as of 2016.
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In the framework of B4P, the GBA
initiative can relieve social anxiety based
on improved mutual trust and constructive
collaboration in the business ecological system of
the local community. In the case of Hong Kong,
for example, it could be an opportunity to breathe
new vitality with a vision of a future of peace
and prosperity in a society that is experiencing
the social unrest in 2019 and the crises of the
Covid-19 pandemic one after another. In this
respect, it is meaningful to pay attention to the
process and performance of the GBA initiative
from the perspective of B4P.

However, in reality, the GBA initiative,
which is mostly focused on regional economic
development, is judged to have relatively little
awareness of its potential social impact. While
discussions on economic development such as
reform in taxation and finance system, and inter-
industry restructuring for the efficient movement
of human, material, and financial resources
within the region for the success of the project
are being actively discussed (KPMG, 2020), there
seems to be relatively less discussion on the effects
of the GBA initiative on social integration of the
region. Surprisingly, it is shown that the average
of GBA Sustainable Business Index Score is lower
than overall Hong Kong Sustainable Business
Index Score by 10.97% (The Chinese University
of Hong Kong, 2021).

Nevertheless, the GBA

become a good and meaningful example of B4P. In

initiative can

fact, the ultimate mission of achieving economic
prosperity based on social cohesion is the
existential purpose of the GBA initiative. To this
end, corporate leaders participating in the GBA
initiative, as well as leaders from government and
non-governmental organizations will be invited
to review the B4P system model described in

the previous section of this paper, and genuinely

Worep {5

implement a set of strategic plans upon their
respective situations. For interested business
corporations willing to engage in strategic B4P
management on specific agenda, the UN Global
Compact’s published guide titled ‘Advancing the
Sustainable Development Goals by Supporting
Peace: How Business Can Contribute’ offers
the steps companies might take to be effective
(UNGC, 2015). These

include: 1) Commit (i.e., having conviction why

peacemakers steps
contributing to peace is important for business; 2)
Assess (i.e., determining how to make a positive
contribution to peace); 3) Define (i.e., setting goals
for maximizing impact on peace); 4) Implement
(i.e., monitoring and evaluating program and
peace effectiveness; and 5) Communicate (i.e.,

reporting on impact and progress toward peace).
Concluding Remarks: A Path Forward

As a field of Social Science, Management
hasachieved remarkable growth and development
in the fields of education and research over the
past century. However, management education,
which has contributed to the dominance of
shareholder-centered capitalism along with the
history of the Western industrial revolution and
imperialism, could no longer be free from the
responsibility of contributing to the zero-sum,
self-centered and divided worldview that has
caused the sustainability crisis facing humanity
today.

In this historical context, most of the
management education at East Asian universities
is rooted in scientific management theory based
on a mechanistic world view either actively or
passively supported by the Western business
schools. Now, the new management education in
the 21st century should be based on responsible

management education oriented towards the
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vision of B4P. The new management education
should start from the ecological conversion
of teachers and learners, aware of a spiritual
dimension. It is also the calling of business
schools in East Asia of our time to evolve into
a new paradigm of management education by
combining with the traditional philosophy of life
and ecological system of the East. Only when that
happens, will Matthew Ricci’s vision of Western
modern studies’ influence on the East (FH£& 5

Ji7) be meaningfully absorbed as a true Eastern
learning (A 5%).

STEPHEN YONG-SEUNG PARK, Professor and
Director, Kyung Hee University School of
Management, Institute for Peace through

Commerce, Seoul, Korea

WorLp 1t 5 107



REFERENCES 2% % B}

o Bouckaert, L. and L. Zsolnai (2012). Spirituality in Business: An Interdisciplinary Overview. Society
and Economy 34(3), 489-514. (doi: 10.1556/SocEc.34.2012.3.8.)

« Galtung J. (2012). Positive and Negative Peace. In Charles P. Webel and Jorgen Johansen (Eds.),
Peace and Conflict Studies: A Reader, (pp. 75-8). New York: Routledge.

o KPMG (2017). The Greater Bay Area Initiative: A survey on key drivers for success. Retrieved from
https://assets.kpmg/content/dam/kpmg/cn/pdf/en/2017/09/the-greater-bay-area-initiative.pdf

o KPMG (2020). Keys to Success in the Great Bay Area: Third annual survey on drivers for growth.
Retrieved from https://assets.kpmg/content/dam/kpmg/cn/pdf/en/2020/01/keys-to-success-in-the-
greater-bay-area.pdf

o Pope Francis. (2015). Laudato Si’. Retrieved from https://www.vatican.va/content/francesco/en/
encyclicals/documents/papa-francesco_20150524_enciclica-laudato-si.html.

« Ricci, M. (1603). The True Meaning of the Lord of Heaven 74 2] K3 # F (Translated by S.
Bae). Seoul National University Press 2010. (Korean)

o Park, Y. (2019). Effects of Business Management for Peacebuilding: A Systems Approach. Logos
Management Review =312~ 3 G ¥17%,17(4), 1-22. (Korean)

o Park,S.Y. (2018). Towards Responsible Management Education: A Transformational Model. Business
Communication Research and Practice, 1(2), 54-60.

o Perkins, J. (2004) Confessions of an Economic Hit Man, CA: Berrett-Koehler Publishers, USA.

« Robins, N. (2007). This imperious company. Journal of Corporate Citizenship, 27, 31-42.

o Schwab, K. (2021, August 11). Both Asia and the West Need Stakeholder Capitalism. Time. Retrieved
from https://time.com/6085097/asia-west-stakeholder-capitalism/

 The Chinese University of Hong Kong Centre for Business Sustainability (2021). The 2nd Greater
Bay Area Index Result, 2021. Retrieved from https://cbs.bschool.cuhk.edu.hk/wp-content/
uploads/2021/06/2nd-GBABSI-result.pdf

o Thomas, A. (1996). Rhodes: Race for Africa. NY: St. Martin’s Press, USA.

o UNGC. (2010). Guidance on responsible business in conflict-affected and high-risk areas: A resource
for companies and investors. Retrieved from http://www.unglobalcompact.org/library/281.

« UNGC. (2015). Advancing the Sustainable Development Goals by Supporting Peace: How Business
Can Contribute. Retrieved from https://www.unglobalcompact.org/library/3151

o Williams, O. and Park, S.Y. (2019). Business for Peace” (B4P): can this new global governance
paradigm of the United Nations Global Compact bring some peace and stability to the Korean
peninsula? Asian Journal of Business Ethics, 8, 173-193.

« Williams, O. (2014). CSR: Will it Change the World? Hope for the Future: An Emerging Logic in
Business Practice. The Journal of Corporate Citizenship, (53), 9-26. Retrieved from http://www.
jstor.org/stable/jcorpciti.53.9

WorLp 1t 5 108



INVITATION TO PUBLISH YOUR W ORK

IN THE MRI JOURNAL
BIE AL QGRITA RA2 F) EARCR IR

The Editors invite you to consider publishing your work in the MRI Journal. In order to begin the
process of paper submission, review and acceptance, here are the initial guidelines to help you prepare
your contribution.

1. MANUSCRIPT PREPARATION GUIDELINES (ENGLISH AND CHINESE)

ENGLISH:

Manuscript length: 2,000 - 3,000 words (not including citations or footnotes)

Citation style: APA (American Psychological Association) guidelines — consult summary of these
HERE:
https://writing.wisc.edu/Handbook/American_Psychological_Association_(APA)_Documenta-
tion_M.pdf

CHINESE:

Manuscript length: 6,000 - 8,000 Chinese characters (not including citations or footnotes)
Citation style: Consult summary HERE:
https://wenku.baidu.com/view/0934b5faf121dd36a32d8253.html?from=search

Papers submitted should address one or more of the topics featured in the MRI Journal. The MRI
Journal promotes cross-cultural dialogue on social innovation, moral leadership, and comparative spir-
ituality. For more information about the MRI Journal, as well as to view previous issues of the journal,
please visit our website: https://mrijournal.riccimac.org

2. MANUSCRIPT SUBMISSION REQUIREMENTS

All manuscripts are to be submitted by email to the following address: mrijournal@riccimac.org
Before submitting your contribution, please ensure you include a title, subtitle (if applicable), abstract
and list of keywords. Any article lacking one or more of these items will be automatically rejected and

will require re-submission.

Once submitted to the above email address, your manuscript will be acknowledged as received by one
of our co-editors, and put under review.

109


https://writing.wisc.edu/Handbook/American_Psychological_Association_(APA)_Documentation_M.pdf
https://wenku.baidu.com/view/0934b5faf121dd36a32d8253.html?from=search

3. PUBLICATION CRITERIA

The MRI Journal requires authors to prepare manuscripts that meet the following criteria to ensure that
the quality standards of the MRI Journal are maintained.

o The manuscript is an original piece of research on one or more of our three core topics: Moral Lead-
ership, Social Innovation, Comparative Spirituality.

 The manuscript’s arguments are presented in a well-structured, logically-sound and easy-to-follow
manner.

« The manuscript complies with prevailing standards of written English or Chinese presented in a
clear and concise structure.

o All empirical evidence in support of the manuscript’s arguments should be based on a clear and
robust methodology and data and analysis that meets established research methods.

o The writing of the manuscript adheres to relevant ethical standards regarding, e.g. plagiarism, var-
ious forms of conflict of interest, research on human subjects, etc. Consult our website for discus-
sion of these standards and specific policies: https://mrijournal.riccimac.org

4. EDITORIAL AND PEER-REVIEW PROCESS

Once your manuscript is received, it will be reviewed by our co-editors. Chinese language submissions
will be reviewed by the MRI Editor for Chinese contributions.

After review, you will receive an annotated copy of your manuscript along with three possible decisions:
o Manuscript rejected and reasons given.
« Provisional acceptance. We shall provide feedback to enable you to consider revisions recommend-
ed by the editors and resubmission of your paper to one of our co-editors.
o Acceptance which may include suggestions for minor textual changes.

5. REQUIREMENTS FOR MRI ANNUAL SYMPOSIUM PRESENTATIONS

If you are interested in publishing in the MRI Journal, we encourage you to consider presenting your
research at the Macau Ricci Institute’s annual symposium. This is an opportunity to meet fellow schol-
ars within the fields of Moral Leadership, Social Innovation and Comparative Spirituality and discuss
with them their research findings and interests. Each symposium has a “Call for Papers®. You can find
the latest “Call for Papers” on the MRI’s website: http://riccimac.org

110




Below are the presentation preparation requirements for the MRI Annual Symposium:

Software: Microsoft PowerPoint
Length: 10 slides

To streamline the transition from one presentation to the next, we are requesting that all presentations
use Microsoft PowerPoint. This requirement is to maximise the presentation time for each author, and
to minimise interruptions due to the use of different software or the switching in and out of personal
laptops. Once you have submitted your slides, we will develop them in a common format for all con-
ference presentations, and distribute them for use in the symposium packets.

TR B G OB 5 AR CQRTTH RS 2T BRI S RO PEA AIRR AR 4%
KRB E A 3h, DA BY e BRI R 2P ha R o

1. RS (SEXH L)

P :

JR R . 2000 — 30004 B3] (AL 5[ SCRBEE)

5] 3#%3%: APA (American Psychological Association) $ p—— st JH 25 ] 4% 2L
https://writing.wisc.edu/Handbook/American_Psychological _Association_(APA)_Documenta-
tion_M.pdf

3

JRARfSE: 6000 — 800057 (ANELHE 5[ SCRIAITE)

getg s R E PR

https://wenku.baidu.com/view/0934b5faf121dd36a32d8253. html?from=search

iR A2 e SO 8 CIRTTRI R AAAL 2T LB AR — RSN EERITITE. GRITTH
AL 2T S AR 2 B0RT RS T DL PSR G 15 DAL AR AR BRI 2%
T CRTTHIRZZA AT BE B B NS, IREREATHMSG: SN

2. JRRRIR AR
Ji A AR T DA TE AR A2 2 DA R BAF kL : mrijournal@riccimac.org

FEBRRT, TEAREHIE SRS THRE RIARE (WPREIERE) « FEOR SR . e it
DI —TIRES, XE S E 2B FDFEORE TR AL

— B AZEI VL EWRA G, BRI SR IRAT I —fL 6 g N AR P

111



https://writing.wisc.edu/Handbook/American_Psychological_Association_(APA)_Documentation_M.pdf
https://wenku.baidu.com/view/0934b5faf121dd36a32d8253.html?from=search
https://mrijournal.riccimac.org/index.php/en/

3. i fuksife

CHRTTH G 24 22 )y BORAE 2 W4 W SRR 21 DA Fhne, DAIRAGR 22T 0 B B hn e RE 5 IR 35

— M BEAE

. ﬁﬁmﬁ@%mmnm%,mﬁﬁw%M%%ﬁME¢&ﬁiﬁ¢%ﬁ¢~¢&z¢:ﬁ

B LRI RBOR

. ﬁf*m%ﬁ LR BEATE, JFH S TR,

o JERAF A FE Sorh SO BT AR E, ZEAE N .

o A X HERIS A LI B Y ST I B se i O e BRI, A AN TS
e

o JFEMBEE T AR, BT R TG SMIERM AR T AR
WFSE, 545, AETFRAE R AR R EAR BOR IS SR BATH Wk« s sk N

4. YEAIEAT PR AR
— BRI R ERUE , 2MBANTEE %A BT R H SRR i 02 58 i SO )
F I 24 G i T PR o

VAR, BRI S HETER AR DA AR = AT B 45 R -

o JERRHEEA IR

o BN, BATHRBRBEN, PAMELES B hgER KBS, Rek e E
B R A BATH— MA%Am

o %o WREEE/NSCFRBSREIL

S. WRITAI AL B2 PR B 2R

R B BRI R A AT ERFEDL, BATEI H5 AR IR EQ 22+ A 47
Wi & RGP . R AL R E R ST o QIR A b B0 1 U Y 272
#, FFAMBATTIEMATRRI BRI . BRI 28aRA “MEXRSE ¢ ER AR
IR AR Rl EARBIRORTR AR S ¢ RUEHEN

DA R TR B 2 A B 2 R i o 4 0K -
B AR SO
KE: 105K X347

A TAES AR Z gL 3, BATERPAT e 8 AR SRR . X —ZOREA T
R R R 4 BUOE 22 B it I, 920 PRLASE PR A () B 90 P B2 T A W i - \ R 7 T 1
G . — BERZ T LT G, RIS BB 2B ERE fsE—#K, Ik
BATPRAX VORI % -

112



https://mrijournal.riccimac.org/index.php/en/ethics-statement
http://riccimac.org/research/symposiums/current_symposium.html

EERKG
UNIVERSITY OF
SAINT JOSEPH

INSTITUTO RICCI de MACAU
MACAU RICCI INSTITUTE

DIALOGUE WITH CHINA & the pandemic disruption
Perspectives from Macau as a door to China

CALL FOR PAPERS

A Symposium organized by the Macau Ricci Institute and the
University of St. Joseph, Macau
October 13-15, 2022

University of St. Joseph, Macau

ITha Verde Campus, Don Bosco Auditorium

The Macau Ricci Institute’s Symposium for 2022 aims to draw business people, scholars and
key opinion leaders together to discuss the economic, social and ecological challenges of dealing with
China in the context of the disruption by the pandemic COVID-19.

Inspired by the dialogue with China initiated by Matteo Ricci (1552-1610) and generations of
missionaries who over the last centuries took deep roots in China and became friends with the Chinese,
the Symposium explores different dimensions of a demanding dialogue with China.

The purpose of the Symposium aims to analyze the multiple disruptions caused by the COVID-19
pandemic as a unique opportunity to question preconceived ideas about China and achieve collective
efforts to develop a genuine dialogue with China in midst of a dominant climate of mutual suspicion,
conflicts and corruption.

The main focus of the dialogue is in the following areas of the past, present and the future in midst of
the disruption of the pandemic:

1) Social Innovation
Missionaries brought significant social innovation to China in their sharing of hard sciences such
as mathematics, geometrics, astronomy, medicine while a new door to the language and culture of
China was opened to the Western world.
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a) Has the COVID disruption helped strengthen or weakened the dialogue with the Chinese culture and
contributing in social innovation?

b) What are the characteristics, chances and risks of social innovation within the Belt-and-Road Initiative
of the Chinese government in the context of the pandemic?

¢) How can China and its partners lead a “green revolution” breaking away from an exclusive focus on
profit maximization and the exploitation of fossil fuel resources at any cost to a genuine sustainable
development?

d) Has the COVID disruption and the recent revelations of the Pandora papers helped strengthen the
case for transparency and accountability?

2) Moral Leadership
Moral leadership has been shaped all over Asia by different wisdom traditions with a focus of
Confucian Ethics as well as by wisdom traditions and religions from West especially the Bible .

a) How can key elements of Confucian Ethics highlighted in the figure of the “Junzi” “#& ¥ the
exemplary leaders inspire a new inclusive leadership as a result of experiences during the pandemic?

b) How can “Confucian Entrepreneurship” and key stories of the Bible shape a new economic paradigm
oriented to the common good, solidarity and subsidiarity when the gap between the rich and poor
seems ever more widening?

c¢) How may the more intensive government posture on regulation be welcomed, under what
circumstances? Is it a reflection of changes in China’s economy provoked in part by the COVID
crisis?

3) Comparative Spirituality
Wisdom traditions and religions from East and West have fostered an approach to faith which is
based on reason.

a) In midst of growing regional conflicts and the COVID disruption how can wisdom traditions and
religions such as Christianity, Buddhism, Taoism, Islam and Confucianism play a positive role in
reconciliation and dialogue instead of fostering further division?

b) How can the special agreement between China and the Vatican renewed in October 2020 on a
temporary basis become a showcase of a constructive partnership between state and religion despite
lingering issues of mutual suspicion and resentment?

c) What are religious organizations inspired by the great wisdom traditions doing to alleviate the
suffering from COVID? How has COVID disrupted religious services in all traditions?

d) Has the COVID inspired shift toward digitalization, increased use of social media, conducting
religious services online been a good thing and will it be retained once the COVID crisis is past, or
is it something to be discouraged as religiously counter-productive pastorally?

e) Have these trends in religious organizations also been reported in China?

f) How are Chinese religious organizations coping with the COVID crisis?
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Brief for Submissions

With this call for papers we invite submissions that bring together theory and practice, research studies and
case-based papers that could inform and illustrate different forms of dialogue with China. We welcome
empirical studies that explore communities and practices of dialogue with China and well-developed
conceptual papers. Empirical studies should be supported by rigorous qualitative or quantitative data
analysis. Conceptual work should be clearly grounded in the existing literature. Practitioner papers
are welcomed to contribute to our understanding of effective teaching and learning, through research,
reports and case studies that address any of the questions suggested here, or others that they believe
should be addressed.

Submitted papers should have the potential to make a significant contribution both to action oriented
educational and academic literature and provide specific recommendations for practical actions by
governments. Accepted papers for the Symposium will be considered for publication in the issue number
11 of the Macau Ricci Institute Journal.

Submission Dates

Please submit papers or an abstract of 500-700 words for consideration to Mr. Brian Chao, at:
brianchao@riccimac.org, by 31 May 2022. Authors of accepted papers will be notified by 31 July 2022,
and at that time will be given a “Style Sheet” with instructions, on the length of the paper, formatting,
the use of APA guidelines, and other technical details. The deadline for final papers is 1 October 2022.

Steering Committee

Parissa Haghirian
Dennis McCann
Stephan Rothlin
Felipe Bacalso
Jenny Lao-Philips

Academic Advisory Committee

Alvaro Barbosa

Franz Gassner
Ansoumane Douty Diakite
Alexandre Lobo

6 October 2021
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CALL FOR SUPPORTERS
FRIEB IS FF

MRI JOURNAL APPEAL

Thank you for reading The Journal of the Macau Ricci Institute (MRI Journal)! We hope you enjoyed the
content. Given that the MRI Journal does not have a paywall, we rely on the support of our readers to sustain
our work of sourcing, editing, formatting and publishing the contributions for each issue. If you enjoyed this
issue, we kindly ask you to support us in publishing further issues. All donations help to secure our future as
the journal of moral leadership, social innovation, and comparative spirituality in the East Asia region.

GRITH IRz ) Bk

e GRITAIRSEAE ) | RREERBANNAE. BT GRITF R D) Adcist
R, B EZAREE B E MR FORSCRE R — W28 B ROMERR . SnidE . HERORTHH AR AR . W R E XX
REMARE, BATBIEESCRFRAME R AT R BT BRATH 4% 8 RO FE AR W X BV T
EET . AL AU B A AU Tk s &, S RSRFCR B BAT— B 2 77

Suggested donation amounts / 2 H3K 4 45i: 800 MOP, 800 HKD, 700 RMB, 100 USD, 90 EUR
g8

SuPPORT THE MRI JOURNAL

XFF CERTTRIR 22T »
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MRI LIBRARY APPEAL
WAL T ) G 2t 1 5 s 2 R R

We at the MRI regret to inform you that our library, an invaluable resource for local and visiting researchers and
scholars, has been destroyed. During typhoon — HATO -which resulted in the death of at least 16 people and
caused havoc in Macau on 23 August 2017, the MRI lost its entire collection of books due to flooding, including
23,376 unique books and periodicals of philosophy, psychology, religion, the human sciences, language, natural
and applied sciences, art, literature and history, as well as a total of MOP 106,656 worth of electronic equipment.
While we may never rebuild the MRTI’s library to its original condition, we are determined to recover as much
of what was lost as possible. Your help in this process is much needed and highly appreciated. Please consider
a donation to help restore the MRI library.
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HerLp RESTORE THE MRI LIBRARY
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DONATION AND SuprPPORT FOrR MRI
Tt Bl Sz R PR T IR EG A2t

Anyone who sees the importance of study, encounter and reflection as a way of forging a shared
future between China and the international community is a supporter of the Institute.

Financial contributions to the Macau Ricci Institute can be made by bank transfer to our bank
account. This is a multi-currency account, so contributions in any currency can be received.

FEAR S5 W B, AR AN S SEAE ARy 3 S [ B B B AL 2 R R IR S, #2
A 2% B WA SR

A R IAR PR RS J HIH B RoRSCRF, T UZ IS SRAT IR AT IR . FR IR IRK
IR = 2 — 6 2 M MR =, P DA A B B B4R

Bank Name/$R1T 44 f%: Banco Nacional Ultramarino, S.A.

Bank Address/#R47HbdE: Av. Almeida Ribeiro, No. 22 & 38, Edf. BNU, Macau, China
Swift Code/ T €k il 15 : BNULMOMX

Account Name/ M7 % #% :  Instituto Ricci de Macau

Account Number/ 5 5545 : 900-228-559-4
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KNow More ABouT Us
H 2R TRAE R

If you want to know more about our Institute or want to get updated information
about our events and publications, you can follow our Facebook page and YouTube
channel or subscribe us to get the newsletter.

IRIEAE T AR 2 R T IAT A RE R, BUE B IRAG A R IATTE S I
BT E S, BT BAGVETRATTFacebook & TUFIYouTube i, BT R FATTLA
ARIUA AL 1) L7 TR

Website:
http://www.riccimac.org/

Facebook:
https://www.facebook.com/riccimacpublic/

YouTube:
https://www.youtube.com/user/riccimacau/

Subscribe Us:
http://riccimac.org/index.php/en/support-us/subscribe-us

O =10
[=]!

Website

YouTube

Subscribe Us
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PUBLICATIONS
R

PuBLICATIONS H R4

P SE AR A% O AL
B A A N H RS AL e 5, B Y RRA, 2022

DoiNnG Goop BUsINESs IN CHINA
Stephan Rothlin, Dennis McCann, Parissa Haghirian, World Scientific, 2021

THE RoLE OF METAXY IN THE PoLiTicAL PHILOSOPHY OF ERIC VOEGELIN
Jarostaw Duraj, S.J., Peter Lang, 2021

INTERNATIONAL BUSINESS ETHICS FOCUS ON ASIA
Stephan Rothlin S.J., B E 4L B2 Hi kL, 2021

VoLUME II: THE Ac74 PEKINENSIA - OR HISTORICAL RECORDS OF THE MAILLARD DE TOURNON LEGATION
Kilian Stumpf S.J., Brill Publishing House, 2019

50 GREAT MASTERS OF CHINESE BUDDHISM (CHINESE TRANSLATION)
Christian Cochini, Religious Press Beijing, 2018

MAcAO’s COLLEGE AND CHURCH OF ST. JOSEPH
César Guillén Nuiez, Instituto Cultural and Macau Ricci Institute, 2017

VOLUME I: THE Ac74 PEKINENSIA - OR HISTORICAL RECORDS OF THE MAILLARD DE TOURNON LEGATION
Kilian Stumpf S.J., Macau Ricci Institute, 2016

INTERNATIONAL BUSINESS ETHICS: FOCUS ON CHINA
Stephan Rothlin S.J., Dennis P. McCann, Springer-Verlag Berlin Heidelberg, 2016

50 GREAT MASTERS OF CHINESE BUDDHISM
Christian Cochini S.]J., Macau Ricci Institute, 2015

RESPONSIBLE ENTREPRENEURSHIP: HOW TO WRITE A BUSINESS PLAN
Stephan Rothlin S.J., Mike Thompson, Thomas Myers, UIBE Press, 2015

*To inquire about our events or publications, please contact us at: info@riccimac.org or visit our website
http://www.riccimac.org/*
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