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ABOUT US
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“ is a journal published by the

m Macau Ricci Institute.

The Macan Ricci Insfitute lournal

This bi-annual journal focuses on the
tfopics about social innovation, moral
leadership, and comparative spirituality.
It serves as a platform for scholars from
around the world to share their thoughts
and studies.

Our team sincerely recommends our
journal to all readers and scholars. We are
committed to academic research and
publishing, and we hope this journal can
contribute to the academic community
and serve as a valuable reference.

If you would like to learn more about our
Institute or stay updated on our events
and publications, you can follow our
Facebook page and YouTube channel,
or subscribe to our newsletter.

MRIJ ST TR R
A VR memiem ) A F], — A R K

AH T EREESEAROH . E BT
AR R T W 22X FH T EAMTR
WEZF &,

201780 B DA A 0 B et A
WH . RATBHTEARFEA LM, &Lk
CHEPEL S W AT
FHe

WREETMESL X TEHNER, B
KRERAN N E S Fo E R E &, ¥ AR E
K A1 FacebookfnYouTube i , = 1T IH £ 1]
B 38

O enlO)

T % A Fiua e

T &AT hr%f* ;:’ffé:
Subscribe Us ‘@ﬁ,.?é‘fﬁﬁ g

www.riccimac.org/index.php/en/
support-us/subscribe-us

Website
www.riccimac.org
FACEBOOK ‘
www.facebook.com/
riccimacpublic/
YOUTUBE
CHANNEL

www.youtube.com/
user/riccimacau/



TaE MAcAU Ricc INSTITUTE JOURNAL * 3 [1F] K 3 & 7|
ISSUE SIXTEEN & SEVENTEEN * % 16 & 17 ¥} | SEPTEMBER 2026 * 2026 & 9 ?

PUBLISHER « H JR S£L

Macavu Riccr INsTrTuTE 3 |7 K %4
Tel.: (853) 2853 2536

Website: www.riccimac.org

DIRECTOR »
JAROSEAW MAREK DURAJ #+ ¥ Z

VICE-DIRECTOR » B|# ¥
FELIPE BACALSO [ ¥ -1

CHIEF EDITOR « ¥ 4
STEPHAN ROTHLIN % #7F

CO-EDITOR «» &4 &

DEeNNiIs P. McCaNN F+ 7 B
ASSOCIATE EDITOR « B £ 4
FOR CHINA | E 3t K

THIERRY MEYNARD #§ i 3
EDITORIAL TEAM o %3383
THOMAS CAI 2K E b

ANDREW LEONG ¥ JE EE

PHILIP CHMIELEWSKI

YVES VENDE

Roperick O’BRIEN 1] & 74
MIKE J. THOMPSON /%7 %
TRANSLATION &PROOFREADING o % & & *t
ZHOU SHOUJIN J& FF &

PROJECT MANAGER « i f £ 3
BriaN CHAO J& 314

ART EDITOR o £ 474538
SOFIA Sou # #L 1

TYPESETTING EDITOR o 3 i 4538
BarrY KUONG [T & 4%

EDITORIAL OFFICE « 438 $.41
Macavu Riccr INsTrTuTE 3 |1 F] K %4
Nape Campus, University of Saint Joseph,
Rua de Londres 106, Macau, China
BINMEHE—FEA~T (RFERE=H)
XEFRFEHARS
Tel.: (853) 2853 2536
E-mail: info@riccimac.org
Website: www.riccimac.org
PRINTED VERSION « H &l iR

| 5 ISSN 2520-7903
ONLINE VERSION « £, I K

X
o0
@sh, :

EDITORIAL BOARD « 43 % R &
FrRANZ GASSNER

University of Saint Joseph, Macau
ZHOU SHOUJIN & ¥ &

Peking University, Beijing

ALVARO BARBOSA
University of Saint Joseph, Macau

JAROSEAW MAREK DURAJ 4+ ¥ &
University of St. Joseph, Macau

INTERNATIONAL ADVISORS » = R[] & R &

ANAND AMALADASS
Chennai, India

CHRISTOPH VON WALDERSEE
Ecotrust Company, Beijing

?m?r

MARTIN MAIER
Jesuit European Social Centre (JESC),Brussels

GAN SHAOPING H Z-F

China Academy of Social ciences, Beijing

BrunNoO S. FREY
University of Basel, Switzerland

ANTONIO SPADARO
Civilta Cattolica, Rome, Italy

MARGIT OSTERLOH
University of Zurich, Switzerland

GERHOLD K. BECKER
Assumption University, Bangkok, Thailand

MARK O’NEILL F{ 4F &
Hong Kong

THOMAS WORCESTER
Fordham University, New York

© Macau Ricci Institute, 9.2026. The Macau Ricci Institute Journal, all rights reserved.

5 THE MAcAU Ricci INSTITUTE JoURNAL® 2 [ | [ £ %

2 F| 016 & 17



SUBTAINIC

Join Us in Supporting
the “Macau Ricci Institute Journal” !

i

Thank you

for reading The Macau Ricci Institute Journal!

We hope you find this issue engaging and insightful. As a publication without o
paywall, we rely on the generosity of our readers to keep our mission alive. Your
confributions are the driving force behind each of our editions.

If you resonate with our vision, we invite you to play a vital role in our publishing efforts.
Your support not only eases our financial burden but also helps maintain the
academic standing of the MRI Journal across Asia.

Help Us to Rebuild Our Library

We have an urgent request: the Macau Ricci Institute Library has long been a
treasure trove for scholars and researchers. Sadly, it was severely impacted by
Typhoon ‘Hato' on August 23, 2017, resulting in the loss of over 23,000 valuable book
collections and essential equipment. While we strive to restore our library's former
glory, we need your help to ensure the confinuity of knowledge for future
generafions.

Be a Part of Our Future

If you believe in the power of academic research and dialogue fo strengthen
connections between China and fthe internafional community, we warmly invite you
to join us.

How You Can Make a Difference

Support the Macau Ricci Institute through bank transfers. Your generous donations
will not only sustain "The Macau Ricci Institute Journal' but also aid in the
reconstruction of our library and the publication of more exceptional works.
Together, we can preserve important knowledge and foster academic excellence.

Thank you for your support!

(s F7 T 1
Bank Information
Bank Name: Banco Nacional Ultramarino, S.A.

Bank Address: Av. Almeida Ribeiro, No. 22 & 38, Edf. BNU, Macau, China
Swift Code: BNULMOMX

Account Name: Instituto Ricci de Macau
Account Number: 900-228-559-4
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How T0 FACE THE CHALLENGE OF Al

LEADER 31

STEPHAN ROTHLIN

How 1O FACE THE CHALLENGE OF Al

T HBEA TS

R B Bk X

STEPHAN ROTHLIN % H# 5 *

>

Is there an ever-growing gap between the
rich and the poor? What role is Al playing in this
process: do we have to anticipate a massive wipe-
out of a broad range of jobs?

The present issue of the Macau Ricci
Institute Journal intends to face the challenge
of Al from an ethical point of view. With a
reflection on the Encyclical letter “Magnifica
Humanitas” of Pope Leo XIV. I share my
ongoing dialogue with Zhou Shoujin which
keeps going back on the question about the
meaning of the Confucian terminology of
“Common Good” (“Gong Shan”). The Encyclical
letter places the “Common Good” firmly at the
center of Al governance (Leo XIV, 2026, n. 59).
In Confucianism, the Common Good is not
merely the sum of individual preferences but an
organic state of “Great Harmony” (Datong). The
Confucian Common Good is defined through
a tripartite structure namely the Commonality
of Virtue: Goodness is inherently relational. As
Mencius argued, one cannot be truly virtuous
in isolation. The “good” of an AI system must
be measured by how it improves the moral

TE 2 A S A e ARy
R? NLEREEX R EE
FERIAR B FRATE S 2010 L3 K &
I V7 F5 7 4 T AR 2

AW CERTTR IR 2= 4R 2= T )
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PR AE o> = 5 ] <73 R R i AT I
g, 3K — X 1E AN W B 4G & “ 3t
7 BAEPRZE RN oL Em
¥ “4L32” (Common  good) ' 5E Hi B
T AL ZOME (R+IY
t, 20264, Z59%5) .
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AT RELEDNAT A B IE st i . — AT
R “E, BALLHES AR R
TE A 5 e TE S L B Tz A
sk, AR DA R ER
FRHE o
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STEPHAN ROTHLIN is Researcher of the Macau Ricci Institute at the University of St. Joseph, Macau and Professor Emeritus of Faculty

of Business and Law of the University of the University of St. Joseph, Macau.
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quality of relationships and its impact on the
larger society, not just by speed or profit. Then
as second key point relates to the Commonality
of Well-being. The Book of Rites describes the
Datong society: “The way is practiced, and the
world is shared by all... The aged find their end,
the strong their use, and the young their growth”
This is a direct parallel to the overall vision of an
economy that “values dignity” (Leo XIV, 2026, n.
157). The key term of dignity seems a key notion
which unites Christianity and Confucianism.
And finally, the Transformation from Virtue to
Well-being: In Confucian thought, moral order
leads to material flourishing. If AI is governed
by Ren (benevolence), the result will naturally
be Datong (universal well-being). Zhou Shoujin
takes this broad vision a step further or beyond
Humanistic AI when he is re-grounding
Artificial Intelligence with the Commonality
of Virtue: This dimension posits that virtue
(Good) is inherently common (Common). A
single, isolated virtue is insufficient to constitute
a complete moral good; true virtue exists only
in a network of interconnected moral relations.
As Confucius articulated, “If a man’s knowledge
is sufficient to attain a good end, but he lacks
benevolence (Ren) to hold onto it, he will
lose what he has gained... Even if he possesses
knowledge and benevolence, if he does not
govern with dignity, the people will not respect
him. And if he governs with dignity but fails
to act in accordance with ritual propriety (Li),
his actions are not yet perfect (not yet ‘Good’)”
(Analects 15.34). In this framework, Ren
(benevolence) serves as the ultimate synthesis of
these interconnected virtues, while the Junzi (the
noble person) acts as the practical embodiment
of this holistic moral network.

7 56
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A key punchline would be how Asian wisdom traditions and different religions may
in a very concrete way shape the development of technology and particularly Al so
that its beneficial impact will outperform the multiple destructive side-effects.

MR REZEET: THARNERERAESTRARHK, WTES N
—MEFREO TR, BERR—AXRATHR—WRES
W, B 25 o R v AR AR AR M W B A

Sonja Xia takes this ultimate synthesis
further in her analysis of “Translating the glory
of God in Chinese language” It is a significant
argument to try to understand the limitations
of Christian dogmatic propositions as a way
to break away from a lingering ethnocentrism.
Before divine revelation, all languages are
insufficient and imperfect. The formulation of
doctrines usually entails a transformation of
the original language. Christian doctrine of
the Trinity maintains that there is but one God
existing eternally in three persons: Father, Son,
and the Holy Spirit. Pivotal for the formation
of this doctrine is the demarcation between
two previously interchangeable Greek words
meaning essence/existence, ousia and hypostasis.
Christian theologians used the former to
designate the common essence of the three
persons, and the latter the individual existence of
each person respectively. Before the distinction
was made, both the common aspect of a thing’s
existence (e.g., James is a human being) and the
individual aspect (e.g., James is James) resided in
the single philosophical word ousia. This overlap
caused tension and confusion. The making of the
Trinitarian doctrine led to the use of two distinct
terms to clarify these two aspects of being which
in Biblical terminology translates with perhaps
one of the most insights namely that “God is
love”
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1£) —VEHBIX 5. FE Hps
K LA Fa PR = AN I SE R AR5
L& 3 43 9 8 R A A2 4% 1 A ) 52
(N

EIX—X o EH 2/, FHUAT
ERFLEEm (Fw: HESZEAN 5
MRET (lan: SRS A
FAEFR— NG 22 ousiaz o X
FhESIER KSR, = —1fk
OIS, AR N PN ASTF]
[PIARE R G A7 AE X AN Z T, 1T
1B (££) R, X —F e i
ARl T “ Eap R X—RA
.

Z AR (Thomas  Cai) & 1
HE ik MR AL = # . MERP A -
AR EER P EZEME. ¥
{H « 8 (Robert Bellarmine,
1542 - 1621; ¥4 WEESRE -
TR BTS2l e fm — b
FRZ—, WHAA NI A E
P 2 B S AR B R - KA
N, TS P E S A T 2
S HEZFRZAPT I f—

12 THE MAcaU Riccl INSTITUTE JOURNAL © J# [ | [k 2 4L £ 7] « 16 & 17



o f WA T4 g PR
LEADER 31

Thomas Cai hints to the significance
of the Jesuit Cardinal and theologian Robert
Bellarmin in the Chinese context. Robert
Bellarmine (1542-1621) was considered as one
of the last theologians of the sixteenth century
who was considered to master all the major
areas of theology of his time. Cai argues that
the significance of Bellarmine’s letter lies in his
vision of the relationship between the Church
and the State. Being a faithful Christian does not
challenge one’s identity in a particular society on
earth. He made it clear that the Gospel doctrine
does not seize earthly kingdoms: “But now, by
a blessing from heaven, they are beginning to
understand that the teachings of the Gospel do
not take away the kingdom on earth; rather, they
promise and grant a kingdom from heaven”
In this regard, thus the end of the Church’s
mission is not the power of the temporal order,
but rather the kingdom of heaven. These words
of Bellarmine reveal his theory of the Church’s
indirect power. According to this theory, there is
a distinction between the Church and the state
in terms of their ends. The Church has only one
spiritual power, not temporal power, because her
aim is to save souls. Consequently, the Church
has an indirect power in the temporal order. For
Bellarmine, the pope’s spiritual power is only
extended to the temporal order on occasion:
“Rather we mean that the papal power is of
itself properly spiritual, and therefore directly
regards as its primary object spiritual affairs; but
indirectly, that is, by reason of their relation to
spiritual things, reductively, and by necessary
consequence it regards temporal things as its
secondary object. To this object the spiritual
power turns, as Innocent III says, in particular
cases.”

7 56
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It seems to be an optimistic view that the Church would not just be an insignificant
bystander in midst of ongoing changes but may be able to make a significant con-
tribution in humanizing the economic and technical development.

I

INFR-—MFANER: AT RERRREFARBRENF U
#, MTARGEAANANEFHEHARR R FEHEETB.

The radical spiritual nature of the Pope
appears clearly in the essay by Roderick O’Brien
when he reflects on the significance of the last
international pastoral trip through Asia of Pope
Francis. It highlights the key paradigm shift from
a Eurocentric towards an Asian perspective. Pope
Francis suggests to rediscover the importance of
the devotion to the heart of Jesus as he refers to
the power of popular devotion in maintaining
a true sense of the heart of Jesus. This devotion
seems especially strong in Asia as nearly every
diocese would have a church dedicated to the
Sacred Heart, perhaps the most famous being
the Cathedral of Guangzhou. The late French
missionary Jean Charbonnier (1932-2023),
estimated that more than 200 parishes, churches,
and chapels in mainland China are dedicated
to the Sacred Heart. In India, the Sacred Heart
Cathedral in New Delhi is central among many
other churches, schools, and chapels which
exemplify this devotion. But more important are
thelargenumberofreligiousorders,communities,
and lay associations which carry this title. The
heart, too, enables us to develop a bridge of
understanding with other religions which might
not be possible at simply an intellectual level.
In order to further demonstrate the relevance
of one of the most relevant Encyclical letters
of Pope Francis “Laudato Si” (2005) Franz
Gassner shares his analysis of coming to grips
with garbage collection in Hong Kong where
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he argues that the three main goals of the Waste
Blueprint 2021 remain recommendable namely:
“Waste Reduction - Resources Circulation - Zero
Landfill”, with a promotion of low carbon lifestyle
and achieving carbon neutrality. These goals
result from scientific research and international
experiences. The Second Medium Target in
the Waste Blueprint 2021 is to instill a “Green
Living Culture” in Hong Kong through public
education campaigns and through the support
of the recycling trade in Hong Kong: Recycling
Fund; Green Tech Fund; Eco Park. There are two
long-term targets in the Waste Blue Print for
Hong Kong 2035: to develop adequate Waste-to-
energy facilities, moving away from the reliance
on landfills, and the target of Zero-Landfills. But
the key question remains, how these targets can
be practically achieved given the dominance of
the prevailing habits and social systems in Hong
Kong.

In order to challenge and educate future
generations to come up with adequate solutions
on these urgent issues Yves Vendé suggests
Service Learning programs as pedagogical
method in order to inspire young students and
their professors to develop a sense for complex
social situations and to start thinking and acting
for the common good especially for the left
behind. The various elements of the program—
field exposure, acquisition of professional
skills, academic knowledge, and personal and
critical reflection—distinguish service-learning
from student volunteer work or internships.
Service-learning promotes genuine personal
transformation in the context of learning a
profession and assimilating a social role.
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The wider contextual framework of the
Social Doctrine of the Church is developed
by Dennis McCann when he points to the
consistency from the first social Encyclical Letter
by Leo XIII. in 1891 to Leo XIV in 2025 which
begins with an attempt to recover the language
of the heart, obscured and distorted by so many
cultural trends today. The lesson of Catholic
Social Teaching is that our response to God’s
love must begin with restoring our capacities for
human interaction expressed in the language of
the heart. Our path toward recovery is marked by
the cloud of witnesses celebrated in the Catholic
tradition through centuries who showed us how
to take a stand. Toward the end of letter “Dilexit
os”, Francis discusses “Christian reparation’,
the actions of Christians that will contribute
to a “civilization of love” (John Paul II). There
seems to be a great consistency of Catholic
Social Teaching spanning all the way from Leo
XIII. to Leo XIV. Christian reparation cannot
be understood simply as a congeries of external
works, however indispensable and at times
admirable they may be. These need a “mystique”,
a soul, a meaning that grants them strength,
drive and tireless creativity. They need the life,
the fire and the light that radiate from the heart
of Christ.
Thomas Worcester evaluates Pope
Leo XIV. and his first year as shepherd of the
Catholic Church. Three days before Christmas,
Pope Leo addressed the Roman curia for the
“exchange of Christmas greetings” In one of
his first years as pontiff, Pope Francis had used
this same occasion for a rather severe critique of
the curia, enumerating with them a list of some
fifteen things wrong with them (Pope Francis,
22 December 2014). Pope Leo was milder in his
2025 address to the curia. Yet he did insist on the
importance of a synodal church and on fraternal
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friendship as essential for a healthy functioning
of the curia, the curia where “the exercise of
power, the desire to prevail, or the pursuit of
personal interests are slow to change”.

CONCLUSION

The contributions of this issue of the
Macau Ricci Institute Journal offer a wide range
of perspectives in the context of the cultural
exchange between China and Western cultures
with a particular focus on how to properly react
to massive shifts in socio-political situations
around the world. An urgent key wake-up
call comes through the ongoing process of
discernment on how to deal properly with Al
so that a humanistic approach could ensure
that it will be used for the benefit of the larger
society. This discernment takes deep roots in
the role which the church may play when it
grew out of his position of temporal power and
moving away from a mostly Eurocentric point
of view. We thus assist the paradigm shift from
Europe to a broader universal context where
Asia plays an increasingly important role while
the importance of previous Empires is rapidly
diminishing. Therefore, a key punchline would
be how Asian wisdom traditions and different
religions may in a very concrete way shape the
development of technology and particularly Al
so that its beneficial impact will outperform
the multiple destructive side-effects. It seems
to be an optimistic view that the Church would
not just be an insignificant bystander in midst
of ongoing changes but may be able to make
a significant contribution in humanizing the
economic and technical development.
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A CONFUCIAN RESPONSE TO MAGNIFICA HUMANITAS:
SAFEGUARDING HUMANITY IN THE AGE OF
ARTIFICIAL INTELLIGENCE
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EATHEHRTFAR

SHOUJIN ZHOU & STEPHAN RoTHLIN B &, & #k*

Abstract

Pope Leo XIV’s 2026 encyclical Magnifica
Humanitas offers a profound diagnosis of the
existential risks posed by Artificial Intelligence (AI),
calling for a return to “Integral Humanism.” This
paper responds to the Pontiff s appeal by articulating
a Confucian response. We argue that Confucianism
does not merely echo the Encyclical's concerns
but offers a distinct metaphysical and ethical
framework to address the “technocratic paradigm”
By reinterpreting the relationship between Ren
(benevolence) and Zhi (wisdom), and proposing a
governance model based on the “Common Good”
(Gong Shan) and “Harmony” (He), this paper
suggests that Confucian wisdom can help “disarm”
the algorithms and ensure AI serves the flourishing
of the human family.
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1. Introduction:
The New Rerum Novarum for the Digital Age

In 2026, Pope Leo XIV promulgated the
Encyclical Letter Magnifica Humanitas, a document
widely regarded as the Rerum Novarum of the digital
age. Just as Leo XIII addressed the exploitation of
the Industrial Revolution, Leo XIV addresses the
“new things” (res novae) of the algorithmic era. The
Encyclical warns that without a moral compass, Al
risks becoming a “Tower of Babel’—a monument
to human pride that leads to confusion and
dehumanization (Leo XIV, 2026, n. 7).

The core thesis of Magnifica Humanitas
is that technology must remain subordinate to the
“grandeur of the human person” (Leo XIV, 2026, n.
90). The Pope proposes “Integral Humanism” as the
antidote to the “technocratic paradigm,” urging a shift
from efficiency to solidarity, from data extraction to
the common good.

This paper accepts the Pope’s invitation
to dialogue. We posit that Confucianism, with its
millennia of reflection on the relationship between
humanity (Ren) and technology/culture (Wen),
offers a robust philosophical partner in this endeavor.
We aim to move beyond a superficial comparison
to a deep structural resonance, demonstrating how
Confucian ethics can operationalize the Pope’s
vision of a “Civilization of Love” in the context of Al
governance.
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2. The Fourfold Crisis:
A Confucian Diagnosis
Magnifica Humanitas diagnoses four specific
crises embedded in the rise of Al: human dignity,
social justice, truth, and ecology. A Confucian
reading deepens this diagnosis by locating the root
cause in the separation of “The Way” (Dao) from
technical skill.

2.1 The Cirisis of Dignity:

From “Relational Self” to Data Point

The Encyclical laments that AI reduces
individuals to data points, simulating empathy
without moral conscience (Leo XIV, 2026, n. 1).
This aligns with the Confucian fear of becoming a
“vessel” (Qi)—a mere tool—rather than a “Noble
Person” (Junzi).

In Confucian anthropology, the self is not an
isolated atom but a “relational node.” As the Analects
states, “To be human (Ren) is to love others”
(12.22). Dignity arises from our capacity to cultivate
relationships. Al, when it replaces human interaction
with algorithmic mediation, attacks the very root of
Confucian personhood. It creates a “disembodied”
existence that contradicts the Confucian insistence
that moral cultivation (Xiushen) must happen
through concrete, embodied rituals (Li) in the real
world.

2.2 Social Justice:
The Confucian Critique of “Data Colonialism”
Leo XIV condemns “data colonialism,” where
tech giants exploit the vulnerable (Leo XIV, 2026, n.
5). This resonates with the Mencian critique of rulers
who “lead beasts to devour men” by prioritizing
profit over people’s livelihood (Mencius, 1A:4).
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The Confucian response to Magnifica Humanitas is one of profound agreement and
active cooperation. We agree that the “technocratic paradigm” is a new Tower of
Babel. We agree that “Integral Humanism” is the only path forward.
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Confucianism argues that the economy
must be embedded in ethics. The Great Learning
teaches that a state should not prioritize wealth but
should prioritize righteousness (Yi). “If the ruler sets
his heart on benevolence, the people will respond
with benevolence” (Mencius, 1A:1). The current Al
model, which extracts value from the many to enrich
the few, violates the Confucian principle of “sharing
wealth with the people” (Yu Min Tong Zhi).

2.3 Truth and
the “Rectification of Names”

The Encyclical warns of deepfakes and
the erosion of truth (Leo XIV, 2026, n. 132).
Confucianism addresses this through the doctrine
of the “Rectification of Names” (Zheng Ming).
Confucius argued, “If names are not correct,
language is not in accordance with the truth of
things” (Analects, 13.3).

In the age of AI, “names” (labels, data
categories, algorithmic identities) are often distorted.
When an algorithm labels a human being as a “risk
factor” or a “consumer profile” rather than a person,
it violates Zheng Ming. A Confucian response
demands that Al systems be designed to reflect the
reality of human dignity, not to obscure it for the
sake of manipulation.
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2.4 Ecology:

The Unity of Heaven and Humanity

Finally, the Pope highlights the material
cost of the digital world (Leo XIV, 2026, n. 101).
This echoes the Confucian concept of the “Unity of
Heaven and Humanity” (Tian Ren He Yi). In this
view, humanity is not the conqueror of nature but
its partner. The massive energy consumption of data
centers represents a failure of “filial piety” toward the
cosmos, disrupting the harmony that sustains life.

3. The Confucian Response:
Re-grounding Al in Virtue
To answer the Popes call for “Integral
Humanism,” we propose a Confucian framework
centered on the dynamic balance between Ren
(Benevolence) and Zhi (Wisdom/Technical

Intelligence).

3.1 The “Ren-Zhi” Dialectic:

Subordinating Instrumental Reason

A central theme in Magnifica Humanitas
is the danger of intelligence without wisdom. The
Encyclical notes that “intelligence, when absolutized,
overshadows... affection, the will, commitment and
relationships” (Leo XIV, 2026, n. 113).

Confucianism  provides the  precise
vocabulary for this distinction. Zhi (often translated
as wisdom, but here implying technical or cognitive
intelligence) is the capacity to know and to act
efficiently. Ren is the moral heart, the feeling of care
for others.

Confucius warned: “If a man has wisdom
(Zhi) sufficient to attain a goal, but lacks benevolence

(Ren) to hold onto it, he will lose it” (Analects, 15.34).
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By integrating the Confucian virtues of Ren (Benevolence), Yi (Righteous-
ness), and Li (Propriety) into the governance of Al, we can help “disarm” the

algorithm.
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 Zhi without Ren: This is the “barbaric
growth” of Al—highly efficient but
morally blind. It leads to the “Tower
of Babel,” where technical capability
outpaces moral maturity.

o Ren without Zhi: This is impotent
moralizing. We need the technical
capacity (Zhi) to solve problems like
disease and poverty.

The Synthesis: The Confucian response is
that Al represents the ultimate extension of Zhi. To
safeguard humanity, we must ensure that Ren acts
as the “steering wheel” for the “engine” of Al This
aligns perfectly with the Pope’s assertion that “human
intelligence... must guide technical innovations”
(Leo XIV, 2026, n. 97).

3.2 Defining the Confucian
“Common Good” (Gong Shan)
The Encyclical places the “Common Good”
at the center of Al governance (Leo XIV, 2026, n. 59).
In Confucianism, the Common Good is not merely
the sum of individual preferences (utilitarianism)
but an organic state of “Great Harmony” (Datong).
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We define the Confucian Common Good
through a tripartite structure:

1. The Commonality of Virtue: Goodness
is inherently relational. As Mencius
argued, one cannot be truly virtuous in
isolation. The “good” of an Al system
must be measured by how it improves
the moral quality of relationships (e.g.,
between doctor and patient, teacher
and student), not just by speed or profit.

2. The Commonality of Well-being: The
Book of Rites describes the Datong
society: “The way is practiced, and the
world is shared by all... The aged find
their end, the strong their use, and the
young their growth” (Liji, Liyun). This
is a direct parallel to the Pope’s vision of
an economy that “values dignity” (Leo
X1V, 2026, n. 157).

3. The Transformation from Virtue to
Well-being: In Confucian thought,
moral order leads to material
flourishing. If Al is governed by Ren
(benevolence), the result will naturally
be Datong (universal well-being).

3.3 “Disarming” the Algorithm
through Li (Ritual/Propriety)

The Pope calls for “disarming” Al to free
it from the mentality of armed competition (Leo
X1V, 2026, n. 110). Confucianism offers Li (Ritual/
Propriety) as the mechanism for this disarmament.

Liis often misunderstood as mere ceremony.
Inreality, Liis the “grammar of social interaction” that
prevents conflict. It creates “temporal autonomy”—
spaces of rest and reverence (like the Sabbath) where
the logic of efficiency is suspended.
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o Application to AI: We need “Digital
Li” These are protocols and norms
that prioritize human dignity over
algorithmic optimization. For example,
a “Right to Disconnect” is a form of
Li that protects the family from the
intrusion of work algorithms. Li acts as
a “firewall” against the “tyranny of real-
time,” preserving the silence necessary
for the “rectification of the heart”
(Zheng Xin).

4. Toward a “Civilization of Love:
A Five-Tier Governance Framework
To move from theory to practice, we propose
a Confucian-inspired governance framework
that operationalizes the principles of Magnifica

Humanitas.

Governance

Level Confucian Principle

Tian Ren He Yi (Unity of

1:Ontological Heaven & Humanity)

Min Ben (People as the

2. Political Roof)
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Application to AI Governance

Al development must respect ecological limits.
Algorithms should be “green by design,” minimizing
energy consumption to honour the “common home.”

Data governance must be democratic. Data is a “common
good” (Leo XIV, 2026, n. 67), not private property.
Platforms must serve the people, not the reverse.

Algorithms must not create echo chambers. They should

He Er Bu Tong (Harmony

be designed to expose users to diverse viewpoints,
fostering the Confucian ideal of “harmonizing without

Businesses must adopt “Confucian Entrepreneurship.”

Yi Sheng Li (Righteousness Profit is valid only if it contributes to social stability. Al
companies must be audited not just on financials, but on

The “Golden Rule” applied to code. “Do not impose on

doSeeiat in Diversity)

conforming.”
4.(Corparate Generates Profit)

their “Social Virtue.”
5.Personal  Shu (Reciprocity/Empathy)

users what you would not want for yourself.” This
counters the “attention economy” that exploits human
weakness.

26 THE MAcaU Riccl INSTITUTE JOURNAL © J# [ | [k 2 4L £ 7] « 16 & 17



&R CHFARARY 8= A
EATE RHRTFAK

SOCIETY # &

HERG i E
VNS NN =

NERLUNAL

—_

ATE, FHE

Al {1R e b e EAE RN T, FOENM SR “SEitEN” , sk
PREZFEARRERE, LLSFAPaRAIIERIB SR b o

Bisin LR . BaRAA R B Gl 67), HARRA
HEARERISE B ESE, WM P i Tl s, BiffEsx “M

ANV REEAT R S A 2R . MEA (et 2R MIAIE T AIE= . Al

CHrANR, 05T AN (R, B3l

20 DRAE s v FAR, AR
AR MR RR g .
4 filh XRRGE o R R i, SN AL i i

4.1 The Role of the
“Junzi” (Noble Person) in Tech

The Encyclical calls for leaders with moral
courage. Confucianism emphasizes the role of the
Junzi (Noble Person). In the tech industry, this
means cultivating “Tech-JUNZI”—engineers and
executives who view their work as a moral vocation,
not just a job. They are the ones who will “rebuild the
walls of Jerusalem” (Leo XIV, 2026, n. 8) by coding
ethical constraints into the very architecture of Al

4.2 Education:
The Root of the Solution

Both the Pope and Confucius agree that the
solution lies in education. Magnifica Humanitas
calls for an “educational alliance” (Leo XIV, 2026, n.
139). Confucianism adds that this education must
be holistic—cultivating the “Six Arts” (ritual, music,
archery, charioteering, calligraphy, mathematics).

Modern Al education should not just teach
coding (Mathematics) but must heavily emphasize
Ethics and Philosophy (Ritual/Music). We need to
produce “whole persons” who can judge whether an
algorithm is beautiful (good for society) as well as
efficient.
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5. Conclusion:
Rebuilding Jerusalem Together

Pope Leo XIV ends his Encyclical with the
image of Nehemiah rebuilding the walls of Jerusalem,
stone by stone (Leo XIV, 2026, n. 241). This is a call
to action.

The Confucian response to Magnifica
Humanitas is one of profound agreement and
active cooperation. We agree that the “technocratic
paradigm” is a new Tower of Babel. We agree that
“Integral Humanism” is the only path forward.

By integrating the Confucian virtues of Ren
(Benevolence), Yi(Righteousness),and Li(Propriety)
into the governance of Al, we can help “disarm” the
algorithm. We can ensure that the “Common Good”
is not just a slogan, but a structural reality of the
digital age.

As the Book of Changes (I Ching) says,
“The great man is he who advances with the times,
but whose virtue remains constant.” Let us advance
with the times of Al, but let us hold fast to the
constant virtue of our shared humanity. In doing
so, we answer the Pope’s call to build a civilization
where technology serves the “Civilization of Love,’
ensuring that in the age of the machine, the human

heart remains the master of its destiny.
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RE-GROUNDING ARTIFICIAL INTELLIGENCE
(GOVERNANCE IN THE CONFUCIAN CoMMON GOOD
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ZHOU SHOUJIN, J& F &*

Abstract
This paper addresses the crisis of value
rationality in AI governance by re-grounding it
in the traditional Chinese concept of the common
good. Interpreting this as a dynamic balance
between virtue (De) and well-being (Fuzhi),
the study constructs a five-tier framework that
operationalizes Confucian wisdom into actionable
governance layers. By bridging civilizational wisdom
with technical implementation, this approach offers
a robust blueprint for ensuring AI serves humanity’s

holistic, long-term well-being

Keywords: Al ethical divide, humanistic AL, Chinese

traditional wisdom, common good
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1. Introduction:
The Crisis of Value Rationality and
AT’s “Barbaric Growth”

The rapid advancement of Al has exacerbated
the multi-layered digital divide and precipitated
a crisis of value rationality. Without universal
consensus on Al's definition or governance, a global
hierarchy persists: developed economies dominate
core infrastructure, leaving developing nations
with limited access and policy bottlenecks. This
structural inequality reflects a widening gap between
technological progress and social preparedness, as
fragmented ethical frameworks fail to keep pace.
As the 2025 Winter Al Safety Index Report notes,
technological rationality leaps forward while value
rationality stagnates. This necessitates redefining the
technology-value relationship to ensure Al serves
holistic human well-being.

Concurrently, Al has entered a phase of
“barbaric growth” Fueled by breakthroughs, data,
and capital, Al has become a general-purpose
technology reshaping industries and daily life.
However, its expansion follows a “technology first,
governance after” trajectory (Al Index Report 2026,
p.15/1), outpacing regulations and increasing model
opacity. This uncurbed growth creates significant
humanistic dilemmas.

The risks of this imbalance are multifaceted.
Ethically, algorithmic bias causes discrimination,
while generative Al enables misinformation. Socially,
labor restructuring risks creating a “useless class” as
low-skilled jobs face high substitution, widening
social stratification. Cognitively, over-reliance on
AT weakens critical thinking, causing “perceptual
dulling” Furthermore, systemic economic risks and
legal dilemmas regarding liability for autonomous
AT harm remain unresolved.
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By defining the “Common Good” through the dual lenses of Virtue (De) and
Well-being (Fu), and by structuring it through the five-tier framework, we have
provided a robust answer to the question: “Good for whom, and defined by whom?

I

BRI EM)” 5 RBED WXERARE HET, FULEE
RimUEM, RN “MRTEHE, BRKRFRE? ° X—HAELH

T oy B A

In summary, the core challenge is the
imbalance between technological progress and
human values. AIs “efficiency-first” design
often crowds out human-centered values. When
instrumental rationality overrides value judgment,
humanistic care is marginalized. This necessitates
redefining the technology-value relationship to

ensure Al serves holistic human well-being.

2. The Promise and Peril of Humanistic Al:
From Aspiration to Limitation

Humanism, rooted in human dignity and
reason, provides the philosophical foundation for
“Humanistic AI” Gaining prominence around 2020,
scholars like Russell (2019) and Onsrud & Campbell
(2020) argued that Al must be guided by the “lodestar
of the human good.” This movement pursues three
key pathways: First, the Principle of Restraint, which
questions unconstrained automation in sensitive
domains like warfare to prevent Al from crowding
out moral wisdom (European Commission, 2024).
Second, the “Al for Good” framework, which
advocates “ethical embedding” to steer Al toward
social justice and well-being (Sigfrids et al., 2023).
Third, the “technomoral” approach, proposing Al as
an assistive tool for moral enhancement rather than
an authoritative oracle (Vallor, 2016; Cuellar, 2026).
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However, Humanistic AI faces inherent
limitations that risk amplifying the very problems it
seeks to resolve. A critical flaw is the reinforcement
of technological determinism. By reducing complex
human experiences to calculable data, Al in education
and healthcare often neglects individual nuances and
contextual wisdom. Furthermore, the individualism
inherent in humanism is exacerbated by algorithms.
Personalized recommendation systems intensify
“filter bubbles,” prioritizing engagement over truth
and polarizing public discourse.

Additionally, there is a significant risk of
cultural hegemony. AI trained predominantly on
Western datasets produces a “single world model”
that devalues non-mainstream cultures and
reinforces biases (Madianou, 2021). Consequently,
“Human-Centered AI” often devolves into “ethics
washing.” Finally, the “AI for Good” framework faces
normative dilemmas by presupposing a universal
consensus on “what is good” In a world of global
inequality, this often overlooks the question of “good
for whom?” and risks sustaining colonialist power
relations under the guise of benevolence (Stenson,
2025). These limitations highlight the urgent need

for a more culturally inclusive ethical framework.

3. Re-framing the Ethical Horizon:
The Turn to the Common Good
The limitations Al—

characterized by algorithmic opacity and fragmented

of Humanistic

guidelines—indicate that current frameworks are
conceptually insufficient. By prioritizing individual
agency and instrumental rationality, prevailing
discourses often treat ethical alignment as a technical
constraint rather than a holistic value. This approach
risks isolating moral issues, thereby overlooking the
complex, interdependent nature of social well-being.
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To expand this ethical horizon and address
the limitations of current Humanistic Al, we must
rigorously define the Confucian concept of the
“Common Good” (Gong Shan). Rather than a static
aggregation of individual preferences, the Confucian
Common Good is a dynamic, organic system
comprising three interrelated dimensions:

First, the Commonality of Virtue ({12
3L): This dimension posits that virtue (Good) is
inherently common (Common). A single, isolated
virtue is insufficient to constitute a complete
moral good; true virtue exists only in a network
of interconnected moral relations. As Confucius
articulated, “If a man’s knowledge is sufficient to
attain a good end, but he lacks benevolence (Ren) to
hold onto it, he will lose what he has gained... Even if
he possesses knowledge and benevolence, if he does
not govern with dignity, the people will not respect
him. And if he governs with dignity but fails to act in
accordance with ritual propriety (Li), his actions are
not yet perfect (not yet ‘Good’)” (Analects 15.34).
In this framework, Ren (benevolence) serves as the
ultimate synthesis of these interconnected virtues,
while the Junzi (the noble person) acts as the practical
embodiment of this holistic moral network.

Second, the Commonality of Well-being (#f
ik 2 4£): This dimension asserts that true well-being
must be both Common and Good. The prosperity of
a privileged few does not constitute a true “Good”;
rather, the ultimate moral standard is the Great
Harmony (Datong). As described in the Book of Rites
(Liji - Liyun), in the era of the Great Way, “the world
is shared by all” ( Legge, 1885; Chan, 1963). In this
ideal society, individuals care not only for their own
kin but for all members of society: “the elderly are
cared for until the end of their days, the able-bodied
are employed in useful work, the young are nurtured
to grow up, and the widowed, orphaned, childless,
and disabled are all provided for”. This establishes the
foundational baseline that true societal well-being is
fundamentally collective and inclusive.
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Third, the Transformation from Virtue to
Well-being (#54# % 14, ): The most crucial mechanism
of the Confucian Common Good is the dynamic
conversion of comprehensive moral perfection into
collective social well-being. It posits that if every
individual pursues the holistic perfection of virtue (as
defined in the first dimension), the realization of the
Great Harmony (as defined in the second dimension)
becomes an inevitable outcome. This teleological
link ensures that moral cultivation is never divorced
from social reality. In the context of Al governance,
this means that technological development must
be guided by the holistic moral perfection of its
creators, ensuring that the instrumental power of Al
translates directly into the universal well-being of all
humanity, rather than exacerbating societal divides.

To bridge abstract virtue and concrete well-
being, we must clarify the relationship between
moral intent and technical capability through the
Confucian dialectic of Ren (benevolence) and Zhi
(wisdom). In Confucian philosophy, Ren is the
ultimate moral end, while Zhi is the practical capacity
required to realize it. As Dong Zhongshu famously
articulated, “Ren without Zhi loves indiscriminately;
Zhi without Ren knows but does not act.”

Applied to AI governance, this dialectic
resolves the tension between technological
advancement and ethical boundaries. On one hand,
moral aspiration (Ren) without practical wisdom
(Zhi) isimpotent; an Al system lacking computational
power, efficiency, or problem-solving capability
cannot effectively alleviate human suffering or
manage complex societal systems. This is the danger
of “loving without understanding” On the other
hand, mere technical capability (Zhi) without moral
grounding (Ren) leads to “barbaric growth™—a state
where Al operates with high efficiency but lacks
moral intent, resulting in algorithmic bias, social
alienation, or existential risks. This is the danger of
“knowing without caring.”
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This philosophy anchors our framework in a “Virtue-First” principle, ensuring al-
gorithmic efficiency never supersedes fundamental human values. Ultimately, this
approach reimagines Al not as a master or a slave, but as a partner in cultivating
universal well-being, offering a distinctively Eastern, yet universally applicable,
blueprint for a human-centric global intelligent society.
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Therefore, the Confucian Common Good
is achieved not by elevating Zhi above Ren, but
by establishing a strict hierarchical relationship:
AT’s instrumental rationality (its Zhi) must always
be subordinate to, and guided by, human value
rationality (our Ren). In this framework, “wisdom”
does not mean autonomous machine intelligence;
rather, it refers to the human capacity to steer
technological power toward benevolent ends. By
defining Al strictly as an instrument of human Zhi,
we ensure that its immense computational power
serves to amplify, rather than replace, human moral
agency.

4. Bridging Civilizational Wisdom and Action:
A Five-Tier Framework for AI Governance
To operationalize the “Common Good”
defined above, we translate these principles into
a five-tier concentric governance framework.
This framework moves from the core (Human-AI
interaction) to the periphery (Intergenerational

responsibility).
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(1) Human-AI Common Good (Core
Foundation): The “Ren-Zhi” Balance, grounded in
the balance of Ren (humaneness) and Zhi (wisdom),
this tier ensures human control. It mandates Al to
act as an augmenting tool, not a replacement.

Definition & Rationale: Based on the
Confucian view of technology as “H|#%” (sharp
tools), Al must enhance human Zhi (cognitive
capabilities) without usurping human Ren (moral
agency). We define “Human Control” not merely
as an “off-switch,” but as the preservation of human
moral subjectivity.

Technical Specifications:

Transparency & Explainability: To ensure
human Zhi can oversee the machine, algorithms
must avoid being “black boxes.” Correctability: To
prevent “value drift systems must allow human
intervention to correct deviations from Ren. Anti-
Alienation: Prohibit designs that deliberately weaken
human cognition or induce over-reliance.

(2) Human-Human Common Good (Social
Equity): From “Li” to Justice, derived from relational
ethics (Wu Lun), this tier treats Al as public
infrastructure.

Definition & Rationale: Confucian Li (ritual/
propriety) establishes order in relationships. In Al
governance, this translates to “Algorithmic Justice”
We define this as the elimination of bias that disrupts
social harmony.

Governance Requirements:

Protection of the Vulnerable: Training data
must cover diverse groups (age, ability, income) to
avoid marginalization. Shared Benefits: AI should
not concentrate wealth in capital; profit distribution
must balance public interest. Power Restraint: Third-
party auditing mechanisms are required to prevent
AT from becoming a tool of domination.
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(3) Human-Environment Common Good
(Ecological Sustainability): The “Unity of Heaven
and Humanity”, reflecting the “Unity of Heaven
and Humanity;, this tier mandates environmental
sustainability.

Definition & Rationale: Unlike the Western
“conquest of nature,” Confucianism views humans
as part of a continuous ecosystem. The “Ecological
Common Good” is defined by the principle of
Shengsheng (4:42) — the creative continuity of life.
AT must not disrupt the natural rhythms.
Green AL
low-carbon optimization; avoid blindly stacking

Implementation: Prioritize
parameters that waste energy. Lifecycle Management:
Ensure hardware recycling to prevent electronic
pollution, respecting the “Heavenly Heart” (KHh2
i0).

(4) Human-Cultural Other Common Good
(Pluralistic Inclusivity): “Harmony in Diversity”,
based on Zhong-Shu (reciprocity), this tier ensures
pluralistic inclusivity.

Definition & Rationale: The Confucian ideal
of “Harmony in Diversity” (He Er Bu Tong) requires
that AI respect cultural differences rather than
enforcing a “single world model” We define this as
the preservation of civilizational diversity.
Cultural
Training data must include non-Western cultural

Action Items: Diversity:

characteristics to eliminate bias. Inclusion:

Accommodate differentiated needs of various
groups; do not impose a single standard service

model.
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(5)  Present-Future =~ Common  Good
Responsibility): The “Great

Harmony” Vision, rooted in the Da Tong (Great

(Intergenerational

Harmony) vision, this tier enforces intergenerational
responsibility.

Definition & Rationale: This tier defines the
“Civilizational Bottom Line.” It prohibits research
that alters human essence or pursues superhuman
transformations that could crowd out future
generations’ development space.

Governance Mechanism: Risk Disclosure:
Full disclosure of long-term risks associated with
frontier technologies (e.g., AGI). Deliberative
High-stakes

regarding Al and humanity’s future must be made

Democracy  (Agora): decisions
in a public Agora (Forum). This is not just voting,
but a process of Zhengming (Rectification of Names)
where citizens deliberate on what constitutes the
“Good” for the future.

5. Conclusion

The rapid advancement of Al reveals a
critical gap between technological acceleration and
ethical governance. To bridge this, we have drawn
upon the Chinese concept of the “Common Good,”
harmonizing instrumental and value rationality.

By defining the “Common Good” through
the dual lenses of Virtue (De) and Well-being (Fu),
and by structuring it through the five-tier framework,
we have provided a robust answer to the question:
“Good for whom, and defined by whom?”

This philosophy anchors our framework
in a “Virtue-First” principle, ensuring algorithmic
efficiency never supersedes fundamental human
values. Ultimately, this approach reimagines Al not
as a master or a slave, but as a partner in cultivating
universal well-being, offering a distinctively Eastern,
yet universally applicable, blueprint for a human-
centric global intelligent society.
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SERVICE-LEARNING AS A PEDAGOGICAL CHALLENGE
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Abstract

This article examines service-learning as a
pedagogical response to the ethical and educational
challenges posed by the Anthropocene. Whilst
recent scholarship in the Francophone context
emphasises virtue ethics as a necessary framework
for ecological transition, the concrete means of
cultivating moral dispositions in students remain
insufficiently specified. Drawing on the Aristotelian
distinction between intellectual and moral virtues,
the paper argues that ethical formation requires not
only conceptual instruction but also experiential
engagement capable of shaping habits and affective
dispositions. The first part revisits Aristotle’s account
of self-cultivation, highlighting the central role
of courage, habituation, and community in the
development of moral character. The second part
analyses contemporary service-learning practices
in higher education, with particular attention to
student testimonies. These empirical observations
support the claim that structured encounters
with vulnerability, when accompanied by critical
reflection, foster the integration of action, emotion,
and judgement required for virtue formation. The
article concludes by situating service-learning
within a broader reconsideration of the university’s
relationship to knowledge, arguing that such
pedagogy contributes to the formation of responsible
agents able to navigate the moral complexity of the
Anthropocene.
virtue  ethics,

Keywords:  service-learning,

Anthropocene, higher education
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Frangois Prouteau emphasises the importance of developing the disposition of

courage in education.

HFARR  BERERAEZFTFERFARRANWERR,

In the French-speaking world, several
pedagogical approaches are emerging to address the
Anthropocene era. Some are devoted to analysing
the intellectual foundations of this new era, exploring
its theoretical implications, often with a nihilistic
tone: nothing would be possible in the face of the
challenges posed. Others adopt a militant stance,
producing committed discourse, sometimes at the
expense of the daily compromises that “normal” life
imposes. A third option is to examine the ethical
dispositions necessary to navigate this period and
explore how to cultivate them.

For example, Jean-Philippe Pierron draws
inspiration from Pierre Hadot’s perspective on
philosophy as a practice of “spiritual exercises”
(Hadot, 2002). He emphasises the importance of
temperance, humility, and hospitality as key skills
to develop in the Anthropocene era (Pierron, 2023).
Another author, Corinne Pelluchon, also considers
Virtue Ethics asa prerequisite for ecological transition
(Pelluchon, 2020). She argues that dispositions
such as sobriety and justice, should become habits
that facilitate an environmentally friendly lifestyle.
Criticising guilt-inducing approaches, Pelluchon
emphasises the importance of proposing practices
that can be applied in ordinary life, aligned with
the daily experience of small decisions orientated
towards the common good, a good that must be
built. Finally, Francois Prouteau emphasises the
importance of developing the disposition of courage
in education (Prouteau, 2024).
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In all these approaches, reflecting on the
necessary virtues for the Anthropocene moment
means considering ways to integrate ecological
concerns with other requirements, such as the
mobility inherent in certain professions or the use
of Artificial Intelligence, which consumes significant
energy. The purpose here is to foster processes that
equip students with such dispositions, to build their
moral character (la personnalité) and enable them to
be a unique person (la personne) as well as an actor
in a community (le personnage).

Whilst there is a consensus on the Virtue
Ethics approach, the methods for implementing it
often remain unclear. For example, some schools
teach concepts such as interculturality, vulnerability,
and the impacts of the energy crisis, but do not
provide students with concrete experiences that
help them embody these concepts. However, as
Aristotle points out at the end of the first book
whilst
virtues, which are theoretical in nature and can be

of Nicomachean Ethics, intellectual
transmitted through teaching, moral virtues, which
are linked to concrete behaviours, require not only
rational reflection, but also the engagement of the
individual’'s emotional, sensitive, and even physical
dimensions.

In this paper, I will first examine, according
to the Aristotelian tradition, how the experience
of situations is necessary for the acquisition of
inner dispositions. I will then show how service-
learning pedagogy, implemented across various
training programmes, places students in situations
that involve taking risks. It will then become clear
that service-learning, when it incorporates critical
reflection, is effective for preparing students for the
Anthropocene. This will allow me to conclude with a
few remarks on the relationship to knowledge.
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Self-cultivation and Aristotelian education

In ancient Greece, ethical reflections were
not isolated from a context shaped by the laws
(nomoi) of a city and the decrees of nature (physis).
With the Sophists, the question of the relativity
of city norms arose, and Greek philosophers
subsequently became concerned with how to live a
good life in relation to a cultural and natural context.
Against the Sophists, Plato developed his theory of
Ideas in the Republic to establish a just city. One of
Plato’s limitations, however, was that he developed a
system orientated towards an ideal good rather than
a good that concerns “me” in everyday life. Plato’s
student, Aristotle, not only changed the method
of investigating the good (Nicomachean Ethics,
hereafter NE 1095b) but also questioned Plato’s
vision of virtue, based mainly on intellectual activity
and, therefore, on theoretical knowledge. According
to Aristotle, the ideal of human life is a life that
unfolds in all directions, which requires the use of
concrete external goods, and there is a hierarchy
between activities and dispositions (NE 1098a25).

In other words, several activities are
necessary conditions for seeking the more complete
good referred to by Aristotle. To speak of activity
is to emphasise the necessity of a process (“For one
swallow does not make a spring, nor a day,” NE
1098a). For Aristotle, the pursuit of happiness is not
just a matter of logic or theory; there is also a practical
dimension. The pursuit of happiness takes place in
a city where leaders continue to be transformed by
the exercise of their responsibilities. Consequently,
at the end of Book I of Nicomachean Ethics, the term
“virtue(s)” (aréte) is used in the plural and refers to
praiseworthy inner states; these are dispositions that
qualify the wise person. Whilst intellectual virtues
can be taught, moral virtues cannot. This second type
of virtue is the result of habit; it does not arise from
nature. Nature only provides a possibility, but virtue
is a seed that must be cultivated (NE 1103a30).

Yves VENDE
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The challenge of service-learning is certainly to provide a space where courage and
empathy can be cultivated and where students can become accustomed to taking

emotional risks.
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Aristotle then uses
to show how virtue prompts us to seek a happy
medium between extremes (NE, 1106b15). When

an agent is able to moderate these extremes, they

several metaphors

open up the field of fruitful actions in the name of
virtue. The general definition of virtue thus makes it
an intermediate state that guides decision-making.
This quest aims to achieve a noble end by mobilising
appropriate dispositions; it is an art similar to that
of steering a ship, where the captain knows how
to interpret the signs, adjust the speed, and steer
the course of the ship, all according to the weather
conditions and the skills of his crew. In this sense,
virtue stems from the ability to live within certain
limits (NE, 1106b30). This definition must be
confirmed by its application to the particular virtues
that Aristotle then examines.

For Aristotle, responsibility for vice and virtue
lies with us: virtue is within our reach (NE, 1113b5);
we can desire it, and the will is involved in decisions
(when there is deliberation, see NE, 1139a21-b5),
provided that bad habits have not deeply rooted
themselves and stifled the foundations of virtue.
In this sense, Aristotle’s reflections suggest that
responding to the challenges of the Anthropocene
requires a certain degree of freedom and, above
all, the courage to initiate transformation. Whilst
other virtues are important, courage is essential
for undertaking the process of inner and political
transformations (this expectation is essential).
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From this perspective, Greek heroes, such
as Socrates and Achilles, the former behaved
courageously, whilst the latter did not. According
to an Aristotelian perspective, Socrates acted
courageously when he drank the poison because he
hoped that it would bring about change in Athens.
He hoped that his fellow citizens’ attitude towards
injustice would change, which prompted him to face
death with courage (Rogers, 1994). On the other
hand, during the siege of Troy, Achilles, driven by
anger and vengeance for the death of Patroclus, was
not concerned with the welfare of the Greek forces.
He was not guided by temperate reason, nor did
he have a higher goal in mind; his actions cannot,
therefore, be described as courageous.

Passionate courage leads to action driven
by strong emotion rather than rational thinking.
Finding the appropriate disposition implies that one
has already cultivated the habit of relying on the
rational part of the soul. Only habit, or the repetition
of virtuous actions, allows one to find the balance
between recklessness and cowardice. For Aristotle,
this courageous disposition requires a certain
stability acquired through repetition.

Therefore, the scope of courage should
not be limited to the battlefield, but should extend
to other situations: “Asking young people to put
their lives on the line frequently and systematically
seems dangerously foolish. Instead, it seems more
plausible to begin by asking them to take social
and emotional risks, as well as lesser physical risks,
frequently and systematically” (Vigani, 2017, p.320).
These considerations on courage and self-cultivation
show that, according to Aristotle, education begins
with the courage to limit intemperate behaviour. By
helping someone free themselves from the grip of
the apparent pleasures associated with the nutritive
and sensitive parts of the soul, courage, in the
educational process, provides access to a second level
of pleasures—intellectual ones—that offer greater
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consistency between means and ends. Courage is
therefore necessary from the outset and throughout
the process of cultivation, but it must be framed by
limits in order to avoid excesses.

Today, in the Anthropocene era, Aristotle’s
invitation to limit superficial pleasures and practise
simplicity echoes the recommendations of Pierron
and Pelluchon, who promote temperance, simplicity,
and humility.

A second lesson is the recognition that we
cannotbecome fullyhuman on our own. For Aristotle,
being human implies belonging to a community
(Politics, 1243a30). The political dimension is
omnipresent in the analysis of “individual virtues” in
Nicomachean Ethics because Aristotle is preparing
future legislators (NE, 1095a5) to assume public
responsibilities. The latter must understand the
virtues if they are to prepare themselves to train
good citizens who respect the law (NE, 1102al0)
and, in turn, propose laws that promote good habits
(NE, 1103b5).

Today, this
challenges of the Anthropocene must be both

means responses to the
individual and collective. This ties in with one of
the concerns of educators who implement service-
learning pedagogy: the challenge of service-learning
is certainly to provide a space where courage and
empathy can be cultivated and where students can
become accustomed to taking emotional risks, but
above all it is about preparing students to be leaders
who are capable of empathising with the situations
they encounter and capable of changing structures:
the latter are not immutable, on the contrary.
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Service learning
From 2021 to 2024, I have been in charge,
together with other professors at my University,
of promoting service-learning in connection with
Uniservitate (https://www.uniservitate.org/). This
network promotes service-learning, a teaching
method that

bachelor’s and master’s degree programmes. This

integrates service-learning into
approach aims at “self-transformation” by combining
the acquisition of “professional skills” with “hands-
on service experience.’

Depending on the institution, different types
of fieldwork are offered, tailored to the skills targeted
by the courses that use this teaching method. For
example, some students taking the “immigration law”
course volunteer with NGOs in Calais every week to
meet migrants and provide them with assistance and
information about their rights. In these contexts,
students develop legal skills by addressing complex
situations under the guidance of immigration law
specialists. At the same time, they have meaningful
human experiences and practise interculturalism in
the field.

The various elements of the programme—
field exposure, acquisition of professional skills,
academic knowledge, and personal and critical
reflection—distinguish ~ service-learning  from
student volunteer work or internships. Service-
learning promotes genuine personal transformation
in the context of learning a profession (a social role).
This is reflected in the students’ accounts.
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During the final evaluation of a project

management course incorporating service-learning,

a young woman in charge of academic support at an
NGO stated:

49

“I'm going to talk about how I felt before my
first meeting with the team and the children.
I had a lot of fears at first. I wondered, will
the team and the children like me? Will I
be able to help them? [...] When I left my
first volunteer assignment, I was surprised
by the kindness of the group, my ability to
supervise a child whilst treating them as a
responsible person, and the time I was able
to spend there, because, after all my fears,
I realised I enjoyed it. [...] The following
Mondays, the atmosphere was the same:
always pleasant to help the children and
see them having fun. [...] I noticed that a
bond had formed between the children and
me. [...] Since the beginning of this new
experience, I have been able to discover a
new side of myself. [...] It is important to
help others by giving them the best of your
abilities, but it is even more important to be

able to receive as much in return.”
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Anotherstudentfromaschoolfocussedoninnovation

and digital technology, after accompanying a person

with a disability for a year, describes his activity as

follows:

50

“Even though I was quite uncomfortable
at first, and didn’t really know how I was
going to communicate with him. But I
soon realised that it was actually very easy.
So, after seeing how enthusiastic he was,
his mother and his personal assistant also
agreed to welcome me into the association
with [X]. So, I was going to become his
friend and do different activities with [X]
every week. I came back the following week,
and we started by playing board games.
This activity allowed me to get to know
[X] better and get used to him (and vice
versa) through play. [...] But I really want
to emphasise that what has truly changed
in me is my ability to better understand
others and to gain confidence that we can
communicate even with those who are very
different from us in terms of language or
abilities. To conclude, I would say that [X]
is not just a disabled person; he is a cultured
27-year-old boy with a supportive network,
who has a temperamental body, but he is a
person in his own right and is now a friend”
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Several elements emerge from these accounts of
service-learning activities:

o A feeling of discomfort before the first
exposure to a situation of vulnerability,
whether  perceived in the people
encountered or felt internally.

e An unexpected joy arises in the unstable
context, without erasing the deeply
unsettling nature of the experience.

o A lasting bond was forged between the
“helper” and the “helped,” or strengthened
amongst the various actors in the field,
including the target audience and third-
party partners such as NGOs.

o A reversal of the dynamics of aid, where
the helper and the helped become friends
and learn from each other, leading to a
subversion of assumed hierarchies.

« A reconfiguration of the image of oneself
and others, with a renewed perception of
the “disadvantaged person,” now recognised
as a person in their own right.

o In addition, participants develop the
ability to stop letting fear govern them,
whilst remaining aware of the risks—the
assessment of the “learning zone,” located
between the comfort zone and the risk zone,
remains the responsibility of the trainers.

These  transformations—in  the  way
participantsview themselves, their own uncertainties,
and vulnerable people—reflect a process that
integrates action, feeling, and reflection. This process
engages the whole person. Many educators could
share these observations worldwide.
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These observations actually raise a more
fundamental question about our relationship to
knowledge: how can we educate people to be open-
minded, to transform themselves, to become (more)
human, whilst maintaining the scientific standards
that are essential to academic and professional
training?

Questioning our relationship to knowledge

We live in an age where immediate access
to information is enabled by the speed at which
information circulates on the Internet. Over the last
thirty years, we have witnessed a new phenomenon:
access to knowledge from anywhere in the world,
without the mediation of the communities that are
its custodians. In other words, the work that classical
humanism undertook, namely the formation of
a common sensibility through education in taste,
is being called into question by the reduction of
education to the acquisition of technical skills
(particularly those that enable access to and
dissemination of content), forgetting that when it
comes to education, it is not all about technique and
logical knowledge (Stanchina, 2025).

In 1918, students at the University of Cérdoba
(Argentina) revolted against their university’s
administration. They protested against the content
of the education they were receiving and the way in
which professors related to knowledge:

Our university system—even the most
recent one—is anachronistic. It is based
on a kind of divine right: the divine right
of university professors. This right creates
itself; it is born and dies within itself. It
maintains an Olympian distance. The
University Federation of Cérdoba is rising
up to fight against this system and intends
to put an end to it. It calls for a strictly
democratic government and maintains
that the university’s sovereignty and the
right to govern itself belong primarily to
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the students. The concept of authority that
corresponds to and accompanies a director
or teacher in a university student residence
cannot be based on the force of disciplines
that are foreign to the very substance of
studies. Authority in a student residence
is not exercised by commanding, but by
suggesting and loving: by teaching. If there
is no spiritual bond between the teacher
and the learner, all teaching is hostile and
therefore fruitless. All education is a long
labour of love towards those who learn. [...]
The souls of young people must be moved
by spiritual forces. The worn-out springs
of authority that emanate from force are
not in tune with what modern sentiment
and conception of universities require (Del
Mazo, Gabriel, 1941).

This text denounces teaching that distances

itself from the “reality” of students and the process

of self-transformation—a “labour of love,” a term

later used by Paulo Freire—in which students are

immersed. It emphasises a necessary fraternal bond

between the learner and the teacher, reminding us

that neither side in a dialogue or debate can avoid

questioning its own relationship to knowledge.

A teacher who believes they have mastered their

subject matter is merely demonstrating a rigid

relationship with it, an attitude that leads to a form

of authoritarianism.
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The student movement in Cérdoba was part
of a broader context of social change in Argentina.
It encouraged teachers and students to engage with
the realities surrounding the university. From that
moment on, a series of solidarity-based learning
experiences developed throughout South America.
This movement gradually gained credibility amongst
institutional leaders (some of whom also opposed it).
Thus, in Mexico in 1945, laws were passed requiring
that a portion of social services be included in
educational standards. Mentioning this historical
origin of service-learning shows that it is a means
of questioning our relationship to knowledge and
“training” and their purposes.

This institutionalisation of service-learning
is reflected in its adoption by the Catholic Church
and its promotion in Catholic universities. In his
encyclical Veritatis Gaudium (2017), Pope Francis
invites Catholic universities to “broaden reason”
(§2), which can be achieved in two ways. The
first is to connect knowledge in order to unify it
through values and goals for each individual and
each culture. The second echoes the Second Vatican
Council’s call for “integral development,” which is
itself explained in the recent Global Compact on
Education (Congregation for Catholic Education,
October 2021).

Providing the means to forge bonds and
develop the human person is precisely the goal of
service-learning, which aims to foster an attitude
of vigilance in action and a space for relationships
where empathy becomes solidarity. Service-learning
is, therefore, not just an educational tool but a form of
mediation that aims to encourage greater openness.
It is through thoughtful and critical experience,
made possible by encountering the vulnerable and
confronting the demands necessary for acquiring
scientific skills and knowledge, that good men and
women develop and prepare themselves to fulfil
their roles as responsible members of society.

Yves VENDE
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Ultimately, the challenge of developing
concrete means for deploying a virtue ethic is to
revive the desire for a good life, regulated by just
institutions, whilst taking the environment into
account. According to Jean-Philippe Pierron, this
challenge marks a phase in which a new civilisation
is emerging. In this context, our behaviours and the
way we reflect on them interact with our natural
environment. When it comes to ecology, scientific
knowledge is not neutral; it has psychological and
spiritual repercussions on human beings. We are
both active agents in the face of the transformations
of the Anthropocene and passively affected by them.
In the Anthropocene era, the challenge is to convert
ecological information into ecobiographical events:
howdowegovernourattentionand wheredowedirect
it? It is about paying attention to the environment,
rather than allowing our attention to be altered by
taking it into account. This implies a reorganisation
of our hierarchy of values: how do we prioritise the
objects, relationships, and activities to which we
give our attention? In the West, this challenge arises
in pluralistic and postmodern societies that are
both mentally and physically exhausting. Mentally,
because many individuals oscillate between different
communities and traditions, leaving it up to each
individual to determine what kind of human being
“I” want to be. Physically, because this culture of
burnout depletes natural, linguistic, and emotional
resources.

Rediscovering the desire for a good life and
freeing ourselves from contemporary constraints
requires a detour through exploration, adventure,
and situations that challenge established knowledge.
This detour allows us to rediscover inner capacities
and dispositions suited to the current situation and
it helps to contrast perspectives that dissociate the
body from the soul and humans from nature.
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Abstract
The article explores the call for deep
responsible
countering the modern throw-away society and

decarbonisation and resource by
habits based on data and policies on Municipal Solid
Waste (MSW) of the Hong Kong S.A.R. Government.
After exploring historical roots of Hong Kong’s
waste crises, misjudgements and barriers, positive
responses towards Sustainable Development are
evaluated. Due to the developed engrained throw-
away habits any change to reduce waste and become
more energy, resource, and emission responsible,
turns out to be a significant challenge in Hong Kong.
Pope Francis teaching on resource responsibility,
waste prevention, and his call for just and sustainable
life-styles figures as an inspirational framework for
Hong Kong to transit towards a more sustainable
society on the way to meet SDGs and the dual carbon

goal of Mainland China.
PR, WA B S TR 2 2 B R R

e

AR SCIE 3 53 B B Vs R A AT X
IRF R T AR ) (MSW) ds 5 Uk,
PRUT IR B Wit 5 7 53 AT B U5 R 0
SR 2 “HREIE” REE TR
SIBUMCLR R . fEREL A W R fE AL
SRR BRI A R RS ) A b, it
— DV T 5 T A B AT R R U TH
IR EI N, . BT “FH5ERIFE” SR
R, B 7EJUR DL BT REIR . TR
AHEBCERRI AR Y, EFEHIRE
Rk B AL T RIETAE
P SK VR 3T DL S AR 8 1E 5 A] F
SR g 7 ST, S s I 1) B A
Rt SCERA E T RFSE R E B bR
(SDGs) KextHdEpHL “Xx” H
bR, LT —ANEA B KEREL.

FraNz GASSNER, Associate Professor, Faculty of Religious Studies and Philosophy, University of Saint Joseph, Macau

57 THE MAcaU Riccl INSTITUTE JOURNAL © J# [ | [k 2 4L £ 7)) « 16 & 17



HonG KonGg’s LoNG MARCH TOWARDS
DEEP DECARBONISATION AND SUSTAINABLE RESOURCE USE

Society # 4

INTRODUCTION
Resource exploitation “has exceeded
unacceptable limits” (LS 11) deplored Pope Francis
(2013-2025) in Laudato Si’ (Francis, 2015), calling
for a “bold cultural revolution” (LS 114), to overcome
contemporary “throw-away cultures” Many people
and organisations have been inspired by him to transit
towards more consistent and sustainable life-styles
by reducing and avoiding waste (Zero Waste Europe,
2015; Tornielli & Galeazii, 2015; Turkson, 2019;
Rotondi & Santori, 2023; Laudato Si’ Movement,
2026). Steering humanity off from “wasteful cities”
(LS 44), Francis focused especially on resource
responsibility (LS 22 & 113), encouraging waste
prevention (Refuse!), Reuse, Repair, and Recycle (LS
192 & 211). Already in Buenos Aires he encouraged
cartoneros and recicladores in their noble tasks,
“because what is leftover is rich”. (Francis 2013b). He
pays attention to prevent food waste:

Let us remember well, however, that

whenever food is thrown out it is as if it

were stolen from the table of the poor, from
the hungry! 1 ask everyone to reflect on
the problem of the loss and waste of food,
to identify ways and approaches which,
by seriously dealing with this problem,
convey solidarity and sharing with the
underprivileged. (Francis, 2013a; Francis,

2015, no. 50).

For decades, Hong Kong is facing a significant
challenge with its daily amount of Municipal Solid
Waste (MSW), with a food wastage of up to 3,600
tonnes per day. Thearticle explores the historical roots
of Hong Kong’s waste crises and steps taken towards
a higher level of resource and energy responsibility,
which turns out to be a difficult long march towards
sustainable development and carbon neutrality to
mitigate climate change. This is of highest relevance
for Hong Kong, beinglocated at the coastal line and a
thus a primary victim of extreme weather events due
to increased GHG emissions and global warming.

FraNz GASSNER

]

RS (2013 - 2025) 7E
(VR =Z#mi) (Laudato Si’ ) iE i
WO R RO R C ol A ] 4%
PR ”  (Francis, 2015, LS 11) ,
FEREIF R AR — “ B SO A7
(LS 114> , BhE#4f “ Hoe s
AT o PN AR HLR R A
K, I e D R G R B, 3 W) BRI
—E BT AETE 70 (Zero Waste
Europe, 2015; Tornielli & Galeazii,
2015; Turkson, 2019:; Rotondi &
Santori, 2023;: Laudato Si’ Movement,
2026) o NG5S ANEZE “IR %A
m” (LS 44) , T & UHRET 5
JETE (LS 22 & 113) , fBSAENHL
MY (R4 D . FHAH. BEM
Bl (LS 192 & 211) . FAEAEE
S SR INE S, A A S A A [
BMNFZISE S T, “BROvp A
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2013b) o Al 30 HKF A 5% AL 48 V)R
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577, kA BN 6K A

A, TS B R B A S

ZHIKSM .  (Francis, 2013a;

Francis, 2015, Z50E%) .
Aok, AW H S ER T E AR R
(MSW) ke 7 B KBk, Hrh R
Wmis H43, 6000, ARG T F i
SR SEAL I P e AR U5, DA S 1) BE
J& IR B 5 e VR T AT BT SR B & B4
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RIEABR P AT, G2 A AR AL IR R A G
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1. HISTORICAL ROOTS OF
HONG KONG’S WASTE CRISES
As in New York, Singapore, or Macau,

household and construction waste was used in
colonial Hong Kong to expand its territory. Waste
was used for land reclamation from the 1840s up
to the late 1960s (Fabian & Lou, 2019, p. 3). Until
the 1950s household waste consisted of materials
that decompose quickly, like vegetable matters from
kitchens or road sweepings. Due to industrialization
the waste composition changed dramatically in the
late 1950s. Harmful toxic or non-degradable MSW
begun to replace organic natural waste. (Fabian &
Lou, 2019, p. 3). The answer was sanitary landfills and
the establishment of the Environmental Protection
Department (EPD) in 1986 (Fabian & Lou, 2019, p.
9). Also waste incinerators were deployed for a few
years, but phased out in 1993 due to air pollution
concerns. Since then Hong Kong relies mainly on
land-fills to handle its daily MSW, at a time when
other cities in Asia began a new approach and
implemented methods to reduce the daily MSW. The
Hong Kong government did not see at that time to
follow their approach:

On the whole, sustainability and pollution

mitigation remained subordinate to
development plans because the colonial
government did not want to risk appearing
too restrictive in the eyes of investors,
businessmen, and land developers, many
of whom had already considered to relocate
to Guangdong province where labour and
production costs were much cheaper [...].
Such pro-growth mindset persists all the
way till after the 1997 handover. (Fabian &
Lou 2019, p. 6).

1. FHHRYSEHLE 7 SRR
5L Hindsm ] —FE,
B IR A 30 ) A o R R R 3K R W A
R RNE . 19T 2040448520
HAL60FEMRK, KW —EHH T HIFE
Hh (Fabian & Lou, 2019, Z5370) .
HE20MHL50F/K, KEEXRWEEH
50 o3 SEM R B, 0 B 4 3% B TE B
EAY . BEE TR, R
ES0FER R KA 7RI, H8HAFHNK
AN T [ f 14 R T 1] R 0 T 46 BUAR R
SREWLEY) (Fabian & Lou, 2019,
3T o XUk, WX E AR N T
HEIE X, FF T 19864F i r SR i (R 97 &
(EPD) (Fabian & Lou, 2019, %59
T o FHS Y — R AR,
(B 2S5 G2 ) 8T 19934 18 5 IR
BUJE, A s 32 B AR 3 X A H R K
A TR ER T AR R A, T A B I At 3
O RIR R B AR, HEAT & H A
W EMR R 7. 24 & B BUF I
AIEFERA AT A2«
MRS, WIERSK R A G
ARG 2 N8 T R it &l B
R RBUF A BER R E .
N RH Hb 72 R AT A5 T
P —— L HEH P EZ A
O 2 L84 57 8l 1 AR 7= ik
ARERRBRII ARG - X i
“mEKE RO EgER A —
BHAESEF1997F [ IHZ G
(Fabian & Lou, 2019, %56
T .
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Implementation of a quantity-based waste charging scheme is indispensable in fa-

cilitating resources circulation in Hong Kong.

LM EDEERREE, X THRHETHFREIFTE T T Rk

This choice led to a steady increase of daily MSW,
from 1981 to 2011 by 80 %, when the population
grew only by 36%, influenced by economic growth
and life-style changes. In 2011, the daily waste in
Hong Kong reached 13,458 tonnes, consisting of
9,000 tones MSW and 4,458 tonnes of Construction
and Special Waste (HK EB, 2013, p. 4). Of the
9,000 tonnes MSW were 3600 tonnes or 40 % of
food waste daily. (HK EB, 2013, p. 15). The MSW
in 2011 was therefore 1.27 kg per person per day.
As the remaining three landfills gradually filled up
to the brim, in 2013, the Hong Kong Government
was finally alarmed and prepared to follow the
example of Seoul and Taipei, as the Secretary of the
Environment summarizes, “indeed, as a community;,
we are generating so much waste every day that we
are no longer able to carry on like we have been. We
have a waste crisis that needs urgent addressing.
(HK EB, 2013, p. 3, emphasis added, FG).

2. BLUE PRINT FOR SUSTAINABLE

USE OF RESOURCES 2013-2022

Compared to other Asian cities, the daily
domestic waste per person and day stayed high, as
Hong Kong did not follow other Asian cities in the
1990s to introduce Waste Charging Schemes (WCS)
in combination with other measures to become more
resource responsible:

X — i T R R A ) T ] AR R
Wt e hn, MI19814EF)201 144 K
80%, M A AN AN G K 36% ., 1X F 57
2 WA AN AR v 7 AR F2 . 2011
B, HEHEY R EXF13, 4580,
HrAAF59, 0000 #S 7 [ 44 PZ 4 F14, 458
I 8 50 S RS R PR ) (R ER R Ry, 2013,
AT o AE9, 000 H T [EAAR K9
BYNR P H =13, 6000, H40% ([A]
b, Z1510) o KL, 20114 A H
AR ERTT AR L. 2T AN T . T4 =
AN HESH DB SR, FIBEURF &
TAE201 34 ffg e e g, 1 28 30077 B R
MEdbmfys. EWAE R R R
1 “AEA— Bk, RATER™
AREMECIEY 2, DETRNE
WIVEG I ZIBFEGSETN LT . KMTIE
7 Il — 7 IR 75 5 S X B R fE L.
([A) E, 283085 fE#{e: s AR SR
.
2. FHETIHREL T
TEHIE K 2013 - 2022
HHABE PN T AL, FHE ALY
HREEME—BHESAT, BEEEE
WEAE20TH 28 90AFAR AR BE R oA I P 3%
THEAT R Bk R (WCS) -, FF4 B
HoAth i e LB T+ B 0 AT =M
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In hindsight, the 1980s and 1990s would
have been the prime time to develop a more
sustainable waste management system for
Hong Kong but the colonial government
missed this opportunity. The SAR
government has inherited this legacy from
its colonial past and has done little to rectify
the problems until the early 2010s when
they finally realized that the three existing
landfills are about to run out. (Fabian &

Lou, 2019, p. 7).

WCS incentivizes citizens and social systems to

develop a higher level of resource responsibility and

to reduce waste, as the Secretary of the Environment
Mr. Wong affirmed:

Since the mid-1990s, a number of leading
Asian cities have achieved very good results
in waste reduction. Their experience tells us
that Hong Kong can do very much better
if we take coordinated and simultaneous
action on waste prevention, reuse, recycling,
recovery, treatment and landfilling, as part
of a whole resources’ management chain.
Hong Kong has fallen behind because we
have only taken some of the steps. We need
to urgently fill in the gaps. (Wong, 2013, p.
1). (Figure 1)

The Hong Kong Government published its

Blue Print for Sustainable Use of Resources 2013-
2022 with a 10-Year Plan to reduce the MSW by 40
% until 2022 as compared to 2011, calling for a new

and bold “social contract” in order to reach this goal:

61

The Government cannot do it alone. Hence,
we propose a new social contract with the
community. We need the people of Hong
Kong to adopt these targets as their own.
The Government will work hard in social
mobilization, and we will provide polices
and the necessary tools to realize these
targets but we need citizens to participate
and change their behaviour. Let’s do our
part and go green for Hong Kong. (HK EB,
2013, p. 24).

WEE

ol it 2, 201 4080-904FE AR
PN S = VA T ES S 5 K=
FRAR 2R BRI AL, (H5E RO
RS IR T iX — ML . F X BUR
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A, ER2010FERYA £ T
fi v, SER AT F RN R B
A = HE S X R
(Fabian & Lou, 2019, %7
7 .
PRI o B AR U T RN A 2 55 772 B
AP RIR TR RR, FFbiR%E . IE
YA ey o B R s 1 IR A
H 201 2290 448 o A BL oK,
VF 2 YN 30t 3T AR IRR T
M 7AW BERRE. €
& &AL, WREFE
Refg Ui — 5. [P EY
TiBh« FAH . EHEE. [
e Ab PR K ME S IR AT
51, P HAE RN — K e B TR
B kg FIBE, N
P 110 ek % i 285 5 4 AT DA OK i 2
F. FHWZHLEE, 2EN
FATHE 7T HA B2,
AT TG BRI PARFFIX LR T,
(3, 2013, #1050 (K1)
TS AT T CF W % IR 95 24 15 i
2013-2022) , #‘H—I-HFEiK, H
B A 12022501 #5 Ti3 [EAAR ) #e 20 1 147
(R 7K F ek 2 40%, I P I S 57— T 4 387
MARRER) “4b&32” , DISEiliX—H
P
B TCEM 7 5E X — B b . B
e, ARG S &R T —
WO At &3, WA BEEHEE
7 ROK X 2 H bR AR O s BUF
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ISR ETT, BIINEF BT
A, (FBSHER, 2013,
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Figure 1: Waste disposal rates per capita and day for Hong Kong, Taipei City and South Korea; the
disposal rate of Taipei City is in 1995 slightly higher than in Hong Kong, but this changes in 1996,
when Hong Kong’s disposal rate surpasses that of Taipei City (Source: HK EB, 2013, p. 8).

AFIEE
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It is commendable that the Blue Print
emphasizes in its title the concept “resources” over
“waste”, affirming correctly that “waste” streams
“contain a treasure trove of useful resources, much
of which can be reused, recycled and recovered”
(HK EB, 2013, p. 3), also in agreement with Francis
statement “what is leftover is rich” in 2013 (Francis
2013b). The Blue Print admits “to have relied for too
long on landfills to the extent that these are filling
up and need to be imminently extended. In future,
landfill space must be regarded as one of the city’s
most precious assets — to be more prudently used
as a last resort” (HK EB, 2013, p. 7). Hong Kong
had to learn also to be more “transparent about the
process of recyclables collection and treatment”
(Fabian & Lou, 2019, p. 8). The Environmental
Protection Department (EPD) admitted in 2019
that the recycling rate in 2010 (52%) “was drastically
overstated as they had mistakenly included ‘imported
waste’ (foreign waste awaiting to be exported to
China) into their calculations.” (Fabian & Lou, 2019,
p. 9). But the key point in the Blue Print 2013 is its
plan to introduce a WCS for Hong Kong:

One of most forceful tools in waste reduction
is MSW charging, which can reduce waste
generation by over 20% according to
overseas experience. When combined with
other ongoing initiatives, we are confident
of achieving a 40% reduction in waste
disposal by 2022. (HK EB, 2013, p. 18).

The “Polluter Pays Principle” (PPP) and
“Producer Responsibility Schemes” (PRSs) are seen
as effective tools “in changing the behaviour of
businesses to redesign products and packaging to
reduce or even eliminate waste.” (HK EB, 2013, p. 9).
The Waste Reduction Target in the Blue Print is set
by 40 % reduction in 2022 as compared to 2011:

% B AE bR A A DL “BRIR T A
R, X—AEREE, FHRAE
BRI R “IRM” W “ASEFEEMN
ARG, HARER v D AR A
AT ER RIS RS, 2013,
3D, XME T EIE20134F R H
()7 bl 2 WIRIONIE & 7 51 i AS R T
4 (Francis 2013b) . WHEH&KIN “K
HIUCR IS BRI X, DA T HEIE X
BB IEE, By &#. 55, WIHTE
VIR N B R 2 R ———
MAE NG FBREMFEMEHR” (&
W, 2013, 870 . HFBETH
B o AE “n] Bl I AR RN Ak 3 O AR
H B NiER] 7 (Fabian & Lou, 2019,
UL o IR E (FHIL: R
ERAER TBMATIN) /£20194F
AN, 20104 Rk (52%)  “ff ™ H
mfh, RO A R RO R
(CERFH O 2R EPEINEY) I
7 (Fabian & Lou, 2019, Z£971) .
{H201 34 14 I S B 22 i AE T RN &
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DA0%H Hbr. (FHEHEEE,

2013, ZH1871)

VoL AFFRIEN” (PPP) A1 “HErE
FHATR 7 (PRSs) #EHLA “ s 4
AT 9 AR A EET R T A AR 3 DA
WO BERHEBERY” MAM TR (K
WELR, 2013,  ZB9U0) WKW @ iRk
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By 2017, we will have reduced the MSW
disposal rate on a per capita basis by 20%
from 1.27 kg per day to 1 kg or below. By
2022, we will have further reduced the
MSW disposal rate on a per capita basis
from 1 kg to 0.8 kg or below, representing
a 40% decrease from 2011. (HK EB, 2013,
p. 18).
The aim to reach a 40 % reduction of MSW from
2011 to 2022 was based on the experience in Seoul
and Taipei City in the 1990s, together with synergetic
effects of Producer Responsibility Schemes (PRSs),
or the Food Wise Campaign, set off in 2013.
Following the Principle of the “Waste Hierarchy”, the
Blue Print favours correctly “Waste Avoidance” over
“Recycling”. “For instance, using bottled drinks all
the time and recycling the used plastic bottles is not
as good as avoiding bottled drinks in the first place”
(HK EB, 2013, p. 15). This aligns with science and
the Zero-Waste-Movements:
It is more efficient and healthier to prevent
waste formation in the first place than to
treat waste after it has formed. At its core,
Zero Waste acknowledges that humans are
part of the natural world. It aims for cradle-
to-cradle, closed-loop cycling of non-toxic
matter that will allow the biosphere in
which we are embedded to continue intact
into the future. (Robertson, 2014, p. 281-
282).
Aswe will see, the implementation of the Blue
Print 2013-2022 turned out to be very challenging,
in fact unrealistic. One causal main factor for this
is the delay of the implementation of the WCS for
about one generation as compared to Taipei City or
Seoul. Habits matter, for better or for worse, or any
substantial change of engrained throw-away-habits
and social systems in Hong Kong turned out to be so
far almost unsurmountable.

FraNz GASSNER
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3. HONG KONG’S
WASTE SITUATION 2022 - 2024

In 2022 the disposal of MSW per person and
day was not 0.8 kg or below as planned in the Blue
Print 2013-2022, but 1.51 kg. (HK EPD, 2025, p. 11).
The planned 40 % reduction of daily MSW per capita
and day became a nearly 20 % increase (!), 1.51 kg
in 2022 as compared to 1.27 kg in 2011. The overall
waste in 2022 was 15,725 tonnes per day (HK EPD,
2025, p. 7), with 11,129 tonnes of MSW, and with
6797 daily tonnes being of domestic origin and 4382
tonnes of commercial and industrial origin. Figure 2
shows the MSW going to landfills in Hong Kong in
2022 according to the different waste types of MSW.

In addition, there were 4,128 tonnes of
construction waste per day and 469 tonnes of special
waste. The Recovery Rate of MSW in 2022 was 32 %
and the Disposal Rate of MSW was therefore 68 %
(HK EDP 2025, p. 27). The Recovery Rate of MSW is
the amount of MSW which is recycled or resource-
recovered, and does not end up landfilled. As there is
now no incineration of MSW in Hong Kong in 2022,
the Recovery Rate + Disposal Rate must yield 100 %.

How can this massive mismatch of a
government policy target be explained, an almost
20 % increase instead of a 40 % reduction of daily
MSW per capita from 2011 to 20222 It does certainly
not mean that the Hong Kong Government and
society did not do anything since 2013. Valuable
efforts to cut MSW at different levels were made.
In 2013 the Food Wise Campaign Hong Kong was
launched. “The domestic food waste disposal has
been reduced by 17% from 0.37 kg per person per
day in 2013 to 0.30 kg in 2019 (HK EB, 2021, p.
7). In 2018 and 2019 two important initiatives were
launched to reduce or go plastic-free, the Plastic-Free
Takeaway, Use Reusable Tableware campaign, and
the Plastic-Free Beach, Tableware First, especially
to reduce disposable plastic tableware. About 700
local eateries of different sizes collaborate in the
campaign. To boost environmental education, five
pilot Community Green Stations were established to
promote “public participation in waste reduction and
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Figure 2: Hong Kong’s Landfilled MSW by Waste Type in 2022 (Source: Ancheta, 2025, p. 3, based

on HK EPD, 2023).
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recovery. (HK EB, 2013, p. 22). Several important
Producer Responsibility Schemes (PRS) were

established. But it seems, all these efforts have been
too little, too late in terms of their impact. “Historical
MSW policies have largely failed to achieve their
objectives, implementation

difficulties and the absence of economic policies and

primarily due to

market instruments specifically designed for MSW
management.” (Ancheta, 2025, p. 2).

A slow decrease in MSW can be
acknowledged, as in 2023 the MSW per capita per
day sank to 1.44 kg and in 2024 further to 1.40 kg.
(HK EPD, 2025, p. 2). In 2024 the Recovery Rate
improved slightly to 34 % and thus the Disposal
Rate reduced to 66 % (HK EPD 2025, p. 27). Food
waste in 2024 sank to 3,001 tonnes per day or 29
% of MSW, as some food waste is recovered in the
new O-Parks. Domestic food waste disposal rate was
0.27 kg/person/day in 2024. (HK EPD, 2025, p. 2).
Paper constituted with 23 % the second largest part
of MSW in 2024, and plastics 18 %, that had to be
disposed of at landfills, which decreased by 11.1%
as compared to 2023. “This reflects the increasing
global awareness of ‘plastic-free’ in recent years
and the effectiveness of the Government’s active
promotion of various related measures, including
the implementation of the regulation on disposable
plastic products in 2024 (HK EPD, 2025, p. 2).
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TH&I (PRS) WAHZKHEAT . SR, WSk
PRECRTT S, X L% T # R A ) E
ASJE L NN EE . AR R ER T A
YIBUCRAEAR KAERE LR RESEEl H AR, £
BLR RAEPAT R M, PAR B = & 140t
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NRE RN E /R N TS
EHAE E. 20234 Ny H &R 7 [ 44 &
MHEBRECHZEL 44N T, 20244F 3
—WBFERL.A0AN T (FHBHIRE,
2025, FE2T) . 20244F [ Y K/ E 2
F234%, FEFHPFEER66% (FHIA
8, 2025, H270) . 20244FE 5 &5
BEMBREAHS3, 0010, 5T 4%
YII29%, #4538 CAE B A L%
PRE PR B B AR 3 . 20244F 5K
FERFERNALIHO. 2TA T (FEIR
R, 2025, #27) . 20244F K 4LLA
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The overall MSW Recovery Rate in 2024
was 34%, which increased from 33% in 2023.
Hong Kong made some good moves based on the
“Polluter-Pays-Principle” (PPP), like the Producer
Responsibility Schemes (PRS) on plastic shopping
bags (PSB), on regulated electrical equipment with
the Alba-WEEE Park opening in 2019, and on
glass beverage containers, which have been passed
by the LegCo between 2012 and 2017. But the
difficulty of transforming in a substantial way the
engrained habits and social-economic systems due
to the absence of consistent market and economic
instruments remained the biggest obstacle to move
towards a higher level of resource responsibility
and sustainable development (Ancheta et al., 2025,
p-2). The change of MSW per capita and day is so far
rather marginal than substantial (Figure 3).
4. WASTE BLUE PRINT FOR
HONG KONG 2035:
“WASTE REDUCTION-RESOURCES
CIRCULATION-ZERO LANDFILL” (2021)
The city’s Blue Print 2013-22 to curb the
waste per capita per day did in fact not work out as
planned due to past misjudgements to rely mainly on
landfills, in combination with letting the throw-away
habits and correlated economic and social systems
become firmly established over several decades. In
2021 a new attempt was made in the Waste Blue Print
for Hong Kong 2035: ‘Waste Reduction — Resources
Circulation — Zero Landfill’ (HK EB, 2021). Waste
Reduction moved up the priority list as the Secretary
of the Environement emphasized:
Using less, wasting less and facilitating
the circulation of our resources form an
integral part of waste management [...]
Waste reduction and recycling is our shared
responsibility. Yet, driving behavioural and
cultural changes is easier said than done.
(Wong, 2021, p. 2).

FraNz GASSNER
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It is indeed extremely challenging to transform an
engrained throw-away-culture, habits, and systems.
With its Waste Blueprint 2021, Hong Kong started
the second attempt to implement the WCS as
comprehensive incentive for citizens and businesses
to “practise waste reduction and recycling” (Wong,
2021, p.2):
Implementation of a quantity-based
waste charging scheme is indispensable in
facilitating resources circulation in Hong
Kong. Such system is proven successtul
in driving social behavioural change in
reducing and avoiding waste generation,
and providing impetus for waste separation
and recycling. (HK EB, 2021, p. 14,
emphasis added FG).
The WCS is judged to be the “main driving force”
and “cornerstone” (Wong, 2021, p.2) to reduce the
waste of households and businesses. It became the
Medium-term Target 1 within the Blue Print 2021
also in view to achieve carbon neutrality by 2050:
By implementing charging for disposal of
MSW, to gradually reduce the per capita
MSW disposal by 40-45% and increase
the recovery rate to about 55%. [...]
MSW charging is the cornerstone for
promoting waste reduction and recycling.
The Government is determined to take the
MSW Charging Bill through the legislative
process. (HK EB, 2021, p. 17).
Preparatory periods and implementation phases of
the WCS were planned for different stakeholders
and sectors of the public, but it turned out to be too
difficult to implement the WCS effectively in Hong
Kongat thislate stage, as the people and social systems
(including business) have become too accustomed to
the “throw-away-culture” for decades. The WCS had
to be postponed three times, indefinitely finally in
2024.
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But the three main goals of the Waste
Blueprint 2021 remain nevertheless recommendable
as goals: “Waste Reduction - Resources Circulation
- Zero Landfill’, with a promotion of low carbon
lifestyle and achieving carbon neutrality. These
goals result from scientific research (Robertson,
2014) and international experiences. The Second
Medium Target in the Waste Blueprint 2021 is
To Instill a Green Living Culture in HK through
public education campaigns, and the Third Target
is Support of the Recycling Trade in HK (Recycling
Fund; Green Tech Fund; EcoPark). (HK EB, 2021,
p. 17). There are two long-term targets in the Waste
Blue Print For Hong Kong 2035: to develop adequate
Waste-to-energy facilities, moving away from the
reliance on landfills, and the target of Zero-Landfills
in 2035. But the question remains, how these targets
can be practically achieved given the dominance
of the prevailing habits and social systems in Hong
Kong.

5. PARTICIPATION OF ALL AND GBA
COOPERATION FOR DEEP CARBONISATION
AND SUSTAINABLE USE OF RESOURCES

It is commendable that the HK Government
in its Climate Action Plan 2021 sets the goal to
achieve carbon neutrality before 2050, which
requires “deep carbonization” involving the whole
S.A.R. community with all its stakeholders. “The
Government, business sectors, schools and non-
governmental organisations must work together and
set an example by promoting and encouraging the
public to adopt and practise a low-carbon lifestyle”
(HK S.A.R. Gov, 2021, p.23). For developing
consistent and coherent local, regional, and national
policies and practices, it is necessary to listen to and
align policies to global scientific voices, results and
data. The experts of the Intergovernmental Panel
on Climate Change (IPCC), found out that “21-
37% of total greenhouse gas (GHG) emissions are
attributable to the food system,” originating from
“land use, storage, transport, packaging, processing,
retail, and consumption.” (Mbow et al., 2019, p. 439).
As food consumption and food waste takes on a
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Three main goals of the Waste Blueprint 2021 remain nevertheless recommendable
as goals: “Waste Reduction - Resources Circulation - Zero Landfill”, with a promo-
tion of low carbon lifestyle and achieving carbon neutrality.

I
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prominentrolein thesociety of Hong Kong, thisneeds
further urgent reflections and inclusion, especially
in regard to food waste prevention and its potential
for climate change mitigation. “During 2010-2016,
global food loss and waste equalled 8-10% of total
anthropogenic GHG emissions.” (Mbow et al., 2019,
p. 440). Prevention of food waste must top the
governmental climate mitigation priorities in Hong
Kong, which includes also decarbonization of diets:
Demand-side measures (shifting to
sustainable healthy diets and reducing food
loss/waste) and sustainable agricultural
intensification can reduce ecosystem
conversion, and methane and nitrous oxide
emissions, and free up land for reforestation
and ecosystem restoration. (IPCC, 2023, p.
29).
This is of relevance for the Hong Kong society and
government, which will be affected by the global
emissions of food production and the resulting
extreme weather events due to global warming.
Food waste prevention must be in future included as
top priority in any kind of Climate Action Plan.
It is that faith-based

communities participate as societal stakeholders in

highly relevant

the search for a path to sustainable development,
like churches with their schools and parish
communities in view of setting good examples, but
also other religious communities. Pope Francis’
Encyclical Letter Laudato Si’ (Francis, 2015) offers
an inspirational framework to boost integral human
development based on prophetic and contemplative
lifestyles (LS 222), calling even for a “bold cultural

RAR B AT = AE R E SRR E S
N A = SRS = 8% 2 10%. 7
(Mbow et al., 2019, #544070) Wil
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. (IPCC, 2023, #529T1)
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revolution” to overcome devastating “throw-away-
cultures”, and win over citizens and societies choose
more just and sustainable life-styles, “sensible and
profitable ways of reusing, revamping, and recycling”
(LS 192). “Reusing something instead of immediately
discarding it, when done for the right reasons, can
be an act of love which expresses our own dignity”
(LS 211). In business this needs leaders and actors
to serve the common good of the society. (Deignan
Award, 2026). Of relevance is also to deepen the
collaboration within the Greater Bay Area, e.g., in
the development of “zero waste cities”, following the
plan of the Central Government 2018, announcing
16 pilot cities and regions for this goal:
“Zero waste city” refers to an urban
development model that aims at reducing
solid waste generation at source, promoting
transformation of waste into resources,
reducing landfilling as far as possible, and
minimising the environmental impact of
solid waste by advocating the principles
of innovation, collaboration, green,
openness and share use. The Government
will strengthen exchanges and training
with cities in the Greater Bay Area which
are implementing pilot projects for “zero
waste city” (such as Shenzhen), and jointly
promote management models of advanced
green city. (HK EB, 2021, p. 23).
Developing a regional and consistent model of a
“Zero-Waste-City” based on “Circular Economy”
within the GBA can become a promising inspiration
to re-think and re-do current practices, with a
“innovative, green and low-carbon development
model’, like a “plastic-free” society and “adopting
an innovative, green and low-carbon development
model” (HK EB, 2021, p. 23-24; HK S.A.R. Goyv,
2021, p. 31).
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CONCLUSION

Hong Kong developed important plans for
Resource and Waste Management, but also Climate
Action, and made steps and moves to accomplish
waste reduction and raising resource responsibility
in the S.A.R. But there is still a long way to go to
reach the important envisioned goal of Zero-Landfill
in 2035, and a truly sustainable form of resource use.
One of the biggest obstacles seems to be the over
decades developed engrained habits and inert social
systems based on a prevailing “throw-away-culture”
A deep transformation and decarbonisation need
systematic, consistent, and accountable approaches
on the local, regional, and national level, with the
inclusion of all stakeholders in the society, also
religious institutions and churches, rooted in a new
eco-social contract. The Encyclical Letter Laudato’
Si of Pope Francis can help to build such a new
eco-social contract and framework in view of deep
decarbonatization and a more responsible use of
resources. The promising path of the development
of Zero-Waste-Cities as role models in the regional
GBA, as well as the transformative tide of the
international call for deep decarbonization can
help to journey together towards more resource
responsible life-styles and sustainable societies.
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Abstract
Translation is never a simple task.
Philosophical and theological materials are

particularly challenging due to the complexity of the
thoughts involved and the precision required for their
expression. When the source and target languages
comprise two radically different linguistic systems—
such as European languages and Chinese—the very
possibilityofphilosophicalandtheologicaltranslation
is often called into question. However, the history of
cultural encounters suggests that neither absolute
translatability nor total untranslatability holds the
tull truth. The encounter with ‘alien’ thoughts occurs
through language, yet simultaneously transcends it.
In this context, an understanding of language in the
light of divine revelation may shed new light on the
power of translation and its role in communicating
thought. This paper will first review Western
attitudes towards the Chinese language, then discuss
how a Christian view of language can transcend the
dilemma raised by secular perspectives, leading to a
deeper understanding of the power of translation.
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The Challenge of Translation

When the East first encountered the West,
the uniqueness of the Chinese language startled
West scholars. The anthropologist Wilhelm von
Humboldt, was the first to study Chinese from
a linguistic perspective, identifying it as having
‘one of the most remarkable language structures
known! (Humboldt, 1826/1999, p.95) Unlikely
highly inflected Indo-European languages, Chinese
lacks definitive grammatical forms. Nevertheless,
Humboldt was struck by how Chinese conveys
grammatical significance through the inherent
meaning of its words. He acknowledged that this
provides the language with a unique strength: a
direct grasp of conceptual relations that transcends
mere observation. (Humboldt, ibid., p.107)

Despite his anthropological acumen,
Humbold was unable to escape an ethnocentric
position. He asserted that because the Chinese
language is non-inflected, it is a less capable vehicle
for thought than Indo-European languages. (Ibid.,
p.109) Sinologist Anne Cheng has noted, this
perspective influenced Hegel’s exclusion of Chinese
from the history of philosophy and the general
devaluation of Chinese thought within the 18th-
and 19th-century intellectual milieu. (Cheng, 2014,
pp. 969-970) Simultaneously, those attempting to
translate Western concepts into Chinese—including
missionaries—felt that Chinese vocabulary and
grammar were insufficient for Western philosophical
ideas. (Zhang, 2023', pp. 125ff) Nevertheless,
abstract concepts such as ousia (essence) were
eventually translated by coining neologisms from
existing Chinese roots and have since been well
received. For some Western scholars, this success
proves that Chinese possesses the potential to
communicate concepts shaped in the inflected
linguistic structures. (Wardy, 2004, pp. 146-149)
However, Chinese philosopher Yijing Zhang points
out that these neologisms can never fully capture the
original concept; rather, Western philosophical terms
are truly understood only through the studying of
philosophy itself.

Sonja X1a
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In developing the doctrine of the Trinity—a core tenet of the faith— a breakthrough
occurred when early thinkers realized that divine truth lies beyond the capacity of
human language, and ultimately transcends a human understanding structured by

language.

AR A —REX—X—HEEEMHARCEL—HIEY,
PHERAZMNBRT —MREEHAR: X EBEEYUTAXES
WARREA, HFRABRT HIEEEENWALERT .

Zhang has pinpointed a critical issue:
the emphasis on both untranslatability and
translatability relies on expressive equivalence with
European languages as the metric for evaluating the
Chinese language. In this regard, both perspectives
are ethnocentric. However, Chinese and European
languages represent two linguistic systems rooted
in radically different worldviews. While the gap
between these worldviews can never be fully closed,
their encounter can yield common experiences that

each system expresses in its own way.

Translation in the Christian Context

Zhang offers a crucial insight for our
reflection on Chinese translation of Christian
doctrine: we should not prioritize whether the
Chinese terms provide a literal rendering of
the original concepts. Absolute equivalence is
impossible and, arguable, unnecessary, as these
new terms are ultimately clarified through the
study of the doctrines themselves. Nevertheless, the
tendency towards ethnocentrism remains difficult to
overcome. A Christian understanding of language
offers an alternative perspective on this challenge,
evaluating translation not by its literal accuracy, but
by its transformative power.
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Given the infinity of God, human beings
remain finite, confined within the parameters of
their perception—namely space, time, and the
structures of language. Language serves as both the
medium of divine revelation, and the mark of human
limitation. In the Genesis narrative of the Tower of
Babel, the multiplicity of languages is treated as the
divine punishment of human ambition for building
a tower towards the heavens. (Genesis 11:1-9) These
linguistic barriers cause misunderstandings and
splits, effectively curtailing human power to ensure
a state of dependence upon God. Ethnocentrism,
then, can be interpreted in the light of the Babel;
bounded by language, humans cannot easily surpass
their cognitive limitations. Even in intercultural
exchanges, while our worldview may expand, there
remains an inevitable “untranslatability”—a part of
the Other’s world that is missing in mine.
of the
limitations of language led to a specialized use of

For Christians, the awareness
terminology to formulate Christian doctrine. In
this process, Christians transformed the original
languages as well. In developing the doctrine of the
Trinity—a core tenet of the faith— a breakthrough
occurred when early thinkers realized that divine
truth lies beyond the capacity of human language,
and ultimately transcends a human understanding
structured by language. So, “[Divine] nature is
unnameable and unspeakable... by any of the terms
we use the Divine nature itself is not signified, but
some one of its surroundings is made known”
(Gregory of Nyssa, 1893)

Sonja X1a
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Understanding the limitations of Christian
dogmatic propositions breaks ethnocentrism. Before
divine revelation, all languages are insufficient and
imperfect. Theformulation of doctrinesusuallyentails
a transformation of the original language. Christian
doctrine of the Trinity maintains that there is but
one God existing eternally in three persons: Father,
Son, and the Holy Spirit. Pivotal for the formation
of this doctrine is the demarcation between two
previously interchangeable Greek words meaning
essence/existence, ousia and hypostasis. Christians
used the former to designate the common essence
of the three persons, and the latter the individual
existence of each person respectively. Before the
distinction was made, both the common aspect of a
thing’s existence (e.g., James is a human being) and
the individual aspect (e.g., James is James) resided
in the single philosophical word ousia. This overlap
caused tension and confusion. (Stead, 1977, p. 79;
Marx, 1997, pp. 21f) The making of the Trinitarian
doctrine led to the use of two distinct terms to clarify
these two aspects of being.

When a doctrinal formula in its original
language falls short of delivering the fullness of the
mystery, the accuracy of its Chinese translation
becomes a secondary concern. The more essential
question is how a Chinese expression can transmit
the mystery of divine revelation. Given the
limitations of human language, “transmission” here
should not be equated with “full expression” The
Vatican’s instruction on vernacular languages in the
liturgy, Liturgiam authenticam (LA), emphasizes
maintaining “a certain kind of vagueness” that
“leaves the room for the mystery of God.” (LA, no.
43) As the instruction points out, a comprehensive
understanding of Christian doctrine is meant to be
achieved through ongoing explanations in sermons
and catechesis. (Ibid., no. 29)
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Translation enriches the way God reveals Himself, and elevates the culture

that carries it.

BEFET LFORETWH A, WRATARAREH XM

The final question to address is how this
awareness of the linguistic limitations affects our
understanding of the translation of divine glory.
The Vatican II pastoral constitution Gaudium
et spes (GS) offers some valuable insights here.
Although GS focuses on the role of culture, its
principles can be applied to language as well, given
that language is a fundamental element that shapes
culture. GS begins with the premise that we are
inherently bound to the culture in which we develop
our knowledge and understanding. (GS no. 53)
Revelation is always mediated through a specific
culture: “For God, revealing Himself to His people...
has spoken according to the culture proper to
each epoch” (Ibid., no. 58) Yet, truth is not bound
“indissolubly to any race or nation,” rather, it enters
various cultural traditions to “enrich” them, even as
those cultures “enrich” the manifestation of the truth
itself. (Ibid.) Ultimately, as all cultures are imperfect,
the communion between culture and Gospel truth
serves to elevate and perfect the culture. (Ibid.)
The dual concept of “enrichment” and “elevation”
provides a vital framework for understanding the
role of translation in divine revelation.
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In our above-mentioned example of the
formation of the Trinitarian Doctrine, the nuanced
relationship between ousia and hypostasis in Greek
language unites the two aspects of the Trinity—the
shared nature of the three divine persons and the
distinctiveness of each—in a communal framework,
which is fundamental to the concept of the Trinity.
(Xia, 2024) This
the “elevation” the communal dynamic established

“enrichment” is simultaneously
by these terms represents a radically new idea
that addresses the inherent tension within the
philosophical concept of being.

In a similar vein, the Chinese translation of
the doctrine can be viewed through the lenses of
“enrichment” and “elevation” In the remaining space,
I want to focus on the translation of the first part:
“one substance”. The Chinese equivalent of substance
is ti (#). Ti primarily means body, and it extends
to mean the origin from which all activities arise. In
Chinese philosophy, it is paired with yong (H), or
“usage,” to form the concept of ti-yong (#%H]) - the
principle that an original entity is always manifested
through its applications. By translating “substance”
as ti, ti brings the concept of “one substance” into
this origin-application framework. This highlights
an essential aspect of the Trinity often less apparent
in Latin or Greek: that the three divine persons
are known as one substance because they appear
together in all their activities. Conversely, the act of
translating substance allows ti (or its variations, shi
ti B4 or ben ti A1) to be isolated as a standalone
philosophical concept. It was only then that the
idea of substance as a self-sustaining entity holding
its own attributes came to the fore in Chinese
philosophy, advancing the development of Chinese
ontology.
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beyond ethnocentrism. Ultimately, by manifesting DL N . W=

N o | é ’ H
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our individual hearts, humanity finds a renewed
unity in God, who dwells within us in that unique
way.
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THE SIGNIFICANCE OF ROBERT BELLARMINE’S THEOLOGY
FOR THE CONTEMPORARY CHINESE CATHOLIC CONTEXT:
A REFLECTION ON HIS 1616 LETTER
TO ALL CHRISTIANS IN CHINA

Ffa - BB EXERFEREHIERN R
X H 16165 0k H 2R E B FEHRE

e =z
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Abstract

St Robert Bellarmine’s 1616 letter to all
Christians in China carries two implications for
Catholics in China. First, it calls for them to preserve
and manifest faith through virtuous lives. For
Bellarmine, an authentic Christian life begins with
faith and progresses in the cultivation of virtues.
Second, the letter anchors the Church’s mission in
her spiritual end rather than on temporal power,
thereby reminding Christians to always look up to
the heavenly kingdom. Similar themes emerge in
Pope Benedict XVI’s Letter to the Catholics of the
People’s Republic of China (2007), which inspires
Catholics to serve society by conforming to Christ’s
humble example. This similarity demonstrates that
Bellarmine’s theological insights remain relevant to
the contemporary Chinese Catholic context.

* BTG, MR BRI R 2 B D R

It 2
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Bellarmine’s lifelong “obsession” with the issue of the rich and the poor, the duty of
almsgiving, and of sharing wealth with those in need.

Bl ME—A RE FAEME. Be2E, UEASAREAT

ME .

When we talkabout Robert Bellarmine (1542-
1621), the image of a great Counter-Reformation
theologian of controversial theology usually comes
to mind first. Undoubtedly, Bellarmine was one
of the prominent theologians who engaged in the
disputations with Protestants. At the age of thirty-
four, he was appointed to the teaching position of
controversial theology at Roman College in 1576,
and the discipline was brand new to the Catholic
theological tradition (Brodrick, 52). The fruit of
his teaching is Disputationes de Controversiis, a
great work in defense of the Catholic doctrines, for
which he is still remembered by Catholics today.
However, the defense of Catholic doctrines against
Protestantism is one part of Bellarmine’s legacy to us.
Apart from being a scholar, Bellarmine was also an
exemplary shepherd of souls in the Archdiocese of
Padua, a hardworking papal delegate in France, and
finally a Jesuit saint devoted to meditation on Christ.

For Chinese Catholics, what is the relevance
of this early modern saint and scholar? It is not well
known that Bellarmine, in the last stage of his life,
wrote a letter to all Christians in China to encourage
them in faith. This letter was written on 20 May
1616. The Chinese translation available to us was
made from Portuguese. Despite not being as famous
as Bellarmine’s Disputationes, the letter still helps us
see the significance of this saint in the Contemporary
Chinese context.

HIATR LD« W (1642 -
1621) W, HRFEINTRER, H£14
e AR KM ROR B EM R, —
frwmmyEE, 2 L8N, §
Hoez5RHB RPN BEMERZ
—o 15764, FAL =142 i AT
S EATE/NE 7t 2 iR e
MiX —2RHE R E A EL R WG
Y161 (Brodrick, 52) o HHEERER
2 (WHEEE) (Disputationes de
Controversiis) . IXHHE TR FEHH
XHREEZE, 258K FEHETH
e R, VURHHRAE 2, R AR
HABRANPBE= 2 —1H. BR¥EHESDhZ
Ab,  ERGE A H 2 B BUX — 7 HEFR
B R 3, — O AE v S i B HR 1
PORFHE, 2 — A0 O BRAE SR HE
fike= 2N

X ER EHLEM S, XA
RFIAR NG ZE AL E 2
RINFN AR, R A o ) B s B B
M EUE H E AR B, DL ARATT IR
SEEM. MEST16165E5H20H. H
A FRATT T L B v SO AR 1R A %) 4 O
RE AR QRRFE) k)™
RNNF, eV BT RATARIZ A 26N
E AR ERE S R = .

87 THE MAcaU Riccl INSTITUTE JOURNAL © J# [ | [k 2 4L £ 7)) « 16 & 17



THE SIGNIFICANCE OF ROBERT BELLARMINE’S THEOLOGY FOR

THE CONTEMPORARY CHINESE CATHOLIC CONTEXT:

A REFLECTION ON HIS 1616 LETTER TO ALL CHRISTIANS IN CHINA

RELIGION £

Bellarmine’s letter to all Chinese Christians is
related to his confrere, the Jesuit missionary Nicolas
Trigault (1577-1628). Trigault arrived in Beijing in
1610, just one month before Matteo Ricci’s death
(Charbonnier, 140-141). But he was sent to Europe
as a procurator to recruit missionaries to join the
China mission. Arriving in Rome at the end of
1614, Trigault was in Europe until 1619. During his
time there, Trigault translated Ricci's manuscript
on the history of the Jesuits’ missionary work until
the 1610s into Latin and published De Christiana
expeditione apud Sinas (1615). At the same time, he
also received papal approval for Chinese priests to
say Mass in Chinese. It is believed that Bellarmine
was one of the mediators through whom Trigault
received the papal privilege (Worcester, 791-92).
Trigault’s book on the Jesuits’ China mission and
his personal interaction with Bellarmine may help
explain the motive for Bellarmines letter to all
Christians in China: it was through Trigault that the
Jesuit cardinal learned that the gate of the Chinese
Empire was open to the Gospel. This exciting news
motivated Bellarmine to write a letter to greet the
brothers in China (Bellarmine, 71).

Bellarmine’s letter reflects the spirit of
Catholicism during the Catholic Reformation. In
response to Martin Luther’s sola fide that excluded
the merit of good works, the Catholic theology of
the period maintained that merits brought about by
grace can help to renew the justified. The observance
of the commandments of God and of the Church
has its value in leading the justified to sanctification.
For this reason, ‘faith is active along with works’
and works increase in the justice received through
the grace of Christ (The Council of Trent’s Decree
of Justification, Ch. 10, Denzinger, n. 1535). In
other words, while firmly holding that faith is
the beginning of salvation, the Catholic doctrine
affirmed by the Council of Trent denied that, without
suffering with Christ, by faith alone one is made an

TrHOMAS CAI
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B A, 540 H 8k & F 2
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Trigault, 1577 - 1628) #HIHI >,
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FEAREB IR FRIERALT S U
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expeditione apud Sinas, 1615%F) A
L. HIFER, IR RS T HCR
7 A (] ] 8% DA R SO AT R R T
Pf5, HEUEZ &8 E RS IX —HUR R
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791 -92) o 4 Je kT R ik o o E A
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FHEREFNA, IR TR )
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H#emwiar, HMEE TSI SR
ANERBE. ERWm, “EFEL5E
DIHAT” 5 38 Dy Ad i 2 B B B 3k
A0 H K CRERIIE R A2l
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n. 1535 . ®|EFZ, FFRBRKASIL
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heir and obtains the inheritance (The Council of
Trent’s Decree of Justification, Ch. 11, Denzinger, n.
1538). Citing Peter’s words, “be the more zealous to
confirm your call and election through good works”
(2 Peter 1:10), the exemplary Christian, according
to the Council’s vision, must be a child of God with
lively faith expressed in good works. This spirit was
clearly in Bellarmine’s admonishment to Christians
in China:

“For gaining eternal life, the belief in God the
Father and His Son Jesus Christ is not sufficient. We
must also live in this world with temperance, justice
and piety. Therefore, I would like to admonish you
to press forward resolutely along the path the Lord
has laid out, renouncing and guarding against all
injustice, falsehood and deceit; to cultivate and
promote every good works; to make progress in all
divine virtues, beginning with faith in God, and
treating one another with sincerity and kindness”
(Bellarmine, 72)

Living a life of virtue is at the heart of
Bellarmine’s concern. Following the Council of
Trent’s integration of faith and good works, he
called on Christians in China to live out their faith
in Christ and give up everything incompatible with
the spirit of faith. Bellarmine always contended
that only the Catholic faith would bring people
eternal life (Bellarmine, 71). But the main point
here is how to make progress in moral cultivation
and treat others in a virtuous way, because faith
without works is dead. This feature of Bellarmine’s
spirituality is also affirmed by BrodricK’s evaluation
of Bellarmine’s lifelong “obsession” with the issue of
the rich and the poor, the duty of almsgiving, and
of sharing wealth with those in need. (Broderick,
385) From 1611, Bellarmine moved to a house near
the Roman College and did annual retreats in the
Jesuit novitiate of Sant’ Andrea every September or
October. In this last stage of his life, he concentrated
on writing spiritual and devotional works. One

RER

. A HRE RS, RN
F RGN C Bl IES) 1l
%, Denzinger, n. 1538) . DMHZHE
fRah C “ RS ) DL Dok W8 ARATTHY
Bik” a2 EPH1:10) RERE, KA
SUCHIRERE, RO BB A L A E 1
Wik U REMNREF L. X
— R AL TR AORT H T 2R B A 1 S0 s R A
IS0 B A -

“HORARAE, UERFEXL LI
7 HRERIE R AN R . FRATTIE AUAE 1
P, ANSEAMEH. Fitk, 3K
JE AN S ARATT U 5 W 32 B B ) B
HIAT, FAFEL—TANL. BikS
AR BT V1% £V
B2 fE EAWTREE, DMERERERN
i, AR CLIAE AF o AR AR . 7
(Bellarmine, 72)
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it ) 55 A R 50 TR B i = E
A (Brodrick, 385) . HI6114E,
HHOT /Y 5 A T i — b A,
SEJUH B H A HR R 2 25 2 4] 2
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mentis in Deum per scalam rerum
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of the results of his 1614 retreat is De ascensione
mentis in Deum per scalam reum creatuarum. In
this work, he compared the almsgiving to the poor
to the imperishable rewards in heaven. Although
the topic is not central to the work, Bellarmine’s
comparison reveals how the issue is not alien from
his whole spiritual and theological system. “The
gold and silver which thou didst choose to see lie in
idleness rather than spent on food for the poor, all
these things, I say, will bear testimony against thee
in the day of judgment.” (Broderick, 386) Thus, we
can see how the spirit is repeated in his 1616 letter to
all Christians in China. For Christians as a minority
in a huge country, a virtuous life is the sign of their
faith in Christ, and only by living out their faith will
they be able to endure the difficulties. Bellarmine’s
admonition is still valid for Christians today. In
non-Christian countries, the witness of the Gospel
and faith in Christ are displayed in how we treat
those around us and how we live up to the standard
of virtues. This is also the first step of spreading
the word of God. In their addresses to Chinese
Catholics, the recent Popes, from Pope John Paul II
to Pope Leo XIV. appreciated the value of bearing the
witness of Christ in Chinese Christians’ daily lives.
Almost four hundred years after Bellarmine’s letter
to all Christians in China, Pope Benedict XVI issued
a letter to Chinas Catholics, in which he reminded
Catholics in China of their mission to live as honest
citizens: they need to incarnate the Gospel in their
lives and bear witness to it through generous and
effective service for the good of the people and the
country's development. (Benedict XVI, 2007, n. 15)
In a word, Bellarmine’s idea of Christians of strong
faith, which must be manifested in the progress of
virtues, still makes sense for Catholics today in their
efforts to put into practice the signs of love and unity.
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Christians do not seek to establish a kingdom on earth, but always look up to a

heavenly kingdom in which Christ is the head.

EERATRRAN L RTEE, TRBANELEN TEHEE.

The second significance of Bellarmine’s letter
lies in his vision of the relationship between the
Church and the State. Being a faithful Christian does
not challenge one’s identity in a particular society on
earth. He made it clear that the Gospel doctrine does
not seize earthly kingdoms:

“But now, by a blessing from heaven, they
are beginning to understand that the teachings of
the Gospel do not take away the kingdom on earth;
rather, they promise and grant a kingdom from
heaven.” (Bellarmine, 72).

In this regard, the end of the Church’s
mission is not the power of the temporal order,
but rather the kingdom of heaven. These words of
Bellarmine reveal his theory of the Church’s indirect
power. According to this theory, there is a distinction
between the Church and the state in terms of their
ends. The Church has only one spiritual power, not
temporal power, because her end is to save souls.
Consequently, the Church has an indirect power
in the temporal order. For Bellarmine, the pope’s
spiritual power is only extended to the temporal
order on occasion:

“Rather we mean that the papal power is of
itself properly spiritual, and therefore directly regards
as its primary object spiritual affairs; but indirectly,
that is, by reason of their relation to spiritual things,
reductively, and by necessary consequence it regards
temporal things as its secondary object. To this
object the spiritual power turns, as Innocent III says,
in particular cases (casu).” (Murray, 496)

HEBERE —EE X, T4
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So what the Church and Christians ultimately
seek is God’s kingdom and spiritual end. In fact.
Christ came to this world not to establish an earthly
kingdom, but to promise the heavenly kingdom. He
voluntarily embraced the suffering and humiliation,
even though he could have avoided them with his
power. For this reason, in his letter, Bellarmine
encouraged Chinese Christians to be joyful and
conform to Christ’s example in times of difficulty.
Although his letter only arrived in China in the
aftermath of Nanjing Incident of 1616, it still brought
great consolation to Chinese Christians, as we can
see in Paul Xu Guanggi’s letter to Bellarmine (Xu,
G.). Similarly, Pope Benedict XVI also mentioned
undeniable principles: the Church “does not have a
mission to change the structure or administration of
the State; rather, her mission is to proclaim Christ to
men and women, as the Saviour of the world, basing
herself — in carrying out her proper apostolate - on
the power of God” (Benedict XVI, n. 4). It is through
this total dependence on God and conformity
to Christ that Christians will be finally elevated.
(Bellarmine, 73)

After 400 years, Bellarmine’s letter to Chinese
Christians remains significant. It reveals a Jesuit
cardinal’s ardent enthusiasm for the missionary
work in China. It also tells us some fundamentals of
Bellarmine’s theology and spirituality. We see in it the
exemplary manifestation of the spirit of the Catholic
Reformation, which highlighted the importance of
living out the faith by good works. This spirit aims to
maintain communion within the growing Christian
community and to spread Christ's message in Ming
China. Finally, Bellarmine’s view of the Church’s
power and of how Christians should confirm their
faith in times of challenge highlights the importance
of conforming to Christ's humble example. For this
reason, Christians do not seek to establish a kingdom
on earth, but always look up to a heavenly kingdom
in which Christ is the head. With this vision in mind,
Christians would be both faithful disciples of Christ
and honest members of society.
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FIRST ATTRACTION TO ASIA

As a young seminarian in Argentina, Jorge
Mario Bergoglio heard of the suffering of the victims
of the Hiroshima bombing. Fr Pedro Arrupe, a
Spaniard, was serving as novice master for the Jesuits
near Hiroshima, and used his medical background
to be a first responder for some victims. He shared
that story with Bergoglio and many others. Bergoglio
was so moved, that in 1963 he applied to be sent as
a missionary to Japan, but was rejected because of
the illness to his lungs. (Francis, 2025, 153-156)
Bergoglio never lost his heart for the poor and the
victims of all kinds of tragedies.
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FRANCIS AND THE LOVE OF GOD

Although Francis has given us many words,
both written and in speech, he has only four times
used the high-level document, an encyclical. His
encyclical on the human and divine love in the heart
of Jesus Christ is the fourth encyclical, and coming
so close to his death, it may be considered (with a
classical image) his “swan song” (Francis, 2024)
Perhaps because of its timing, this encyclical may
not have drawn as much attention as the previous
ones. But it is worth re-visiting, especially in the light
of Pope Francis’ personal “heart for Asia”. When
writing, Pope Francis said: “I believe it will be very
beneficial for us to meditate on various aspects of the
Lord’s love that can illuminate the path of ecclesial
renewal; but also to say something significant to a
world that seems to have lost its heart” (Bordoni,
2024)

FRANCIS IN ASIA: SEVEN VISITS

As Pope Francis, he made a number of visits
to Asia. He visited not only powerful states, but
also smaller and poorer countries without much
influence in the world. His last visit to Asia was in
2024, when he visited Timor-Leste, Indonesia, Papua
New Guinea, and Singapore. This journey, over
12 days, was the longest which he took during his
papacy. Timor-Leste’s President Jose Ramos Horta
said at his passing: “I know we are losing yet another
great world leader in a time of great turmoil, in a
time of huge deficit in world leadership, leadership
of wisdom. We have lost a great moral voice, a voice
of compassion.” (Pacific Beat, 2025)

Francis was indeed a leader, but his mode
of leadership was in contrast to the dominant mode
of leadership in political circles. Francis practiced
a leadership of service, and a leadership with a
preferential option for the poor and marginalized.
He invited not only Catholics but also other people
of goodwill to live as people of compassion. His
grounding we find in his view of the Heart of Jesus.
(Francis, 2024, para 163)

8 i

&S RIFEN R
SR TT & LA SO S U T
A AL L TV 2115, H ALY
AT T 5% o 38 AT 3K — d¢ e 2% ) ) ST
BRE . Ao THRBR B 202 N &
Sz, 258 0E@Ew, e
1) ke A i ] B Ath 25t otk 2 3, BRF
AP CEH— A H S # A
) “RBG w7 (B P77 0 %
g, MR Im 2 mT R MY AR JE I i e —
Edh, WA “RERHRIE” Z8. ).
(Francis, 2024) ¥ IEFE N KAR
IR TE), I 38 i) I AR AR LT ) LIE R RE
Gl RE. (HEHEBEGHEM, I
Haga#oRTT&E NN LR
MEMRE . S XEEnN, R
TG RAE, BREFEZZW
SAZEE, MK E#E—— e bR
OSSO IE, Wagrm— MU
CL 20 5% 250 R I T F AL 38 B PR HL s X
7% . 7 (Bordoni, 2024)
J7 5525 I 2 47
LRI 1A
MAAECE G, B2kt vi
Mo ARz 4b, AMUEREE, HA I
Bk BN BTN, EHAES b
AR E R, fhi)s— kM
IT&1E20244F, Sefavim 7 R4 30 Bl
FEJEPEWE . AT 38 J LN S AT B 4
EKIRATIEDIN R A&, M
SEULR P S A — IR 7 o 2R DU
GiAT e o P o BURIEFE T HF & B it
JEuliE: “TERXANIG AN, 7E
XA A8 T ) ——Ju e B B A A
JI—— 7 EH B Z R, FREEIRAT X
KT AR A . IRATRE
T MERMEE L, —ADriEi&ls
KFE%. 7 (Pacific Beat/ K FPyET
1, 2025)

95 THE MAcaU Riccl INSTITUTE JOURNAL © J# [ | [k 2 4L £ 7)) « 16 & 17



A HEART FOR AsIA: POPE FRANCIS IN ASIA

RELIGION £

RoDpERICK O’BRIEN

Francis practiced a leadership of service, and a leadership with a preferential option

for the poor and marginalized.

FHEBTT —HBESBHAR, —RREXTREE SLERENAZ,

In August 2015, Francis made his first visit
to Asia. As usual, he followed a number of themes
during his visit. As with all his visits to Asia, there
are many examples of his impulse to compassion, to
respond to the promptings of the heart. Shortly after
his arrival, he held a private meeting with the families
of victims of the Sewol ferry disaster. And in an early
speech he said that he came to Korea “thinking of
peace and reconciliation on the Korean peninsula”

In January 2016, Francis returned to Asia,
this time to visit Sri Lanka and the Philippines.
About 80% of the population of the Philippines is
Catholic, and Francis was most welcome there. This
included the largest Papal event in history, with about
6 to 7 million people attending his final Mass. The
theme for his visit was “Mercy and Compassion”. His
itinerary included visits to the victims of devastating
typhoons. A song composed for the visit emphasised
solidarity with the poor and mercy to the weak.

In late 2017, Francis visited two of the poorest
countries in Asia, Myanmar and Bangladesh. In both
countries, Catholics form only a small percentage of
the population.

It was in 2019 that Francis was able to visit
Japan, in a trip which included Thailand. In Japan
he visited Hiroshima and Nagasaki (as well as
Tokyo). These two cities were the scene of the atomic
bombings of World War II, and his visit resonated
with his earliest application to be a missionary in
Japan. By the time he reached Japan, he was already
over 80 years of age. His weakened lungs, which had
led to his application being refused, continued to
support him until his death in 2025.
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In 2022, Francis visited Kazakhstan, to
take part in the 7th Congress of Leaders of World
and Traditional Religions. Kazakhstan has a small
population of Catholics, some of whose roots lie in
deportation from other homelands. The population
of Catholics has actually decreased as some of these
deportees have been able to return to their lands of
origin.

Then in 2023, Francis visited Mongolia, aland
where there are very few Catholics, and the majority
faith is Buddhism. This provided an opportunity to
talk about the particular role of the Catholic Church:
“The Lord Jesus, in sending his disciples into the
world - Francis underlined in an important passage
of his speech - did not send them to spread political
theories, but to bear witness by their lives to the
newness of his relationship with his Father, now “our
Father”, which is the source of concrete fraternity
with every individual and people”. For this reason,
“the Church that is born from this mandate is a poor
Church, sustained only by genuine faith and by the
unarmed and disarming power of the Risen Lord,
and capable of alleviating the sufferings of wounded
humanity”. And for this reason also “governments
and secular institutions have nothing to fear from
the Church’s work of evangelization, for she has no
political agenda to advance, but is sustained by the
quiet power of God’s grace and a message of mercy
and truth, which is meant to promote the good of
all”

His final visit to Asia, in 2024, has been
mentioned at the beginning of this section.
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FRANCIS IN ASIA:
THEMES OF THE HEART

While it is possible to discern many themes
in Francis’ visits in Asia, we can select the themes
of the heart. We will not include his care for the
environment or his care for human dignity and
fraternity, because these important themes are to be
covered by other writers.

For Francis, true religion is not a matter of
philosophy - where philosophy cannot progress,
there the heart moves on. (Francis, 2024, para 25)
After Francis’ death, Bishop Rozario Menezes of the
diocese of Lae said: “It is very sad news especially for
us here in Papua New Guinea, having visited us and
encouraged us to keep strong in faith. We thank God
for the gift of Pope Francis to the church especially
as a leader and shepherd of the Catholic Church - a
true inspiration for everyone in every walk of life”.
(Asia Pacific Newsroom, 2025)

Francis had great compassion for each
individual. Although he is a world leader, confronted
by complex international issues, yet Francis has
the capacity to see into the eyes of the person who
suffers. In his younger years in Argentina, he had to
face many cases of individual suffering caused by the
oppression of the military regime. In a few cases he
could help, in most cases his only option was to be
with the victims. In his visits to Asia, he continued
to meet individuals who had suffered, both from
human oppression and from natural disasters. In
the Philippines he said to the victims of typhoons: “I
do not know what to tell you. But surely He knows
what to tell you! So many of you have lost members
of your family. I can only be silent; I accompany you
silently, with my heart.” (Francis, 2015)

RoDpERICK O’BRIEN
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In an interview early as Pope, he said “I see
the church as a field hospital after battle. It is useless
to ask a seriously injured person if he has high
cholesterol and about the level of his blood sugars.
You have to heal his wounds. Then we can talk about
everything else” These images shaped his views of
the Church as a community, and particularly of
those who exercise leadership in the Church. That
kind of community will not emerge where we are
self-centred, and heartless. (Francis, 2024, para 17,
168) After Francis’ death, Indonesian President
Prabawo Subianto commented” The Pope’s message
of simplicity, pluralism, favouring the poor, and
caring for others will always be an example for all of
us.” (Asia Pacific Newsroom, 2025)

Francis was always a person of great hope. We
recognise that this is not just facile optimism, but a
deep faith-filled conviction. His recent autobiography
was entitled “Hope, the Autobiography” This
conviction of hope overcoming despair, overcoming
lethargy, overcoming withdrawal, has empowered
him through many years. Towards the end of his
autobiography, he wrte: “Be sure of it. The deepest,
happiest, the most beautiful reality for us, for those
we love, has yet to come” And in a concrete image,
which harks back to the Gospel, “The best wine
has yet to be served”. (Francis, 2025, 283-284) It is
the heart through which Jesus gives the courage to
hope, to persevere, and to look forward without fear.
Francis wrote: “Never forget that Jesus is at your side
at every step of the way. He will not cast you into
the abyss, or leave you to your own devices. He will
always be there to encourage and accompany you. He
has promised, and he will do it: “For I am with you
always, to the end of the age” (Mt 28:20).” (Francis,
2024, para 215)
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The heart, too, enables us to have a bridge of understanding with other religions
which might not be possible at simply an intellectual level.

NREAFEENAN G H R HZ AR REMOHR, XA SN

HERERFRLE LA

DEVOTION TO
THE HEART OF JESUS IN ASIA

Pope Francis has written his encyclical in
an unusual way. The quotations from saints and
sages are more often from letters, from informal
talks, from notebooks turned autobiographies, than
from formal treatises. Francis knows the treatises,
but he also knows that poetry and song are the
products of the heart. He also refers to the power
of popular devotion in maintaining a true sense of
the heart of Jesus. This devotion is especially strong
in Asia. Nearly every diocese would have a church
dedicated to the Sacred Heart, perhaps the most
famous being the Cathedral of Guangzhou. The late
French missionary Jean Charbonnier (1932-2023),
estimated that more than 200 parishes, churches,
and chapels in mainland China are dedicated to the
Sacred Heart. In India, the Sacred Heart Cathedral
in New Delhi is central among many other churches,
schools, and chapels which exemplify this devotion.
But more important are the large number of religious
orders, communities, and lay associations which
carry this title. The heart, too, enables us to have a
bridge of understanding with other religions which
might not be possible at simply an intellectual level.
(Kannadipara, 2011, 391)
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Shortly after the encyclical was published,
Cardinal Stephen Chow sj of Hong Kong spoke
of Francis’ teaching. “The cardinal highlighted its
relevance in today’s world, where relationships are
often superficial and driven by consumerism. He
called on the faithful to embrace the encyclical’s
message by fostering genuine relationships and using
human love as a vessel for divine love” (Anon, 2024)
The encyclical of the Heart is a poignant message for
Asia and for the world.
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PoPe LEO XIV AND THE FUTURE OF
CATHOLIC SOCIAL TEACHING
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Abstract

The question to be explored in this paper
is what difference, if any, the installation of Pope
Leo XIV will make in the development of Catholic
Social Teaching (CST). Leoss initial appeals to CST,
especially his Apostolic Exhortation Dilexi te (2025),
are presented in continuity with the emphasis on
Christian spirituality that found its climax in Pope
Francis’ final encyclical, Dilexit nos (2024). Not
only are the two statements stylistically convergent,
but both aim at inviting readers to take a stand,
responding to Jesus Christ’s call for a change of
heart, an act of “reparation” restoring our capacity
for heartfelt communion with God and our fellow
human beings. While Dilexit nos explores the
witness of those saints who enrich our understanding
of the Sacred Heart of Christ, Dilexi te invites us
to explore the development of Christian practices
caring for the poor, sharing their lives, learning from
them, culminating in an exhortation to “almsgiving”
that will enable us to become personally involved
with them. Leos contribution to CST, so far, consists
in urging us to take a stand anchored firmly in the
Sacred Heart of Christ.
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On November 22, 2025, Pope Leo XIV, just
six months after his election to the Papacy, during
his weekly audience with pilgrims who had come to
Rome, made the following statement about his fellow
American, Ms. Dorothy Day, the founder along with
Peter Maurin of the Catholic Worker Movement.
Pope Leo’s remarks are a vivid example of how he is
approaching the renewal of CST today:

“I would like to recall a small but great
American woman, Dorothy Day, who lived
in the last century. She had fire within.
Dorothy Day took a stand. She saw that the
development model of her country did not
create the same opportunities for everyone;
she understood that the dream was a
nightmare for too many of them, that as a
Christian she had to become involved with
workers, migrants, those discarded by a
deadly economy. She wrote and she served:
it is important to unite the mind, the heart
and the hands. This is what taking a stand
is. She wrote as a journalist; that is, she
thought and she made others think. Writing
is important. And so is reading, today more
than ever. And then Dorothy served meals,
gave clothes, dressed and ate like those she
served: she united mind, heart and hands.
In this way, to hope is to take a stand.” (Pope
Leo, “Catechesis 9”)
“Taking a stand”—which resonates deeply with
(Analects, 6:30) which
indicates that helping others make their stand is
the most effective way to “establish oneselt” (5L H)
(lishén), the “method of Humanity”—is the key to
understanding what Leo XIV means to do with CST.
As we shall see, Leos recovery of CST’s traditions

Confucian  teaching

recalls primarily those people whose taking a stand
created pathways for others to follow.
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Our response to God’s love must begin with restoring our capacities for human in-

teraction expressed in the language of the heart.

BN LFZEZNE N, ZAAKEERMNUCRZFBHREG AR X

So far Leo’s contribution to CST, in less than

a year, consists in his Apostolic Exhortation, Dilexi
te, issued on October 4, 2025, as well as his various
shorter piecesissuedas “catechesis” forhis Wednesday
the Papal audiences, and other occasional addresses
to various groups. Among these, at this time, the
most significant are his reflections on the conflict
involving Iran and its allies with the USA, Israel, and
its their allies. As is evident in his book, E pace sial,
recently published in English as Peace be with you!
(Leo XIV, 2026), it is clear that Leo’s teaching is in
close continuity with the work of his predecessor,
Pope Francis, especially, his final encyclical, Dilexit
nos (Francis, 2024). The Gospel of Peace preached
by Leo focuses on the heart and its need for healing:
“Even before it is crushed on the battlefield,

peace is defeated in the human heart when

we give in to selfishness and greed and

when we allow partisan interests to prevail

instead of looking to the common good....
Depersonalizing others is the first step in

any war. To know others, on the other hand,

is a foretaste of peace. But in order to know,

one must first know how to love. Saint
Augustine said that “no one can be known

except through friendship”. (Leo XIV, 2026)
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Leos Apostolic Exhortation on Love for the Poor,
Dilexi te (Leo XIV, 2025), acknowledges that the
statement was virtually complete before Francis’
death on Easter Monday (April 21, 2025), and that
Leo has made it his own by “adding some reflections
— and to issue it at the beginning of my own
pontificate, since I share the desire of my beloved
predecessor that all Christians come to appreciate
the close connection between Christ’s love and his
summons to care for the poor” (Dilexi te, par. 3).
Indeed, Dilexit nos (“On the human and
Divine Love of the Heart of Jesus Christ,” (Francis,
2024), may be considered the preamble to their
common approach to CST. As Francis comments:
“The present document can help us see
that the teaching of the social Encyclicals
Laudato Si’and Fratelli Tuttiis not unrelated
to our encounter with the love of Jesus
Christ. For it is by drinking of that same love
that we become capable of forging bonds of
fraternity, of recognizing the dignity of each
human being, and of working together to
care for our common home.” (Dilexit nos,
par. 217).
Dilexit nos, which echoes St. Paul’s teaching on God’s
love for us in and through Christ (Romans 8:37), as
well as testimony given in the Letter of St. John (1
John 4:16), focuses on the heart, and its centrality in
Christian spirituality and anthropology. Our hearts
are significant because of the Sacred Heart of Jesus
through whom God’s love is communicated to us.
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Dilexit nos begins with an attempt to recover
the language of the heart, obscured and distorted by
so many cultural trends today. The lesson is that our
response to God’s love must begin with restoring our
capacities for human interaction expressed in the
language of the heart. Our path toward recovery
is marked by the cloud of witnesses celebrated in
Catholic tradition who showed us how to take a
stand, saints such as St. Ambrose of Milan (339-397)
(par. 102), St. Augustine of Hippo (354-430) (par.
103), St. Ignatius of Loyola (1491-1556) (par. 144-5),
Sts. Francis de Sales (1567-1622) and Jane Frances
de Chantal (1572-1641) (par. 114-118), St. Vincent
de Paul (1581-1660) (par. 180), Saint Margaret Mary
Alacoque (1647-1690) (par. 119-124), St. John Henry
Newman (1801-1890) (par. 26), as well as more recent
guides such as St. Charles de Foucauld (1858-1916)
(par. 129-132) and St. Therese of the Child Jesus
(1873-1897) (par. 133-142), and several others, none
of whom are usually remembered within recitations
of CST. Nevertheless, Francis observes that their
vivid insights into the relationship of human hearts
and the Sacred Heart of Jesus is the proper point of
departure for practices consistent with CST. Toward
the end of Dilexit nos, Francis discusses “Christian
reparation,” the actions of Christians that will
contribute to a “civilization of love”:

“Saint John Paul II also observed that “to
build the civilization oflove”, [197] our world
today needs the heart of Christ. Christian
reparation cannot be understood simply
as a congeries of external works, however
indispensable and at times admirable they
may be. These need a “mystique’, a soul, a
meaning that grants them strength, drive
and tireless creativity. They need the life,
the fire and the light that radiate from the
heart of Christ.” (par. 184)
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Dilexit nos maps the logic of “Christian reparation”
showing how the experiences of the saints who dared
to embrace the heart of Jesus actually prepare the
way for a renewal of what CST envisions as “integral
human development.”

The point of departure for such a response
may begin with the observations of St. Francis de
Sales who focused on the words of Jesus: “Learn
from me; for I am gentle and humble in heart (Mt
11:29)” (par. 178). Embracing the heart of Christ
involves recovery of one’s own capacity for heart-
to-heart responses, through the confession of one’s
own complicity in the ruin of this world, concrete
attempts to be reconciled with those whom we have
injured, and a resolve to “offer the heart of Christ a
new possibility of spreading in this world the flames
of his ardent and gracious love™:

“This involves more than simply the
“consolation” of Christ....; it finds expression
in acts of fraternal love by which we heal
the wounds of the Church and of the world.
In this way, we offer the healing power of
the heart of Christ new ways of expressing
itself” (Dilexit nos, par. 200)
CST will find its mission in the future, if and only
if, it regards itself as a projection of the heart of
Christ. Its policies for social justice, its development
of strategies for reforming worldly institutions,
its attempts to form alliances through dialogue
with others, must ultimately be anchored in a
sense of fraternity inspired by genuinely Christian
spirituality—a “mystique,” as Francis points out—
that will respond to the world’s need for reparation.
This is what Leo means by taking a stand.
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Dilexit nos, then, is a preamble, to Dilexi
te, a fitting first step toward reparation, since it
addresses the worsening problem of global poverty,
now threatening to destabilize all social structures,
trying to cope with catastrophic climate change and
its consequences. Dilexi te, stylistically, reads like
a corollary to Dilexit nos, its practical application
developed in light of a proper reading of the signs of
the times. Leo begins his reflections by reaffirming
the Church’s “preferential option for the poor” (par.
16): “Love for the Lord, then, is one with love for
the poor;” as is amply demonstrated in the Bible, for
example, in Mt 25:40. “This is not a matter of mere
human kindness but a revelation: contact with those
who are lowly and powerless is a fundamental way
of encountering the Lord of history. In the poor,
he continues to speak to us” (par. 5). Dilexi te then
explains this “revelation” by showing, first, through
reflection on Biblical teachings, that the authenticity
of our rituals of worship should be tested by our
demonstrated care for the poor and the sick:

“For this reason, works of mercy are
recommended as a sign of the authenticity
of worship, which, while giving praise
to God, has the task of opening us to the
transformation that the Spirit can bring
about in us, so that we may all become an
image of Christ and his mercy towards
the weakest. In this sense, our relationship
with the Lord, expressed in worship, also
aims to free us from the risk of living
our relationships according to a logic of
calculation and self-interest. We are instead
open to the gratuitousness that surrounds
those who love one another and, therefore,
share everything in common” (par. 27).
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As in Confucian teaching on (37.5) (lishén), the
“method of Humanity;, CST thus begins with
rectifying our rituals—in Christian context, this
requires achieving authenticity in the worship of
God. Care for the poor is essential in making a stand.
Similarly, Dilexi te invokes the warning given in the
First Letter of John (1 John 3:17): “How does God’s
love abide in anyone who has the world’s goods and
sees a brother or sister in need and yet refuses help?”
(par 30). Also remembered in this context is the
Letter of James (2:14-17), showing that its teachings
on the relationship of “faith” and “works”—often
disparaged in the abstract—is concretely about the
relationship of the poor and the rich:
“What good is it, my brothers and sisters,
if you say you have faith but do not have
works? Can faith save you? If a brother or
sister is naked and lacks daily food, and
one of you says to them, ‘Go in peace; keep
warm and eat your fill; and yet you do not
supply their bodily needs, what is the good
of that? So faith by itself, if it has no works,
is dead” (par. 29)
As Leo rightly reminds his readers:
“The message of God’s word is “so clear
and direct, so simple and eloquent, that
no ecclesial interpretation has the right
to relativize it. The Church’s reflection on
these texts ought not to obscure or weaken
their force, but urge us to accept their
exhortations with courage and zeal. Why
complicate something so simple?” (par. 31)
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To clarify the Way indicated by such texts,

>«

Leos “Dilexi te” like Francis’ “Dilexit nos” invokes
a cloud of witnesses, beginning with an exploration
of passages from both the Hebrew Scriptures and
the New Testament. It moves on from there to show
the depth of Christian commitment to caring for the
poor, by citing pivotal examples from the Fathers of
the Church, Sts. Ignatius of Antioch and Polycarp of
Smyrna (par. 39), St. Justin Martyr (par. 40), St. John
Chrysostom—acknowledged as the “the most ardent
preacher on social justice” (par. 41), St. Ambrose of
Milan—who is quoted as saying, “What you give to
the poor is not your property, but theirs. Why have
you appropriated what was given for common use?”
(par. 43)—and St. Augustine of Hippo (par. 44).
Augustine, the founder of Leo’s own religious order,
taught that “the poor are not just people to be helped,
but the sacramental presence of the Lord” In his
view, “fidelity to Augustine’s teachings requires not
only the study of his works, but also a readiness to
live radically his call to conversion, which necessarily
includes the service of charity” (par. 47).

In later times, including our own, the
significance of caring for the poor is evident in
founders of religious orders specifically dedicated
to comforting the poor, the sick and those
languishing in prisons (par. 49-62), as well as in
Papal pronouncements usually featured in histories
of CST, with special notice given to the contributions
of Popes Leo XIII, John XXIII, Paul VI, John Paul
II, and Benedict XVI (pars. 82-88). Pope Francis’
witness is developed particularly with reference
to his ministry in Argentina and Latin America,
where he supported the bishops’ efforts at Medellin
and Puebla to develop the “preferential option for
the poor” (Par 89-90). Particularly noteworthy for
Leo is Francis’ development of St. John Paul IIs
observations on “social sin”:
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In his Encyclical Dilexit Nos, Pope Francis
reminded us that social sin consolidates
a “structure of sin” within society, and is
frequently “part of a dominant mindset
that considers normal or reasonable what
is merely selfishness and indifference. This
then gives rise to social alienation.” It then
becomes normal to ignore the poor and live
as if they do not exist. It then likewise seems
reasonable to organize the economy in such
a way that sacrifices are demanded of the
masses in order to serve the needs of the
powerful” (par. 93)

Highlighting such structures, and criticizing
the ideologies that blind us to their malicious impact
is an indication of recent developments in CST.
Overcoming poverty still requires making sacrifices
to assist those in need whom we encounter, but it
also means developing our understanding of how
institutions are formed, their potential for helping
or harming others, and how to reform them for the
sake of an authentically common good. Among
the Catholic saints commemorated in Dilexi te,
Leo thus acknowledges the impact of innovative
Christian educators, such as Sts. Jean-Baptiste de la
Salle (1651-1719) and John Bosco (1815-1888) (par.
69-70), as well as those who responded to the mass
migrations of the 19t and 20t centuries, provoked by
industrialization and the global spread of capitalism.
Leo specifically acknowledges St. Frances Xavier
Cabrini (1850-1917), the founder of the Missionary
Sisters of the Sacred Heart, who was honored in 1950
as “the Patroness of all Migrants” by Pope Pius XII
(par. 74). Pope Francis’ concern for migrants is also
noted here:
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What you give to the poor is not your property, but theirs. Why have you appropri-

ated what was given for common use.

WHFHFAW, FERGET, TRBMNE. RYTEERYRARE

ZHMBHEH?

“Every human being is a child of God!
He or she bears the image of Christ! We
ourselves need to see, and then to enable
others to see, that migrants and refugees do
not only represent a problem to be solved,
but are brothers and sisters to be welcomed,
respected and loved. They are an occasion
that Providence gives us to help build a more
just society, a more perfect democracy, a
more united country, a more fraternal world
and a more open and evangelical Christian
community” (par. 75).
St. Theresa of Calcutta, canonized in
2016 in light of her Sisters’ diligent care for the
poor languishing in the streets of India, is also
acknowledged as “a universal icon of charity [who]
lived to the fullest extent in favor of the most
destitute, those discarded by society” Her witness
was meant to demonstrate how a Christian should
take a stand:
“We are wanting to proclaim the good news
to the poor that God loves them, that we
love them, that they are somebody to us,
that they too have been created by the same
loving hand of God, to love and to be loved.
Our poor people are great people, are very
lovable people, they do not need our pity
and sympathy, they need our understanding
love. They need our respect; they need that
we treat them with dignity” (par. 77).
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Mother Teresa’s ministry of love with and
for the poor is a perfect example of the way to take
a stand, as we are invited to do, in CST. What is
new and challenging here is the primacy of Biblical
spirituality that must animate any and all attempts
to develop the future of CST. Leos summarizing
remarks indicate that not only must our attempts
to follow the Way outlined in CST be animated by
a change of heart, a commitment to do “reparation”
for our part in ruining God’s world, but also it must
give rise to works, not just public policy reforms
as important as these may be, but also personal
attempts love the poor through dialogue, mutual
understanding and collaboration.

Specifically, Leo urges us to renew the ancient
Christian practice of “almsgiving”. Here is how it
may make a difference:

“Those inspired by true charity know
full well that almsgiving does not absolve
the competent authorities of their
responsibilities, eliminate the duty of
government institutions to care for the
poor, or detract from rightful efforts to
ensure justice. Almsgiving at least offers
us a chance to halt before the poor, to look
into their eyes, to touch them and to share
something of ourselves with them. In any
event, almsgiving, however modest, brings
a touch of pietas into a society otherwise
marked by the frenetic pursuit of personal
gain” (par. 116).
The point of almsgiving is the possibility that it will
reawaken the giver’s capacity for heart-to-heart
communication, especially with our fellow human
beings who cry out for our help. As Leo observes:
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“For this very reason, we Christians
must not abandon almsgiving. It can be
done in different ways, and surely more
effectively, but it must continue to be done.
It is always better at least to do something
rather than nothing. Whatever form it
may take, almsgiving will touch and soften
our hardened hearts. It will not solve the
problem of world poverty, yet it must still
be carried out, with intelligence, diligence
and social responsibility. For our part, we
need to give alms as a way of reaching out
and touching the suffering flesh of the poor”
(par. 119).

Besides restoring Christian authenticity in our care

for those in need, Leo’s other expressed concerns—

for example, regarding the American-Israeli war

with Iran—further demonstrate the seriousness

of CST’s focus on a recovery of our capacities to

overcome heartlessness. The “method of Humanity”

as understood through Catholic faith and practice

invites each of us to take a stand to reawaken our

hearts to what love may offer.
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Abstract

The election of Pope Leo XIV on 8 May 2025
showed that the cardinal electors were not bound
by supposed exclusions, such as there could never
be a pope from the United States. The significance
of their choice of an Augustinian friar with dual
nationality (US and Peru) is unfolding day by day,
for the Church around the world, and for how this
pope does or does not stand in continuity with Pope
Francis, the Jesuit Pope. Thus far Pope Leo appears
very much in tune with Pope Francis, especially
on care for the poor, for immigrants and refugees,
for the marginalized. Pope Leo’s global travels will
reveal more about his priorities, and what matters
most to him, as he seeks to serve the church in all its
diverse cultures, languages, traditions, hesitations,
and hopes. He speaks often of peace, and the need
to work for it, peace that is something very much
needed given the abundance of conflicts today.
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What follows in this article is in two parts:
Part one, on ‘reception’ and some reactions to Pope
Leo in the first months of his papacy, including his
family and ancestry, his international experience,
his intellectual inclinations, what appear to be his
various priorities as pontiff. Part two examines
selected homilies, speeches, addresses and an
apostolic exhortation of Pope Leo.

Reception

The New York Times has been following the
papacy of Pope Leo very closely. The very next day
after the election of the first US born pope, the Times
published an article on Leo as also the Peruvian Pope
(Taj, Turewitz, and Glatsky, 9 May 2025). Written by
three reporters, two in Peru and one in New York,
this article emphasized how especially his years as
bishop in Peru (2015-23) saw him much cherished
as someone who remained close to the people, in
particular in times of suffering.

The 15 June 2025 issue of the New York
Times magazine devoted its cover story to Pope Leo’s
ancestry (Gates, 15 June 2025, pp. 26-33). This Pope’s
diverse ancestors include nobles, enslaved persons,
slaveholders, and freedom fighters. His father’s
ancestors were mostly Italian or French; though most
of his mother’s ancestors were Spanish or French,
some were black, and some were of mixed race,
often referred to as mulattos. Some of the ancestors
that came from France settled in Quebec, but in
later generations some moved south, especially to
Louisiana. Pope Leo’s rather distant relations who
remained in Canada even include prime ministers
Pierre Trudeau and his son Justin Trudeau (Ibid., p.
32)
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The 28 July 2025 issue of Time Magazine
offers “The Making of the Pope,” as its cover story,
and includes a 1959 photograph showing the young
Robert Prevost and his two brothers John and Louis
with their mother Mildred, in front of a Chicago
church (Luscome, 28 July 2025, pp. 26-31). The
article that follows suggests that at a very young
age Robert was already drawn to the priesthood,
and behaved in such ways that led a neighbor to tell
him he would be Pope one day (Ibid., p. 27) Also
highlighted is how the future Pope was educated in
theology and related disciplines not only with fellow
clerics and other religious but with lay people, female
and male.

When the Jesuit Jorge Bergolio was elected
pope in 2013 it was the first time since the early
1800s that a member of a religious order was chosen
as pope. The cardinals again elected a member of a
religious order in 2025. James K. A. Smith, an expert
on St. Agustine, sees ‘Augustinian’ priorities and
themes as prominent in what Pope Leo says and
does. These include discipleship as a journey and
pilgrimage; our hearts as restless until they rest in
God; the gospel as promising peace to the puzzled
and the despairing (Smith, July/August 2025, pp. 42-
44),

An interview with Cardinal Stephen
Chow, §J, bishop of Hong Kong, was published
Cardinal
Chow emphasized the importance of discernment

in America magazine (19 May 2025).

and listening to the Holy Spirit in electing a pope.
Cardinal Chow did criticize the Vatican’s resistance
to using languages other than Latin and Italian, even
with the very diverse group of voting cardinals. This
was not the best way of proceeding for the conclave,
and Cardinal Chow implied, for a global church.
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Thus far Pope Leo appears very much in tune with Pope Francis, especially on care
for the poor, for immigrants and refugees, for the marginalized.

Eh, FRRTHHEHARFFEN I EHEELE, AHREXKRAE.
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At the end of the summer, on 2 September,
Pope Leo hosted Cardinal Chow for conversation
(presumablyin English),largely regarding the Church
in China. In an article in The Sunday Examiner of
Hong Kong, Cardinal Chow shared that he found
Pope Leo eager to learn more about China-Vatican
relations and about the situation of the Church in
China. The bishop of Hong Kong made two more
points: when the Pope was superior general of the
Augustinian order he made a trip to China; as Pope
he intends to continue in the direction set by Pope
Francis in dealing with China (Sunday Examiner.
org.hk, 3 September 2025).

Ambrose Mong, OP, Research Associate at
the Chinese University of Hong, has published in
The Way a very recent article on Leo XIV and the
legacy of Leo XIII (Mong, January 2026, pp. 97-113).
Mong examines ways in which the former aims to
further the latter’s work on social justice as well as
on the dignity and rights of all persons. Leo XIII is
often remembered for his enthusiastic promotion of
Thomas Aquinas; Mong points out that Augustine
was also cited frequently in many of Leo XIII’s
writings (Mong, Ibid., 109). Moreover, Leo XIII also
did much to support the Order of St. Augustine in his
own time, with the naming of Augustinian bishops
and cardinals, in restoring Augustinian churches, and
in helping in the construction of a new Augustinian
headquarters in Rome. Most importantly, Mong
sees Leo XIV as following and building upon Leo
XIII in defending workers and their dignity, and in
promoting not just charity but social justice (Mong,
Ibid., p. 110).
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Some Writings of Pope Leo XIV

As the head of the Dicastery for Bishops,
Cardinal Prevost was already an important Vatican
administrator when he was elected Pope on 8 May
2025. The tone of his homily, preached in St. Peter’s
Square on May 18 at the Mass for the beginning of
his Pontificate, was a very humble one. Describing
himself as a servant and a brother of God’s people,
walking with them, in a spirit that values different
cultures living in harmony and love, Pope Leo
seemed to echo much of what Pope Francis had
preached many times (Leo XIV, 18 May 2025).

Pope Francis had chosen not to use Castel
Gandolfo, the papal summer residence south of
Rome, as a place for vacation or the like. But one
thing he had done was initiate Borgo Laudato si; a
part of the Castel Gandolfo property, henceforth to
be a space devoted to promotion of protection of the
environment, as so strongly advocated in Francis’
2015 encyclical Laudato si’. On 5 September 2025,
Pope Leo went to Castel Gandolfo to inaugurate
and bless Borgo Laudato si; in his homily for
the occasion, he described it as “a synthesis of
extraordinary beauty...spirituality, nature, history,
art, work and technology,” a synthesis intended to
exist in harmony (Leo XIV, 18 May 2025).

Pope Leos Apostolic Exhortation Dilexi te
of 4 October 2025, was addressed to all Christians
on love for the poor (Pope Leo, 4 October 2025).
Building on the priorities of Pope Francis, Pope Leo
stresses that a choice in favor of the poor is not merely
optional for authentic Christians, indeed anyone
who claims to love God but lacks compassion for the
poor in a liar. Charity for the poor is not enough if
the structural causes of poverty are ignored.
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Charity for the poor is not enough if the structural causes of poverty are ignored.
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On All Saints’ Day, 1 November 2025, Pope
Leo added Saint John Henry Newman to the list
of Doctors of the Church; the Pope also named
Newman, together with Thomas Aquinas, co-patron
of the Church’s education mission. Pope Leo added
that when he reflects on schools and universities, he
thinks of them as “laboratories of prophecy” where
hope is lived (Pope Leo 1 November 2025). Hope
was central to the theme of the Jubilee year 2025 as
articulated by Pope Francis, a Pope who often spoke
with a prophetic voice.

Visiting Turkey and Lebanon, 27 November
— 2 December, Pope Leo both participated in
celebration of the1700th anniversary of the Council
of Nicaea and of the Nicene Creed and engaged with
church and state leaders and many people in various
venues in both Turkey and Lebanon. In his Apostolic
Letter of 23 November 2025, Pope Leo stressed the
Nicene Creed as a continuing source of ecumenical
unity (Pope Leo, 23 November 2025).

In an Address to Organizers and Artists of the
Concert with the Poor, 5 December 2025, Pope Leo
stressed that this was the sixth edition of a “beautiful
tradition” begun by Pope Francis, a tradition in
which “our most fragile brothers and sisters” occupy
the front seats. Pope Leo added that this tradition
fits well with preparation for Christmas when we
celebrate Jesus who was poor (Pope Leo, 5 December
2025).
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Three days before Christmas, Pope Leo
addressed the Roman curia for the “exchange of
Christmas greetings” In one of his first years as
pontift, Pope Francis had used this same occasion
for a rather severe critique of the curia, enumerating
with them a list of some fifteen things wrong with
them (Pope Francis, 22 December 2014). Pope Leo
was milder in his 2025 address to the curia. Yet he
did insist on the importance of a synodal church
(perhaps not always appreciated by the curia?) and
on fraternal friendship as essential for a healthy
functioning of the curia, the curia where “the
exercise of power, the desire to prevail, or the pursuit
of personal interests are slow to change” (Pope Leo,
22 December 2025).

The prologue of the Gospel of John is
the gospel read at Mass on Christmas day; in his
homily on this text Pope Leo emphasized that it is
a hymn about the Word of God who knew rejection
and suffering. The path of the Word of God was a
“rugged road, strewn with obstacles,” but a path to
peace. In his conclusion to the homily Pope Leo
declared: “There will be peace when our monologues
are interrupted and, enriched by listening, we fall to
our knees before the humanity of the other” (Pope
Leo, 25 December 2025).

On 6 January Pope Leo celebrated the
Epiphany along with the formal closure of the Jubilee
year 2025. In his homily at St. Peter’s basilica, he
emphasized that not only the Magi that brought gifts
to the infant Jesus were on a journey, but so too all of
us in our lives as Christians are pilgrims on a journey;,
in a Jubilee year, but also in one form or another at
all times. Such a journey may be a special time for
being surprised by God (Pope Leo, 6 January 2026).
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The very next day saw Pope Leo open the
extraordinary consistory of cardinals, in Synod Hall.
In his address to the cardinals, he emphasized that
this consistory is to be one of reflection and dialogue;
a time to get to know one another; an occasion to
offer a model of collegiality. Pope Leo stressed that
he was there to listen, following a path of synodality.
The purpose was not to produce a text, but to engage
in a conversation that would help the Pope “in
serving the mission of the entire Church” (Pope Leo,
7 January 2026).

On 9 January, Pope Leo addressed members
of the Diplomatic Corps accredited to Holy See. He
highlighted St. Augustine’s work The City of God, in
which the earthly city is focused on pride, self-love,
and thirst for power, while the city of God is focused
on love, both God’s love, and human love, love of
one’s neighbor and especially of the poor. Pope Leo
deplored that in these times zeal for war is spreading,
as the rule of law is threatened. He went on to insist
that the Holy See is ready “to support any initiative
that promotes peace and harmony” (Pope Leo, 9
January 2026).

Insisting that Peru occupies a special place in
his heart, a place where he “experienced the strength
of a Church that knows how to hope even in the
midst of trials,” Pope Leo addressed on 30 January
the bishops of Peru, in Rome for their ad limina visit.
He urged them to look to St. Paul as an example to
follow in going out to meet people, to listen to them,
to accompany them, to understand them, and to
bring them to God (Pope Leo, 30 January 2026).
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Many are watching to see how similar or not
this papacy is with that of Pope Francis. I leave to
others to consider how Pope Leo’s preferences in
papal and liturgical dress stand in comparison with
the sartorial practices of Pope Francis. But Pope
Leo’s episcopal appointments thus far suggest a great
deal of continuity with Francis’s priorities; we shall
see if that if this also proves to be the case in Pope
Leos naming of cardinals. Forthcoming decisions
on beatifications and canonizations will also be
significant barometers of this papacy. Approval for
beatification of Fulton Sheen has been announced:
an American priest (and eventually a bishop) who
deftly used in the 1950s and 60s the then relatively
new medium of television to catechize and evangelize
many millions of people. Where travels take Pope
Leo we shall see, though he has already mentioned
Africa and parts of South America. It is rumored
that he will attend the 2028 Eucharistic congress in
Australia. Might one or more stops in Asia be added
to such a trip? A speech in New York at a United
Nations assembly seems likely within the next year
or two, especially since the Pope has pointed to the
UN, not to President Trump’s efforts, as the best way
to manage peace in Gaza. A visit to the UN would
almost certainly include some other stops in New
York City, and maybe even be followed by a visit to
Chicago, Pope Leos hometown.

HLH - KHe

Y2 NERAEGTE, X —HOR LM
5B SECRMEMARE Z /M2
b o KT R A DY HBOREBORAL IR A AL
AR 5 T AW GF, 57 5 % #OR Y
F e A AH L nfe], 3R B8 25 HoAm N 2 9F
Wio HizS NIk, RTPIUHBCRMEH
AT o~ 5 5 B AR S S D B v
FESEME; & T AT A AR AL 2 75 2 i
e, ATEH AR BEAE B AR08 B AR
mn A R E, R EIX — R
EHE M P EZE K A bR . &K .
(Fulton Sheen) MF)EA4m dh CIRFLHE:
KA R E AL (JFRBAFEHD 201
TN TERIGWHAFIH T 24 88
PR, ML E AR R
A, RS . RTVUHECEW T
JETRK G 2 A Ty, AT RS, R
EAR L FR R 7 AEDHN AN FE 32PN 5 40 b
(X o A AL EIFR AR H R 2028 5 7F 18K F)
A AT I B BR 2R K 2o X — AT
FEH, B AT REBG N — AN B2 AN P
R AERR—MEN, PR EfE
AL EA B R R RBEW, JTHEH
ROHMEE, BCA E——m Ry B
MG B T —— A RE I ) 5
gz, —REKEEZATILTEESE
FHEAL T HAEE, ERn gk
i ZhmE—— R T ERN K 2.

125 THE MAcaU Riccl INSTITUTE JOURNAL © J# [ | [k 2 4L £ 7)) « 16 & 17



PopEe LEO XIV AND HIS FIRST YEAR AS POPE TtioMas WORCESTER

RELIGION £

REFERENCES % % ¥4

o ‘Cardinal Stephen Chow meets with Pope Leo XIV for the First Time since the Conclave, (19
December 2025), in Sunday Examiner.org.hk.

o Gates, L.G. (15 June 2025), ‘Finding the Pope’s Roots, New York Times Magazine, 26-33.

o Luscome, B. (28 July 2025), “The Making of the Pope, Time Magazine, 26-31.

o Mong, A. (January 2026), A Lion Returns to Rome: The Legacy of Leo XIII, The Way 65/1, 97-113.

o Pope Leo XIV. (18 May 2025), Homily for the Beginning of the Pontificate. Dicastery for
Communication.

o Pope Leo XIV, (5 September 2025), Homily for Blessing of the Borgo Laudato si. Dicastery for
Communication.

o Pope Leo XIV. (4 October 2025) Apostolic Exhortation Dilexi Te on Love for the Poor. Dicastery
for Communication.

o Pope Leo XIV. (1 November 2025), Homily for the Jubilee of Education and the Proclamation of St.
John Henry Newman as a Doctor of the Church. Dicastery for Communication.

o PopeLeoXIV. (23 November 2025), Apostolic Letter In Unitate Fidei. Dicastery for Communication.

o Pope Leo XIV, (5 December 2025), Address to Organizers of the Concert with the Poor. Dicastery
for Communication.

o Pope Leo XIV. (22 December 2025), Address to the Roman Curia. Dicastery for Communication.

o Pope Leo XIV. (25 December 2025), Homily for the Solemnity of Christmas During the Day.
Dicastery for Communication.

o Pope Leo XIV. (6 January 2026), Homily for the Solemnity of Epiphany and the Closing of the Holy
Door. Dicastery for Communication.

o Pope Leo XIV. (7 January 2026), Address for the Opening of the Extraordinary Consistory of
Cardinals. Dicastery for Communication.

o Pope Leo XIV. (9 January 2026), Address to Members of the Diplomatic Corps. Dicastery for
Communication.

o Pope Leo XIV. (30 January 2026), Address to the Bishops of Peru. Dicastery for Communication.

o Pope Francis. (22 December 2014), Address to the Roman Curia. Dicastery for Communication.

o Smith, JK.A. (July/ August 2025), ‘What to Expect from an Augustinian Pope, America Magazine,
42-44.

o Taj, M., Turewitz, J., and Glatsky, G. (9 May 2025), ‘In Chiclayo, Peru, Locals Cheer the ‘Peruvian
Pope, New York Times.

126 THE MAcaU Riccl INSTITUTE JOURNAL © J# [ | [k 2 4L £ 7] « 16 & 17



— PUBLISH WITH US —

MAcAU Riccl INSTITUTE JOURNAL
IS NOW OFFICIALLY ACCEPTING PAPER SUBMISSIONS !

We invite experts and scholars from around the globe to contribute their insights and research.
This is an excellent opportunity to share your work with a diverse audience and foster meaningful
dialogue in your field.

Submission Guidelines
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ic papers, research papers, and academic essays. For more information about our journal and to access past
issues, please visit our website: https://mrijournal.riccimac.org

We look forward to your contributions and the chance to showcase groundbreaking ideas that will inspire and
engage our readership!

Type of submissions
1. English Paper Submissions
o Word Count: An English paper between 2000-3000 words in length (excluding citations and notes)

Cite references: APA (American Psychological Association)
o  Submissions must include an English abstract, keywords, and notes, tables and figures (if applicable).

2. Chinese Paper Submissions

Word Count: A Chinese paper 6000-8000 words in length (excluding citations and notes)

Cite references: APA (American Psychological Association)

. Submissions must include a Chinese abstract, keywords, and notes, tables and figures (if applicable).
*For citation formatting, we adhere to the 2020 edition (7th edition) of the APA Publication Manual. Chinese

manuscripts will follow the basic APA format as closely as possible. For inquiries, please contact mrijournal@

riccimac.org.
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1. Manuscripts must be submitted as complete, clear, and definitive digital files to mrijournal@riccimac.org,
including the author's name, title or academic background, phone number, and email address. The order
of authors should be as indicated in the submitted manuscript, and the authors bear full responsibility for
the content.

2. Submissions must include a title, subtitle (if applicable), abstract, and keywords. Manuscripts lacking any
of these components will be returned for resubmission.

3. Image files should be submitted in a separate folder, clearly labeled with descriptions, serial numbers, and
sources. If tables are submitted as images, please adhere to the aforementioned requirements.

4. For formatting and citation standards, please refer to the APA (American Psychological Association)
guidelines.

5. The content of the submitted manuscripts, including cited literature, images, and charts that involve
third-party copyright, must not violate others' copyright or rights and must grant permission for the jour-

nal's use. Authors are fully responsible for any infringement.
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3. 'The format must conform to current standards for written English or Chinese, with a clear and concise
structure.

4. Manuscripts must be original works of the authors; any copyright infringement will result in full respon-
sibility and compensation for any losses incurred.

5. 'The journal does not accept submissions that are submitted to multiple publications simultaneously. If
a manuscript needs to be withdrawn after submission or is submitted elsewhere after receiving a notice
from this journal, the author must inform the MRI journal. Any instances of simultaneous submissions
will be the author's responsibility.

Editorial Procedure

After review, authors will receive preliminary feedback from the editorial team as follows:

1. **Accepted**: The manuscript is accepted for publication, possibly with minor revision suggestions from
the editorial team.

2. **Rejected**: The manuscript does not meet submission standards and will include reasons provided by
the editorial team.

3. **Accepted with Revisions**: The manuscript is accepted but requires modifications due to structural or
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Additional Information

1. All submissions enter an anonymous review process upon receipt, and no submissions will be returned.

2. 'The editorial board reserves the right to make textual and visual modifications or deletions to accepted
manuscripts.

3. The Macau Ricci Institute retains the right to reproduce, reprint, translate, compile, and publish any arti-

cles in both physical and electronic formats on its website and that of its designated partners.

We look forward to your contributions!

APA STYLE GUIDELINES:
- APA Style Guideline:
http://mrijournal.riccimac.org/information/APA_Style_Guide.pdf

- APA Paper Format-Sample Papers:
https://apastyle.apa.org/style-grammar-guidelines/paper-format/sample-papers

- APA 7th Edition (2020)-The 17 Most Notable Changes:
https://www.scribbr.com/apa-style/format/
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